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The discovery in 1945 of manuscripts that have come to be known as the 
Gnostic gospels was one of the most momentous archaeological finds of 
our time. Accidentally unearthed by an Egyptian peasant near the desert 
village of Nag Hammadi and dating from the very beginnings of the 
Christian era, these texts have exerted a profound influence on our think-
ing about the origins and nature of Christianity, an influence that contin-
ues to grow with every passing year. 

Like many of these "Gnostic" documents, the text of the Gospel of 
Philip consists mainly of sayings and doctrines attributed to Jesus—here 
called Yeshuat·—which point to an astonishing body of knowledge about 
man and the cosmic world and about the practices leading to inner free-
dom and the power to love. As is common in all the great spiritual tradi-
tions of the world, this knowledge is expressed mainly in allegory, myth, 
and symbol, rather than in the intellectual language we have become 
accustomed to in science and philosophy. 

How are we modern men and women to understand these ancient 
sayings and symbols? Wha t are they telling us about the illusions that suf-
focate our minds and freeze our hearts—and about the way of life that can 
actually awaken us to what we are meant to be? Do these texts ask us to 
deny essential doctrines of Christianity that throughout the ages have 
brought hope to millions? Many observers view them in that way. For 

* "Jesus" in Aramaic, and in Hebrew, Yehosbua. 
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others, the effect of these documents has been to provoke a hardened 
skepticism that dismisses them with such labels as "superstition," or 
"heresy." Yet another widespread reaction has been to treat this material 
as justification for either uncritical speculation about the life and mind of 
Jesus or blanket condemnation of those who sought to stabilize the insti-
tution of the Church in the turbulent centuries immediately following the 
death of Jesus. 

The work of Jean-Yves Leloup presents a wholly different approach to 
these writings, one that is formed by a rare combination of spiritual ques-
tioning and masterful erudition. As has already been shown in his transla-
tion and study The Gospel ofMary Magdalene, these "Gnostic" codices must 
be offered to us in a way that helps us to hear them—to hear what they 
actually may be saying in response to our eras newly awakened need. It is 
as though after two thousand years of Abrahamic religion—Judaism, 
Christianity, Islam—the unending barbaric violence and moral desolation 
of humankind has finally brought the whole of our global world to a life-
or-death hunger for a new kind of knowing and moral direction. 

Can the ideas and practical indications contained in the Gospel of 
Philip and the other Nag Hammadi texts be approached as something 
more than fascinating curiosities far from the so-called mainstream of our 
culture's canons of knowledge and faith? Is the world itself, or enough 
people in the world who can make a difference, ready to hear with new 
ears the forgotten wisdom of humankind offered in a language free of the 
opinions and emotional associations that have decayed into illusory cer-
tainties and eviscerated moral sensibilities? 

Perhaps such texts as the Gospel of Philip contain, necessarily in 
the form of symbolic language, a treasury of answers that we as individ-
uals might have all but given up hope of finding. In a time when the role 
of religion in human life has become one of our world's most agonizing 
concerns, texts such as the Gnostic gospels invite us to risk stepping 
back in a new way from many of our most cherished opinions not only 
about the teaching and acts of Jesus, but about who and what we are as 
human beings. As this book indicates, it is in this specific new effort of 
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separating from our own thoughts and feelings that an entirely unex-
pected source of hope may be glimpsed, both for ourselves and for our 
world. 

To begin to understand this text, we need to have a question, and to 
question ourselves. That said, the issue then becomes not only what are 
our questions, but how do we ask them? What does it really mean to have 
a serious question of the heart and to ask it from the whole of ourselves, 
or at least from the part of ourselves that is able to hear an answer? For 
one of the most remarkable aspects of spiritual knowledge (in the ancient 
meaning of the term gnosis) is that its answers can be fully received only 
in response to a real question, a real need. And it is no doubt true—and 
also often forgotten—that the inner meaning of all scripture, whether 
canonical or not, can be received only in the state of spiritual need. If 
approached without this need or genuine state of questioning, texts such 
as the Gospel of Philip are likely to be either regarded at arm's length as 
mere scholarly and archaeological riddles or curiosities, or greedily appro-
priated as fuel for fantasy. The first step then toward a new kind of ques-
tioning, a new kind of knowing, is a step back into ourselves, apart from 
all that we think we know about ourselves. If there is such a thing as. 
transformational knowing (and this is the true meaning of the term gno-
sis), its first stage is the inner act of not knowing. 

In his beautiful and courageous introduction to the Gospel of Philip, 
Jean-Yves Leloup concludes by saying, "I have articulated some of the 
questions raised by this gospel. I have never pretended to have the 
answers to these questions . . ." Yet he goes on to add that "this must not 
lead me to deny the nearness of a source that is capable of satisfying the 
thirst for these answers." 

He does not dare to name that "source." But as we turn the pages of the 
text itself, we may begin to sense numerous indications of its nature in the 
bittersweet state of self-questioning that this gospel can evoke. Under Jean-
Yves Leloup's hand, we are guided to both the known and the unknown in 
ourselves and in our understanding of the Christian teaching. 



Foreword 
Χ 

Concerning our relationship to the teachings of Christianity, Leloup 
inv iU ' s us l o r e g a r d this hitherto "hidden" and "secret" text as pointing to 
t l i e hidden o r subconscious teachings of Christianity, in the sense that what 
is ontologically subconscious in human life is what secredy influences and 
directs that which we call our consciousness. This is to be contrasted with 
the well-known or, in this limited sense of the word, conscious canonical 
Gospels under the light of which, in Leloup's words, the Church origi-
nally "staked a claim, so to speak, on the entire territory of Christianity, 
fencing in a land that was originally open and free." 

We might also think of the subconscious and the conscious as essence 
and manifestation—what we are in the depths of our hidden being and 
how we act and manifest in the conditioned and relative realm of time 
and the world we live in. It might also be suggested that in our own indi-
vidual lives, as well as in the life of a great tradition that compassionately 
struggles to penetrate the worldly life of humankind, essence and mani-
festation often drift apart from each other, to the point that outer expres-
sion or manifestation loses or "forgets" its source and essence—and 
thereby, knowingly or unknowingly, even contradicts or denies the 
authority of its source. In that case, to confront essence and manifestation 
together, especially in their accrued mutual contradiction, is nothing less 
than a great shock of awakening—and it is there where we may experi-
ence the state of self-questioning that is both joyous and bittersweet. 

In this sense, speaking in terms oignosis or sacred knowing, a genuine 
question that corresponds to a state of spiritual need involves the experi-
ence in ourselves of our own essential being together with our actual man-
ifestation. It means being present to both the divine essence within and 
how we manifest or act in ways that generally serve only the illusions and 
attachments of the ego. There can be great suffering in this awareness of 
how we forget or betray the truth of what we are. But this awareness itself, 
when it is deep enough, opens the way to a reconciliation of these two 
opposing currents in ourselves, and this awareness can lead us toward "the 
peace that passes understanding." Here knowledge and love fuse. 

Jean-Yves Leloup's inspired approach to the Gospel of Philip is artic-
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ulated in the opening pages of his introduction: "It is not my intention," 
he writes, "to set the canonical and the apocryphal gospels against each 
other, nor privilege one over the others. My aim is to read them together: 
to hold the manifest together with the hidden, the allowed with the for-
bidden, the conscious with the unconscious." The reconciling force of 
such an honest approach to this text, which open-heartedly examines 
subversive ideas with patience, humility, and respect, allows us to hear the 
way Yeshua speaks of the meaning of sacramental bread and wine; of the 
true and "illusory" human body; of the meaning of death and resurrection 
as stages on the path of inner work; of the purity of the Virgin as the 
immaculate and fertile silence (parthenos) or void within the human soul; 
or—in what is bound to attract much attention—in "the way Jesus ,is, 
allowed to speak about marriage and sexuality. There is a teaching here 
that is very deep and very high, and woe to us if we too hastily attach our-
selves to one or another surface meaning of what is expressed in these 
pages. The text speaks of the sexual act in marriage as "the holy of holies," 
and Jean-Yves Leloup offers wise and heartfelt reflections about the pos-
sible sexuality of Jesus himself in his fully realized humanness. At the 
same time we find such passages as the following: 

Even the worldly embrace is a mystery; 
Far more so, the embrace that incarnates the hidden union. 
It is not only a reality of the flesh, 
For there is silence in this embrace. 
It does not arise from impulse or desire /epithumia7; 
It is an act of will. 
It is not of darkness, it is of light. (Page 84, Plate 130) 

At this point we may recall the oft-repeated warning of Jesus in both 
the canonical and apocryphal gospels: "Let those who have ears to hear, 
hear." For at the very least, what seems to be spoken of here is the mean-
ing of sexuality in its highly evolved, fully human form. W h o among us 
is yet able to claim enduring access to such a quality of the fiilly human? 
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Even on the purely theoretical or theological plane, Leloup's 
approach to this apocryphal material can produce entirely new currents of 
energy and understanding in our approach to the teachings and person 
of Jesus. The relevance of these texts is meant to go beyond their impact 
on our understanding of Christianity as a religion existing outside of our-
selves. But what exactly is their relevance to our own personal lives now 
and here-—to ourselves as we are and try to be? 

Christian or not, we are all children of our era and we have heard that 
Truth is for all who seek it—whether in Christian terms, in the language 
of any of the other great spiritual traditions, or in the language of a new, 
authentic revelation of spiritual knowledge; whether through the sacred-
ness of nature as science reveals it to us, or simply through people, indi-
vidual men and women whose presence radiates the light of hope in the 
darkening night of our world. 

Nearly every page of this translation can evoke intense self-question-
ing, offering directions of personal search for Truth that are as profound 
as they are startlingly new and challenging. The words of Jesus stand to 
meet us there: "Seek and ye shall find." Perhaps, then, the one real ques-
tion we all can share and ponder is not whether to seek, but how to seek, 
how to discover and accept our own real need. I can think of no better 
platform from which to approach this powerful text and its fertile 
commentary. 

JACOB NEEDLEMAN, 

DEPARTMENT OF PHILOSOPHY, 

SAN FRANCISCO STATE UNIVERSITY, AND AUTHOR OF 

LOST CHRISTIANITY AND THE AMERICAN SOUL 
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INTRODUCTION 

T H E I N V E N T I O N O F T H E G O S P E L S 

When the cross upon which Christ was supposedly crucified was discov,-
ered by Empress Helena in Jerusalem,-the phrase invention of the cross was 
used. In Latin in venire means "to be brought to light," "to emerge." The 
original meaning of invention is a coming to light of what is already 
there—it is both a discovery and a return. 

In this sense, we might speak today of an invention of the Gospels, 
meaning those that were already there but lay in oblivion for many cen-
turies, buried in the sands near Nag Hammadi in Upper Egypt. Might 
this rediscovery of forgotten Gospels, beginning in 1945, also be an 
"invention of Christianity"? Might it be an occasion for a return to the 
sources of a tradition that is thought to have been aware of its own roots, 
but which in reality has been largely ignorant of them? 

Some would detect here a "return of the repressed": These sacred texts 
and inspired writings express and reveal the collective unconscious of a 
people or group. Thus these rejected Gospels reappearing in our time 
would be manifestations of a return of Christianity's repressed material. 

They are often called apocryphal, meaning "hidden" or "secret." The 
original Greek word, as evidenced in the prefix apo-, means "under"— 
"underneath" the scriptures. 

Similarly, that which we call unconscious or subconscious refers to what 
is underneath consciousness—and may secretly influence or direct this so-
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called consciousness. In this sense we might also speak of these as "uncon-
scious Gospels"—for their language is in fact closer to that of dreams than 
of history and reason, which we have come to associate with the so-called 
canonical Gospels. The latter were put to effective use in building Church 
institutions that staked a claim, so to speak, on the entire territory of 
Christianity, fencing in a land that was originally open and free. 

It is not my intention to set the canonical and the apocryphal Gospels 
against each other, nor to privilege one over the others. My aim is to read 
them together: to hold the manifest together with the hidden, the allowed 
with the forbidden, the conscious with the unconscious. 

It is interesting that the Church of Rome's current official list of 
approved biblical scriptures was established only in the sixteenth century 
at the Council of Trent. It was not until the eighteenth century that 
Ludovico Muratori discovered a Latin document in Milan containing a 
list of books that had been considered acceptable to the Church of Rome 
much earlier, around 180 C.E. Now known as the Muratori Canon, it rep-
resents a consensus of that period as to which books were considered 
canonical (from the Greek kanon, a word originally meaning "reed" and 
then "ruler," or "rule"). 

Thus the canonical Gospels are those that conform to the rule, and 
the apocryphal Gospels are those judged not to conform to it. The func-
tion of this rule is obviously to establish or maintain the power of those 
who made it. This was not a process that happened overnight. A signifi-
cant feature of the Muratori Canon is that it allowed usage of the 
Apocalypse of Peter, which was later excluded from the Roman canon. 
Other Gospels, such as the Gospel of Peter, were considered canonical by 
some Syrian churches until sometime in the third century. 

There are those who are disturbed by this indeterminacy in the ori-
gins of Christianity. Yet the coming to light of these ancient apocryphal 
writings, on the contrary, should remind us of the richness and freedom 
of those origins. If becoming a truly adult human being means taking 
responsibility for the unconsciousness, which presides over most of our 
conscious actions, then perhaps now is the time for Christianity to 
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become truly adult. It now has the opportunity to welcome these Gospels, 
thereby welcoming into consciousness that which has been repressed by 
our culture. Our culture now has a chance to integrate, alongside its his-
torical, rational, more or less "masculine" values, those other dimensions, 
that are more mystical, imaginary, imaginal1 . . . in a word, femining, always 
virginal, always fertile. The figure of Miriam of Magdala, so often mis-

V..... V: • NMMHMMM· " I 'J·!* '"' • JJ' 
understood and misused, now begins to reveal the full scope of her arche-
typal dimension. 

These Gospels were discovered by Egyptian fellahin less than forty 
miles north of Luxor, on the south bank of the Nile, in the area of Nag 
Hammadi at the foot of the Jabal-at-Tarif, in the vicinity of the ancient 
monastic community of Khenoboskion. It was there that some of the 
earliest monastic communities of St. Pachomius's order were founded. 
This collection of manuscripts must have been buried sometime during 
the fourth century C.E. Thus it was apparently a group of orthodox 
monks who saved these texts, suspected of being heretical, from 
destruction. 

We must bear in mind the context of theological, and especially 
Christological, crises that tormented the Christianity of this era. These 
monks may have buried these priceless texts in order to protect them from 
the inquisition by the Monophysite hierarchy, which claimed that Christ 
has only one nature: the divine. His humanity, the hierarchy said, was only 
a passive instrument used by the divinity. In contrast to this, orthodoxy 
maintained that Jesus Christ was both truly God and truly human— 
meaning he was a fully human being, with a sexual body, a soul, and a 
spirit (soma, psyche, nous). His intimacy with Miriam of Magdala was evi-
dence of this fullness.2 

1. [The word imaginal, coined by the philosopher Henry Corbin, refers to an act of creative 
imagination that transcends the subjectivity of ordinary imagination. See The Gospel of Mary 
Magdalene by Jean-Yves Leloup (Rochester, Vt.: Inner Traditions, 2001); and The Voyage and 
the Messenger by Henry Corbin (Berkeley, Calif.: North Atlantic Books, 1998). —Trans.] 
2. Cf. Jean-Yves Leloup, The Gospel of Mary Magdalene (Rochester, Vt.: Inner Traditions, 
2002); and L'Evangile de Thomas (Paris: Albin Michel, 1986). 
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May it have been that these texts were threatened not only by ele-
ments of the orthodoxy, as has often been claimed, but also by the 
Monophysites, who were shocked by certain details evoking the incarnation 
of the Word with a realism that was too explicit for them? This human 
body that spoke and taught was also a body that loved—and not merely 
with a chaste platonic love, but with all the sensual and psychic presence 
of a biblical love;i 

T H E G O S P E L O F P H I L I P 

Most of the books of the Nag Hammadi codices are Coptic translations 
of Greek originals. The Gospel of Philip is a part of Codex II, the most 
voluminous manuscript in the library of Khenoboskion. The papyrus 
measures roughly 11 inches long and between 5.5 and 6 inches wide; and 
the text is 8.5 inches by 5 inches. Each of its 150 pages contains from 33 
to 37 lines, whereas the other manuscripts have no more than 26 lines per 
page. In addition to the Gospel of Philip, Codex II contains the Gospel 
of Thomas, a version of the Apocryphon of John, the Hypostasis of the 
Archons, an anonymous writing known as "The Untitled Text" (and 
sometimes as "The Origin of the World"), the Exegesis on the Soul, and 

fthe Book of Thomas the Contender. 

The Gospel of Philip was inserted between the Gospel of Thomas 
and the Hypostasis of the Archons. A photographic edition of Codex II 
was published by Pahor Labib,3 with the Gospel of Philip appearing on 
plates 99-134. A first translation was made by Η. M. Schenke,4 who 
divided the Gospel into twenty-seven paragraphs. Although this division 
has been debated (E. Segelberg, R. M. Grant, J. E. Menard), I have 
found it useful for this edition. It presents the Gospel of Philip as a kind 
of garland of words no less enigmatic than those of the Gospel of 

3. Cf. volume 1 (1956) of the Coptic Gnostic Papyri in the Coptic Museum at Old Cairo. 
4. Η . M. Schenke, Koptish-Gnostische Schriften aus den Papyrus Codies von Nag Hammadi 
(Hamburg Bergstadt, Theologische Forschung 20, 1960), 33-65; 81-82. 
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Thomas, and more elaborate, because they are certainly of a later date 
than the text of Thomas. Several other translations of this Gospel have 
appeared in German and in English (R. M. Wilson, R.-C. J. de Catanzaro, 
W. C. Till, Wesley Isenberg). To my knowledge, the only previous 
French translation is that of my colleague Jacques Menard, of the Uni-
versity of Strasbourg.5 

Opinions are divided as to the dating of this Gospel. Giversen and 
Leipoldt date it to as late as the fourth century. This is unlikely, for it 
would mean that it disappeared only a few years after it was written. 
Furthermore, fragments of this text are quoted in previous writings 
before the third century. I follow Puech's more authoritative dating of 
approximately 250 C.E. If it is true, as most scholars believe, that this 
Coptic version is a translation of an earlier Greek text, then it would 
push back the dating of the original to around 150 C.E. This Gospel 
poses the same problem as that of Thomas: Being a compilation of pas-
sages, we have no means of assigning all of these logia to a single date. 
We must deal with the fact that the evangelic flavor of certain passages 
contrasts with others (no doubt of later date) that have a more gnostic 
character. This is not to assign a lesser value to these later passages, for 
age alone does not confer an automatic certificate of authenticity or 
orthodoxy. Like all texts considered to be "inspired," the Gospel of Philip 
is witness to the diverse influences in which the cultures and beliefs of an 
era mingle. Such diversity always informs the supposedly perennial 
sources of inspiration. 

In this presentation I have followed Professor Jacques Menard's arrange-
ment of Codex II (indicated by the page number at the top of each page 
of Coptic text), plus that of Dr. Pahor Labib's photographic edition (indi-
cated by the plate number at the top of each page of Coptic text). 

5. Jacques Menard, L'Evangile de Philippe (Paris: Edition Cariscrip, 1988). Although our 
translation and our interpretation are quite divergent from his, our debt to Menard's over-
all work remains considerable. 
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The arrangement of the passages in this translation follows that of H. 
M. Schenke. I have also found it useful to employ a special numbering of 
the passages from 1 to 127 to facilitate references to logia. 

It would be hard to overemphasize the difficulties involved in the 
translation from the Coptic of these often sibylline texts. Professor 
Menard drove himself to the point of risking his physical and mental 
health while working on them. I often diverge from him in both transla-
tion and interpretation of certain passages,, for my concern has always 
been to find a meaning in these logia, even if it sometimes requires a 
departure from philological literalism. An archaeologist is required only 
to make an inventory of the broken fragments of the vase; but the 
hermeneutist Jnust at least imagine, if not establish, how the vase was 
used. 

There have been a number of more or less serious presentations of 
these puzzling texts. But when we have been used to laboring within the 
confines of archaeological and philological reductionism, who would be 
so bold as to attempt to elucidate their meaning to discover how they 
might be a source of inspiration for contemporary readers, just as they 
were for readers of the early centuries of Christianity? The problem with 
all texts bearing the name Gospel is that we no longer listen to them as 
Gospels—that is, as good news, as liberating teachings for human beings 
of all times. Instead we read them as historical documents, curious dead 
words of the past that are of interest primarily to scholars. Above all, we 
must seek to find an alive and enlivening meaning in them, as in all 
inspired scriptures. 

With more honesty than modesty, I must admit that the translation 
presented here falls into the category of an essay rather than a definitive 
version. I hope that skilled and patient researchers will find it useful in 
future efforts with this text. 

I have learned that to translate is always to interpret. This is where the 
"passion" of a text lies. The text is subject to our interpretation, and is itself 
a kind of decoding that always involves the subjectivity of a Logos that has 
been heard, or perhaps only thought. We still do not know what Yeshua 
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really said. We know only what a number of hearers and witnesses have 
heard. Scripture consists of what has been heard, not what has been said. 

P H I L I P 

Like the Jews in their diaspora, the Christian Jews (or Judeo-Christians) 
made great efforts to conserve their threatened traditions by putting them 
into writing. These texts often claimed to have the stamp of authority of 
one or another of the primary evangelists from Israel and its diaspora: 
Peter, James, John, Philip, and so forth. 

In the ancient world, the concept of literary property was radically 
different from what it is now. An author who wrote under the name of an 
apostle was considered to be performing an act of homage, not an act of 
forgery. Pseudepigrapha, the technical term now used to describe this 
process, was commonly practiced. The Gospel of Philip is pseudepi-
graphic in this sense, like most of the other Gospels. 

Why was the patronage of Philip evoked for this collection of rather 
long and mysterious writings? In Greek, the name Philip means "lover of 
horses." In ancient times, the horse was often a symbol of noble lineage, 
as well as of freedom. 

In the canonical Gospels the name Philip is cited on several occasions: 

The next day [after the baptism of Yeshua in the Jordan], John the 
Baptist was still there with two of his disciples. Seeing Yeshua pass, he 
said: "This is the Lamb of God." Andrew and John heard him and went 
to Yeshua. Seeing that they were following him, Yeshua turned around, 
saying: "What do you seek?" They answered: "Master, where are you 
staying?" He said to them, "Come and see." They went to see, and stayed 
with him. 

The next day Yeshua wished to return to Galilee. He met Philip 
and told him: "Follow me." Philip was from Bethsaida, the city of 
Andrew and Peter. 

Meeting Nathaniel, Philip said to him, "We have found the one 
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written about by Moses in the Law, and by the prophets; he is Yeshua, 
the son of Joseph of Nazareth." Nathaniel answered him: "What good 
can come out of Nazareth?" Philip told him: "Come and see."6 

Philip, a disciple of John the Baptist, was thus the third to be called 
by Yeshua, and quickly became a disciple. He used the same words that 
Yeshua had used in speaking to Andrew and John: come, leave, and see— 
look, contemplate, discover. 

Philip subsequendy takes his place on the list of twelve aposdes called by 
Yeshua. According to Matthew 10:3 and Luke 6:14, he is named as the fifth, 
just after John. Mark 3:18 lists him after Andrew. In the Acts of the Aposdes, 
after the departure of Judas Iscariot, Philip is named as the fifth among the 
eleven, just before Thomas. Yeshua seems to have "tested" his faith before 
accepting him, just prior to the multiplication of the loaves and fishes: 

Lifting up his eyes, Yeshua saw a large crowd approaching him, and said 
to Philip: "Where will we buy enough bread to feed all these people?" 
He said this to test him, for he knew well what he was going to do. 
Philip [speaking as a knowledgeable man] replied: "Two hundred dinarii 
would not buy enough bread for each person to have a little of it."7 

Shortly before the Passion, as John later recounts, Yeshua had already 
gone to Jerusalem, and was visibly close to Philip: 

Among those who came up to worship during the feast were several Greeks. 
They came to Philip [his Greek name would have facilitated this], who was 
from Bethsaida in Galilee, and asked him: "Sir, we wish to see Yeshua." 
Philip went to tell Andrew, and they both went to tell Yeshua. Yeshua said 
to them: "The hour has come for the Son of Man to be glorified."8 

6. John 1:35-39; 43-46. 
7. Ibid., 6:5-7. 
8. Ibid., 12:20-23. 
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Later, during the conversation between Yeshua and his friends at the 
Passover meal, Philip is again prominent: 

"If you knew me, you would also know my Father. But henceforth, you 
will know him, and you have seen him!" Philip said to him: "Lord, show 
us the Father, that will suffice us." And Yeshua answered him: "I have 
been with you this long, Philip, and you still do not know me? Whoever 
sees me, sees the Father. How can you say, 'Show us the Father'? Do you 
not know that I am in the Father and that the Father is in me? . . . 
Believe me: I am in the Father, and the Father is in me."9 

Philip has been called to contemplate, like Thomas, "the One who is 
before his eyes." He is called to discover his Te^cJjer and, through him, 
ever)' human being, as a Temple of the Spirit, the abode of the 
The river cannot exist without its Source. It is by plunging into the river 
that one can know the Source, which is God. Although "none has ever 
seen Him," all that exists is witness to God's existence. None has ever 
directly contemplated the Source of life, yet the smallest act of love and 
creation is witness to his presence. It is by living that one discovers life. It 
is the Son in us who knows the Father; the Father of Yeshua is also our 
Father. Like John, Philip is invited to become the evangelist, or the meg-

j>enger of the incarnation. 

Philip also appears in the Acts of the Aposdes. The Teacher had led 
him to discover the presence of the Principle (the Father) in all its mani; 

Testation (the Son); now he has progressed to the point of understanding, 
from reading the scriptures himself, that Yeshua is the hoped-for Messiah. 
This is what he teaches the Ethiopian whom he meets on his way: 

However, an angel of the Lord addressed Philip, saying: "Arise, and go 
south, on the road which goes down from Jerusalem to Gaza, in the 
desert." Philip arose and left. Then he saw an Ethiopian eunuch, a 

9. Ibid., 14:7-11. 
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minister and guardian of the treasure of Queen Candace of Ethiopia, 
who had come to Jerusalem to worship in the presence ofYHWH. 

Returning home, he was seated in his chariot, reading the prophet 
Isaiah. 

/ tTerTti^^pfc^ SiJ^jfo Philip: "Go forward, and join him in his 
chariot." Philip approached, and heard that he was reading from the 
prophet Isaiah. He asked the man: "Do you truly understand what you 
are reading?" 

"How could I, without someone to guide me?" the man answered. 
And he invited Philip to come up and sit with him. 

Now the passage which he was reading was this one: 

"Like a sheep he was led to the slaughter; 
and like a lamb silent before its shearer; 
so he does not open his mouth. 
In his humiliation justice was denied him. 
Who can describe his generation ? 
For his life is taken away from the earth." 

The eunuch asked Philip, "About whom, may I ask you, does the 
prophet say this, about himself or about someone else?" Then Philip 
began to speak, and starting with this scripture, faf proclaimed to him 
the good news about Yeshua. As they were going along the road, they 
came to some water; and the eunuch said, "Look, here is water! What is 
to prevent me from being baptized^" He commanded the chariot to 
stop, and both of them, Philip and the eunuch, went down into the 
water, and Philip baptized him. When they came up out of the water, 
the Spirit of the Lord took Philip away; the eunuch-saw him no more, 
and went on his way rejoicing. But Philip found himself at Azotus, and 
as he was passing through the region, he proclaimed the good news to 
all the towns until he came to Caesarea.10 

10. Acts 8:26-40. 
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Here, Philip appears as scriptural hermeneutist, and as baptist. Both 
of these qualities recur in the Gospel that bears his name. It is also inter-
esting that the person whom he teaches is an Ethiopian royal official. Can 
it be mere coincidence that it is in Ethiopia that we find, even today, 

richly ornamented crosses with a representation in the center of a man 
and a woman joined closely together? For this is one of the most impor-
tant themes of the Gospel of Philip: the union of man and woman as rev^ 
elation of the Love of the creator and savior. 

Philip is also the apostle of Samaria, where his teaching was accom-
panied by signs and wonders rivaling those of^Simon Magus. 

Philip went down to the city of Samaria and began proclaiming Christ 
to them. The crowds with one accord were giving attention to what was 
said by Philip, as they heard and saw the signs that he was performing. 
For in the case of jnany who had unclean spirits, they were coming out 
of them shouting with a loud voice; and many who had been paralyze4 

^.^diamewerejiealed. So there was much rejoicing in that city. 

Now there was a man named Simon, who formerly was practicing 
magic in the city and astonishing the people of Samaria, claiming to be 
someone great; and they all, from smallest to greatest, were giving atten-
tion to him, saying, "This man is what is called the Great Power of 
God." And they were giving him attention because he had for a long 
time astonished them with his magic arts. 

But when they put their faith in Philip preaching the good news 
about the kingdom of God and the name of Jesus Christ, they were 
being baptized, men and women alike. Even Simon himself believed; 
and after being baptized, he did not leave Philip, amazed as he was by 
the great miracles that he saw taking place.11 

Philip also appears as a greatly venerated figure in the so-called 
apocryphal texts^The Pistis Sophia jeminds us that "Philip is the 

•••MMMi 

11. Ibid., 8 :5 -13 . 
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scribe of all the speeches that Jesus made, and of all that he did." 
According to historians, all that we can be sure of is that Philip prob-

ably preached in Syria and in Phrygia, around the Black Sea, and that he 
was probably martyred or crucified in Hieropolis. In his ecclesiastical his-
tory, Eusebius of Caesarea (V, XXIV) quotes a letter from Polycratus, 
bishop of Ephesus, to Pope Victor (pope between 189 and 198): 

Great luminaries lie buried with their fathers in Asia, sleeping the sleep 
of death. They will arise on the day of the coming of the Lord, the day 
when he comes amidst the glory of the heavens, when he awakens all 
the saints; Philip, one of the twelve emissaries, lies with his fathers in 
Hieropolis, and with two of his daughters. 

T H E M A J O R T H E M E S 
O F T H E G O S P E L O F P H I L I P 

What interest is there in translating and studying these often obscure and 
suppressed texts of the origins of Christianity? First, there is their histori-
cal significance. A minimum of honesty demands that we endeavor to 
know where we come from, what are our sources and our points of 
reference. 

What are the sources and founding texts of the established denom-
inations, of Christianity, of our civilization itself?12 Christianity is a 
religion that is little known, if not unknown altogether, and this applies 
especially to its origins. What we know about it is mostly the history 
of its institutional churches and their great achievements, but also of 
their wars, Crusades, and sometimes their obscurantism and their 
inquisitions. 

To reach into Christian origins is to find ourselves in a space of free-

12. A historical study of Christianity's origins and founding texts would make a passion-
ately interesting ecumenical project in which Orthodox, Catholic, Protestant, and other 
churches could bring together their knowledge and skills in a common work. 
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dom without dogmatism, a space of awe before the Event that was man-
ifested in the person, the deeds, and the words of the Teacher from 
Galilee. There is an awe and a freedom in interpreting these deeds and 
words as a force of evolution, transformation, and Awakening for every-
one, as well as for those who believe in him. 

From an anthropological13 point of view, these Gospels remind us of 
the importance of the nous, that fine point of the psyche which is capable 
of silence and contemplation, as mentioned in the Gospel of Mary 
Magdalene. They also remind us of the importance of the imagination. 

In his book Figures dupensable (Figures of the Thinkable), Cornelius 
Castoriadis points out that it is imagination that really distinguishes 
humans from other animals. As we now know, the latter are capable of 
thought, calculation, language, and memory; but "human beings are 
defined above all, not by their reason, but by their capacity of imagi-
nation."14 Imagination is at the deepest root of what it means to be 
human: Our societies, institutions, moral and political norms, philoso-
phies, works of art, and also what is now called science—all of these are 
born of imagination. 

This recognition of imagination gives rise to a momentous idea: 
Human beings and their societies can change. For Castoriadis it was the 
ancient Greeks who first realized the imaginary nature of the great mean-
ings that structure social life. From this realization arose the science of 
politics—in this sense, the questioning of existing institutions, and 
changing them through purposive collective action. It also gave birth to 
philosophy—in this sense, the questioning of established meanings and 
representations, and changing these through the reflective activity of 
thought. To politics and philosophy we should add poetry and spiritual-
ity, in the sense of their questioning of reality supported only by sensory 

13. [The author uses the word anthropology (Fr. anthropologic) in a special way: He means 
it in its original, pre-modern sense of a comprehensive philosophy of human nature and 
its place in the cosmos, not as the study of human cultures and biological evolution. — 
Trans.] 
14. Cornelius Castoriadis, Figures du pensable (Paris: Le Seuil, 1999). 
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experience and reason to the exclusion of intuition and feeling—in other 
words, the objective world stripped of a Subject who perceives it or, more 
exactly, who interprets it and tells its story. TJjgre is neither human story 
nor cosmic story without the presence of imagination to speak it. 

When this faculty of imagination is not kept alive, there is no more 
story to be told, and institutions begin to stiffen and become dogmatic. 
Their obiectifications then take on the quality of absolutes. When imag-
ination becomes stuck or frozen, creation and poetry are no longer possi-
ble, and this also closes the door to democratic processes as well the arts 
and sciences. If people lack imagination, how can they find solutions to 
the challenges of life? 

Thus one of the functions of these inspired texts is to stimulate our 
imagination—or, more precisely, our power of interpretation. If, as Sartre 
said, human beings are condemned to be free, then it is because they are 
condemned to interpret. Neither in the world nor in books do we find 
anything with a built-in meaning. It is up to human beings to give things 
meaning and thereby participate in the creative act. 

The Gospel of Philip affords us an opportunity for reflection, imagi-
nation, and meditation regarding certain aspects of Christianity that are 
sometimes hidden. The hermeneutic stimulation of this recently discov-
ered text has at times been too strong for some, resulting in excessive and 
self-indulgent interpretations. For this reason, I have thought it wiser to 
return this Gospel to its context, and to relate it to the traditions that are 
its source: the Judaic tradition, and the earliest forms of Christianity that 
grew out of it. This "orthodox" reading is quite distinct from other inter-
pretations that have so far been offered by major commentators. It differs 
notably from that of my colleague Jacques Menard, who attempted to 
make this text fit into the narrow category of Gnosticism, in particular 
Valentinian Gnosticism. Of course I do not deny such a gnostic influ-
ence—the text's numerous terms influenced by the Syriac language testify 
to it, and we know that this cultural milieu was the matrix of the related 
currents of Mandaean and Manichean beliefs. 

The themes proposed by this garland, or pearl necklace, as I have 
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described this Gospel, are numerous. Like the individual pearls in a 
strand, each logion shines in its own way and could inspire a long com-
mentary. In the framework of a shorter book, we are limited to only a few 
of them that seem particularly potent as invitations to deeper questioning 
and as challenges to certain habitual and preconceived notions. 

We recall Peter's question in the Gospel of Mary Magdalene: 

How is it possible that the Teacher talked 

• Ml ft.!? manner, with a woman, 
about secrets of which we ourselves are ignorant? 

— — - — — — • | a |B| || [ 

Must we change our customs, 
and listen to this woman?15 

Such a question also applies to certain logia of the Gospel of Philip. 
Must we change our habitual ways of looking at conception, birth, and 
relations between man and woman? J^ygjt we reconsider our entire image 
of the Christ, of the real nature of his humanity and his relation to 
women, especially to Miriam of Magdala? 

Is sexuality a sin, a natural process, or a space of divine epiphany, a 
,."hi>iy,o£,holies"? These are all themes for which we shall sketch out inter-
pretations here, placing them in resonance with Jewish tradition. But we 
must also consider other themes that are no less important and just as 
inspiring for reflection. In logion 21, for example: 

Those who say that the Lord first died, 
and then was resurrected, are wrong; 

•f&UlS \yas first jesurrected, and then died. 
If someone has not first been resurrected, they can only die. 
If they have already been resurrected, they are alive, as God is Alive. 

15. Cf. Jean-Yves Leloup, The Gospel of Mary Magdalene (Rochester, Vt.: Inner Traditions, 
2002), 157-65. 
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This reminds us that Resurrection (Anastasis in Greek) is not some 
sort of reanimation. As the apostle Paul pointedly mentionecUn his letter 
to the Corinthians: "Flesh and blood cannot inherit the Kingdom of 
God.""' 

The Gospel of Philip invites us to follow Christ by awakening in this 
life to that in us which does not die, to what St. John called eternal Life. 
This Life is not "life after death," but the dimension of eternity that 
abides in our mortal life. We are called to awaken to this Life before we 
flfr lU§t a§ Christ didA 

The apostle Paul further points out that it is not our biological-psy-. 
chic body that resurrects, but our spiritual body, or pneuma in Greek.17 

What is this so-called spiritual body? Is it not already woven in this 
life, from our acts of generosity and the giving of ourselves? For the only 
thing that death cannot take from us is what we have given away. The 
Gospel of Philip emphasizes this power of giving, this capacity of offer-
ing that the soter (Greek for "savior") has come to liberate in us. It is this 
"body given in offering" that is our body of glory, our resurrected being. 

It was not only at the moment of his manifestation 
that he made an offering of his life, 
but since the beginning of the world that he gave his life in offering. 
In the hour of his desire, 
He came to deliver this offering held captive. 
It had been imprisoned by those who steal life for themselves. 

16. 1 Cor 15:50. 
17. Cf. 1 Cor 15 on the subject of resurrection. [It is important to note that the author 
uses the words soul and spirit based their original meanings, which are significantly dif-
ferent from their modern usages. In antiquity the Greek psyche, which means soul, did not 
have the same elevated status that the soul assumed in later Christianity, nor was it con-
fused with spirit (pneuma in Greek), as it later came to be and still is in current usage. For 
the ancients the soul included aspects of the mortal body, mind, and emotions, as well as 
something of the spirit transcending them. It was an intermediary reality between the 
physical and the spiritual. In a further refinement of this intermediation, the nous appears 
here as that "fine point" oipsyche (soul) that is closest to pneuma (spirit).—Trans. 
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He revealed the powers of the Gift 
and brought goodness to the heart of the wicked.18 

As in the other Gospels, we find this metaphysics of the Gift, or 
agape, which resides in the very heart of Being, and which the Teacher 
unveils through his words and his acts. 

Another important theme showing a kinship between this Gospel 
and that of Thomas is the idea of non-dualitv. Some have found a dis-
tinctly Eastern flavor in this logion: 

Light and darkness, life and death, right and left, are brothers 

i
and sisters. Thfy, a r e inseparable. 

This is why goodness is not always good, 
violence not always violent, life not always enlivening, 
death not always deadly.19 
Such words offer a challenge to many forms of education and condi-

tioning, but also to political attitudes. In politics it is surely unwise to sep-
arate good and evil by too sharp a division: One never occurs without the 
other, like day and night. This also recalls the parable of the good seed and 
the unwanted seed in chapter 13 of Matthew: To root out one is also to 
destroy the other. 

Instead, we must wait for the time of harvest, meaning the time of 
insight. We would so much like to be pure and perfect, mistaking our-

' selves for God, who alone knows the ultimate meaning of good and evil. 
Might this be the original mistake, the original pretense or self-inflation, 
the cause of all kinds of suffering, of hasty judgments and exclusions? Was 
not Christ himself rejected and crucified by people who considered them -
selves just? 

The Gospel of Philip reminds us of that humility, which is liberating. 

18. Philip, logion 9:5-11. 
19. Ibid., logion 10:1-5. 
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It is sometimes in the name of the good that the greatest evil is done, and 
the bloodiest and most unjust crimes are committed in the name of God 
and his justice. To face this fact should deliver us from fanaticism. We must 
accept the truth that even the best actions are never performed without at 
least some bad consequences. It is from the same pollen that the bee pro-
duces both honey and venom. Both the saint and (unfortunately) the 
inquisitor quote the same Gospel passage. 

As long as we use words, we will have evils, according to the Gospel 
of Philip: 

The words we give to earthly realities engender illusion, they turn the 
heart away from the Real to the unreal. The one who hears the word 
God does not perceive the Real, but an illusion or an image of the Real. 

Γ 
The same holds true for the words Father, Son, Holy Spiritjf Life, 

Light, Resurrection, Church, and all the rest. These words do not speak 
Reality; we will understand this on the day when we experience the Real. 

All the words we hear in this world only deceive us. 
If they were in the Temple Space [Aeon], they would keep silent 
and no longer refer to worldly things, 
in the Temple Space [Aeon] they fall silent.20 

This silence is that of the apophatic, contemplative theology that 
continued to develop in the following centuries: 

Of God, it is impossible to say what he is in Himself, and it is more 
proper to speak of God by denying everything. Indeed, he is nothing 
that exists. This is not to say that he cannot be in some sense, but that 
he is above everything that is, above being itself.21 

20. Ibid., logion 11:1-11. 
21. Cf. Saint John Damascene, An Exposition of the Orthodox Faith, I, 4. 
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In his Apologia, II, St. Justin (100-165 C.E.) says that the terms 
Father, God, Creator, and Lord were not divine names, but names for the 
blessings and works of the divine. 

Though it is good to be silent, it is still necessary to speak. Here, too, 
the Gospel of Philip avoids the trap of "either/or" dualism: 

The Truth makes use of words in the world 
because without these words, it would remain totally unknowable. — " 1 " 11% 
The Truth is one and many, 
so as to teach us the innumerable One of Love.22 

We are in the world, and this world is one of words and misunder-
standings. We must nevertheless try to make ourselves heard, if not 
understood. This is what the Gospel of Philip invites us to do in dealing 
with subjects that were undoubtedly the source of much misunderstand-
ing in his times, as they still are today. 

T H E S A C R E D E M B R A C E , 
C O N C E P T I O N , A N D B I R T H 

Without trust and consciousness in the embrace, there is nothing 
"sacred." There is only release, desire-fulfillment, and biological well-
being. Procreation is possible, but not creative engendering and concep-
tion. This theme in Philip has roots in the Jewish tradition and is 
developed quite explicitly in the later writings of the Kabbalah. 

In kabbalistic literature, the manner of procreation is emphasized as being 
an essential link between a society and its ultimate destiny. Body and 
mind are equally involved in the act, to the point that the "spark" of divin-
ity is said to implant itself in the matter of engendered bodies via the 

22. Philip, logion 12:7-10. 
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movement of thought of the parents during their moment of union. It is 
as if this thought had in itself the power to incarnate—to employ a word 
overly rich in implications—the divine in the heart of engendered bodies, 
and thus to perpetuate a genealogical lineage of altogether extraordinary 
quality.23 

The Gospel of Philip distinguishes birth from conception. Some 
children are well born but poorly conceived; conception is linked with 
imagination and desire, with an encounter between two beings, not 
merely two appetites. This is why logion 112 claims: 

A woman's children resemble the man she loves. 
When it is her husband, they resemble the husband. 
When it is her lover, they resemble the lover. 

It is possible to procreate children (through impulse and chance) with-
out having conceived them; and they can be conceived in different ways. 
There are troubled or impure conceptions (i.e., the result of egocentricity nor selfish aims). There are also immaculate conceptions, with pure inten-
tions (i.e., giving freely, an expression of creative generosity, a child desired 

'"Ή, for itself). ——MllM̂TL I 

There is also a decisive role played by desire, imagination, and the 
thoughts of the parents regarding their future child as a member of a holy 
people in either the inner or the outer sense of that term. An intimate rela-
tion founds an intimate genealogy, which ultimately depends on intention 
and desire more than on any historical or juridical status.24 

Compare the above with the following passage from the beginning of 
logion 30 of the Gospel of Philip: 

"All those who are begotten in the world 

23. Cf. Charles Mopsik, translation and commentaries, Lettre sur la saintete. Le secret de la 
relation entre I'homme et lafemme dans la cabale, etudepreliminaire (Paris: Verdier, 1986), 16—17. 
24. Ibid., 15-16. 
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are begotten by physical means; 
the others are begotten by spiritual means." 

Again, the resonance between this Gospel and the later Jewish tradi-
tion is striking. The physical act of love harbors a secret that has serious 
implications for the whole problem of a "chosen" or "holy" people, or a 
Kingdom of God. And the question of our possible membership in such 
an elect turns out to have nothing to do with the family or ethnicity to 
which we belong. Instead, it has to do with the quality of trust and con-
sciousness in the embrace, which makes us children of the nuptial act, 
icons of the union. 

In the thirteenth-century Letter on Holiness, attributed to Rabbi 
Moses ben Nahman,25 this theme recurs: 

The Letter on Holiness, or Iggeret ha-Kodesh, is only one of several tides 
by which this work has been known. No doubt it is the most widely-
known, but surely the most evocative of these tides is The Secret of Sexual 
Relations. This shows the real subject matter of the letter, but his main 
concern is to bring holiness—divine life—into the very heart of the inti-
mate act between couples. What is at stake in this concern is very cru-
cial: nothing less than the reproduction of Israel as a "holy people," 
according to the Biblical expression. How to give birth to children of a 
holy people, to Jews belonging to the Israelite community, is not a ques-
tion with an obvious answer. The attempt to answer it must not go 
astray in a fog of legalistic rules defining inheritance and kinship, such 
as a Jew being defined as a child born to a certain person, or worse yet, 
enthno-genetic theories that define Jews as those of certain ancestors, 
and so forth. We know something about how one becomes a holy per-
son; there exists a whole panoply of rules and disciplines for this. But for 

25. Also known as Nahmanides (1194-1270), a Spanish rabbi who emigrated to Palestine. 
[This letter has more recently been attributed to Rabbi Joseph Gikatilla, q.v. later in the 
introduction. —Trans.] 
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the author of the Letter on Holiness, to be born holy, to be bom as a 
member of the people of Israel, requires a special attitude of the parents 
during the crucial moment that determines the form of the embryo: the 
sexual act. This holiness cannot be conferred by the mere transfer of 
hereditary traits. Nor does it have anything to do with the child's status 
in the social, juridical, or religious order. Education plays no role yet. 
The entire significance of a "holy" lineage hinges on a voluntary, con-
scious act of love and spiritual meditation involving the parents—plus a 
few clinical precautions regarding the act of intimacy. But it is made 
clear that this intimate transmission of essential Judeity is totally out of 
the control of any social identity norms. No human tribunal is capable 
of judging mystical "intentions." In this way, there emerges an Israel-
being which eludes any scholarly definition. Consequently, the simple 
fact of being a Jew partakes of mystery: The secret of being Jewish is MMMBIII " 
how one was conceived, not how one was born.26 

Instead of the usual moral or clinical point of view, often accompa-
nied by rationalizing or repressive tendencies, the Letter on Holiness treats 
the sexual act as belonging to the divine realm. It accords it the status of 
an act of theophany, exactly as does the Gospel of Philip. The sacred 
scriptures that societies have chosen to accept as references have 
undoubtedly had enormous influences, not only on the history of theol-
ogy, but also on social behavior and mores—and the rejection of certain 
other scriptures has had immeasurable consequences. 

Charles Mopsik is particularly explicit on this point: 

-Thy idea of God that monotheistic religions have imposed upon people 
seems to exclude any reference to sexuality as a way of approaching or 
experiencing the divine. Moreover, the concept of the unique God as an 
all-powerful Father, with no feminine partner, has formed the consen-

26. Cf. Charles Mopsik, Lettre sur la saintete, 14-15. 
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sual basis of ordinary theological discourse. This has deeply influenced 
Western philosophy and the metaphysics that has grown out of it. These 
mental frameworks and representations have had all kinds of conse-
quences for Christian and Islamic history and civilization, as well as for 
Judaism. These ideas have penetrated so deeply into people's minds that 
they do not realize they are the fruit of a particular religious ideology, 
and far from axiomatic. The inability of contemporary believers and 
non-believers to free themselves from these structures is partly due to 

the fact that these religious and philosophical systems have proclaimed 
I—II f t · · ί V " 

their concept of an asexual or unisexual God as the only reasonable one, 
and have relegated all others to the category of mythology. They pretend 
to be the sole inheritors of the biblical tradition, and jurists and theolo-
gians of the three monotheistic religions see differing conceptions of 
divinity as dangerous deviations.27 

Yet at the origins of Christianity, in the heart of the Jewish commu-
nities from which it arose, another voice had made itself heard: 

"The mystery which unites two beings is 
without it, the world would not exist."28 

great; 

That passage from Philip resonates with the biblical tradition: In the 
beginning, as Genesis says, Y H W H created male and female in his own 
image. Hence it is neither man nor woman that is in the image of God, 
but the relation between them. Philip also resonates with the Western 
philosophical tradition: 

There is a certain age at which human nature is desirous 
of procreation—procreation which must be in beauty and not in 

27. Ib id , 7. 
28. Philip, logion 60:2-3. 
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deformity; and this procreation is the union of man and woman, and is 
a divine thing.29 

This may come as a surprise to those who associate Plato with read-
ings that cast suspicion on "the works of the flesh." But we must also 
point out that equally divergent interpretations have arisen from readings 
of Genesis. 

Some have seen Plato's teaching as an evocation of the androgynous 
nature of humanity—at once male and female—a kind of primordial 
wholeness for which we have a nostalgic longing. Erotic love would thus 
appear to be a desperate yearning for our missing half. In Greek mythol-
ogy and thought, the separation of man and woman is seen as a punish-
ment. In Hebrew mythology and thought, however, this same separation 
is seen as a blessing and gift of the Creator (for example, the passage from 
Genesis, "He saw that it was not good for man to be alone"). Sexual dif-
ferentiation is even seen as an opportunity to gain deeper knowledge of 
the creative source of all that lives and breathes. 

The goal of a sexual relationship is not merely to regain our missing 
half, thereby gaining access to individuation, or to our original androgy-
nous nature. That part of ourselves seeks its other half is really a kind of 
self-love; there is no access to otherness here, only a sort of inward differ-
entiation, which is deemed painful and unfortunate. 

In the Hebrew tradition, as in the Gospel of Philip, love is more a 
seeking of one wholeness for another wholeness. It is born not of lack, of 
penia, but ofpleroma, an overflowing toward otherness. 

A human being is born either male or female, but he or she must 
become a man or a woman—not just mature biologically, but become a 
person, a subject capable of meeting another person or subject, in a love 
that is not needy or demanding. Trust and consciousness in the embrace 
is the echo of this love. 

Here is how we might symbolize the Greek and the Hebrew views: 

29. Plato, The Symposium, translation by Jowett. 
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Primordial unity 
of the Androgyne 

Separation, fall, 
the punishmenf 

Eros searching for 
" 7 s other half 

"Male and female were 
created by Him" 

CDCD 
"He created them in his image," 

capable of relation 

The return to 
unity, individuation 

GO (H) 
Capable of union; the image 
of rings of union in marriage 

Certain authors of the Hebrew tradition trace this encounter all the 
way back to two beings who are sexually differentiated but share a single 
soul, or a single breath, before birth itself. This is a metaphysical way of 
emphasizing the fact that wc were created to form a couple, through which 
we experience the^epiphany of the presence^ (shekb in a) o f Y H W H . 

In his book on "the secret of how Bathsheba was destined for David 
since the six days of the beginning," Rabbi Joseph Gikatila writes: 

And know and believe that at the beginning of the creation of man from 
a drop of semen, the latter comprises three aspects: his father, his 
mother, and the Holy Blessed-Be-It. His father and mother shape the 
form of the body, and the Holy Blessed-Be-It shapes the form of the 
soul. And when a male is created, his feminine partner is necessarily also 
created at the same^time, because no half-form is ever created from 
above, only a whole form.30 

Rabbi Todros ben Joseph HaLevi Abulafia (1222-1298) also said: 

30. Rabbi Joseph Gikatilla, Le Secret du mariage de David et Bethsabte (Paris: Editions de 
l ' £ck t , 1994), 45-46. 
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Know that we have in our hands a tradition which says that the first 
man had two faces (partsufim), as Reb Jeremiah said . . . ; and know 
clearly that all the parts of the true tradition (kabalahJ, taken as a whole 
and in their details, are all built on this foundation. They revolve around 
this point, for it is a profound secret which mountains depend upon . . . ; 
according to the initiates of the truth of which the tradition is truth, and 
of which the Teaching (Torah) is truth, the two verses in question do 
not contradict each other: male and female -were created by Him; and in the 

S S j ^ ' f c , image of God he created them (both from Genesis 1:27). The two verses 

X 

W V , -

J ^ 

- T v 

are one. He who knows the secret of the image, of which it is said: in 
our image in our likeness (Genesis 1:26) will understand. . . . I cannot 
explain it, for it is not permitted to put this thing in writing, even indi-
rectly, and it is to be transmitted only by word of mouth to upright men, 
from the faithful to the faithful, and only chapter titles and generalities 
are to be transmitted, "for the details will tell themselves." These last 
words are borrowed from the formula of Haguira lib on the rules for 
transmission of the secrets of the Maaseh Merkaba (Workings of the 
Chariot), and they are of great interest to us, inasmuch as they clearly 
show that the masculine/feminine duality is the foundation of the 
Kabbalists' concept of the divine Chariot. Moreover, the Kabbalah as a 
whole is considered to be founded on the secret of this dyad. Thus sex-
ual difference characterizes the human soul, the "image" in which it was 
created, as is the divine realm which is its model.31 

Thus both in the Jewish tradition and in the Gospel of Philip, the 
love relationship is not to be used for our own fulfillment, for the rela-
tionship itself is our own fulfillment, and the revelation of a third term of 
love, between lover and beloved. This third term is the source of differen-
tiation as well as of union. The biblical tradition calls it God, and the 
evangelical tradition calls it pneuma, or the Holy Spirit, the breath ...that 
unites two be s. 

31. Quoted in Charles Mopsik, Lettre sur la iaintete, 27. 
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This theme of the union of two breaths turns out to be especially 
important in the Gospel of Philip. 

T H E B R E A T H T H A T U N I T E S : 
T H E K I S S O F Y E S H U A A N D M I R I A M 

The Teacher loved her [Miriam] more than all the disciples; 
he often kissed her on the mouth.'2 

The many reactions aroused by this logion, which I have previously dis-
cussed in The Gospel of Mary Magdalene, recall a strange state of affairs: 
Whereas Yeshua has often been depicted with a young man resting his 
head on his breast (and such images have not been without effect on the 
behavior of the clergy), it is practically unimaginable to paint him in a 
pose of intimacy with a woman. It is as if such contact with a woman 
would detract from the perfection of his humanity and his divinity, 
though the very opposite is the case. How many times will it be necessary 
to repeat the adage of the early church Fathers: "That which is not lived 
is not redeemed"? In other words, that which is not accepted is not trans-
formed?33 

Was Jesus Christ fully human, a "whole man" (as Pope Leo the Great 
said, Totus in suis, totus in nostris), or not? 

The doctrine of the Council of Chalcedony says so: "Christ is at oncc 
perfect (totus) in his divinity and perfect (totus) in his humanity." Thus to 
depict him as sexually defective should amount to blasphemy. So why all 
the fuss? 

A serious consideration of this subject is required. The Gospels dis-
covered not so long ago at Nag Hammadi invite us to do so. It would 
undoubtedly help us to be free of the guilt, unhappiness, and degradation 
that have surrounded what, if one takes the biblical texts seriously, is a 

32. Philip, logion 55:3-4. 
33. See Jean-Yves Leloup, The Gospel of Mary Magdalene, 10-13. 
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means of knowing and participating in the holiness of God himself. 
St. Odilon of Cluny uttered the following words. How was this 

possible? 

Feminine grace is nothing but blood, humors, and bile . . . and we who 
recoil at the touch, even with the tips of our fingers, of vomit and excre-
ment, how could we therefore desire to hold in our arms the very sack 
of excrement itself? 

How could anyone desire to canonize such hatred and contempt? 
In any event, the Gospel of Philip has Yeshua embracing Miriam on 

the mouth, and with love rather than disgust. We must emphasize once 
more that the meaning of this kiss cannot be understood apart from the 
Judaic and gnostic context of that era. 

You must know in your turn what the ancient ones—blessed be their 
memory—have taught. Why is the kiss given on the mouth rather than 
some other place? Any love or delight that aims for true substance can 
express itself only by a kiss on the mouth, for the mouth serves as source 
and outlet of the breath, and when a kiss is made on the mouth, one 
breath unites with another. When breath joins with breath, each fuses 
with the other, they embrace together, with the result that the two 
breaths become four, and this is the secret of the four. This is even more 
true of the inner breaths (the sefirot), which are the essence of all; so do 
not be surprised to find them intertwined in each other, for it expresses 
their perfect desire and delight.34 

We must also mention the kiss in the Song of Songs, as well as God's 
kiss to Moses at the moment of his expiring. The Hebrew word for kiss 
(nashak) means "to breathe together; to share the same breath." And the 
word for breath is the same as the word for spirit; this is true not only in 

34. Pirouch esser sefirot belima (Kabez al Yad: Editions Scholem, 1976), 372. 
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Hebrew (ruakh), but also in Greek (pneuma) and Latin (spiritus). Thus 
Yeshua and Miriam shared the same breath and allowed themselves to be 
borne by the same^spirit. How could it be otherwise? 

Charles Mopsik notes that the kiss of union does not necessarily 
imply a sexual aspect to the relationship, though it may be a prelude to 
it. It is in this union that the secret is revealed, a secret that leads us to 
the bridal chamber. For the Gospel of Philip, as for the older Hebrew 
tradition, this chamber is the holy of holies. 

T H E B R I D A L C H A M B E R , H O L Y O F H O L I E S 

. . . and the holy of holies is the bridal chamber . . . 
Trust and consciousness in the embrace are exalted above all. 
Those who truly pray to Jerusalem 
are to be found only in the holy of holies . . . 
the bridal chamber.35 

This logion only reinforces the resonance between this Gospel and 
the Letter on Holiness attributed to Nahmanides, which offers a kind of 
explanation: 

The sexual relationship is in reality a thing of great elevation when it is 
appropriate and harmonious. This great secret is the same secret of 
those cherubim who couple with each other in the image of male and 

id if this act ever had the slightest taint of anything ignoble 
- — — — 1 . ~| 
about it, the Lord of the world would never have ordered us to make 
these figures, and to place them in the most sacred and secure of places, 
built upon a very deep foundation. Keep thi^secretjlar'd pf^pyea^it 
to anyone unworthy, for here is where you glimpse the secret of the lofti-
ness of an appropriate sexual relationship. . , •MMMWAHHMMMMMMMMMMMMTAMM^̂  If you understand the secret of the cherubim, and the fact that the 

" " 3 S 3 S 7 U C & E T TORTF » ) S T » F 

35. Philip, logion 76:11-18. 
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[divine]-voic^was heard [in their midst], you will know that which our 
sages, blessed of memory, have declared: In the moment when a man 
unites with his wife in holiness, the shekhina is present between them.36 

If this is really true, if the union of man and woman is the holy of 
holies where his presence (shekhina, Sophia) is manifest, the place where 
his breath is communicated (ruakh, pneuma), how is it possible for Pope 
Innocent III (d. 1216) to say, "The sexual act is itself so shameful as to be 
intrinsically bad," or for one of his theologians to say, "The Holy Spirit 
departs of itself from the bedrooms of married couples performing the 
sexual act, even when it is done only for procreative purposes"? 

Both Jewish tradition and the Gospel of Philip say exactly the oppo-
site. If any wedding chamber were really abandoned by the Holy Spirit, it 
could only result in the birth of "animal humans" rather than beings capa-
ble of knowledge and worship of God. Hence the place of holiness has 
become a place of vilification, and ^dae i n j ^ a t i o n of paradise has been 
reduced to gateway, to . hell-

In his Me'irat Enayim, Rabbi Isaac d'Acco offers this parable: 

A newborn infant was abandoned in a forest with nothing but grass and 
water for nourishment. He grew up, and here is what happened to him: 
He went to a place where people were living and one day saw ̂ yxian 
coupling with his wi£e. At first he laughed at them, saying "So what is 
this simpleton doing?" Someone told him: ^ys^ f r^ j f e to this act, you 
know, that the world continues. Without it, the world would not exist." 
The child exclaimed: "How is it possible for such a base and filthy act 
to be the cause of a world so good, so beautiful, and so praiseworthy as 
this one?" And they answered: "It is the truth, all the same. Try to 
understand it."37 

36. Charles Mopsik, Lettre sur la saintete, 231-32. 
37. Ib id , 132. 
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Nahmanides adds: "When the sexual relation points to the name, 
there is nothing more righteous and more holy than it." Yet it is necessary 
to "point to the name." For the pure, everything is pure. Purity resides in 
the intention and motivation that direct the act. This recalls the previ-
ously discussed theme of the transmission of holiness as something more 
than biological genealogy. 

CUFTSW 

The elders kept their thoughts in the higher realms and thereby 
attracted the supreme light toward the lower ones. Because of this, 
things came in abundance and thrived, according to the strength of the 
thought. And this is the secret of the oil of Elisha, as well as of the 
handfiil of flour and the jar of oil of Elijah. It was because of these 
things that our masters, blessed of memory, said that when a man joins 
with his wife with his thought anchored in the higher realms, this 
thought attracts the higher light downward, and this light settles in the 
very drop [of semen] upon which he is concentrating and meditating, 
as it was for the jar of oil. This drop thereby finds itself linked always 
to the dazzling light. This is the secret of: Before you were formed in the 
womb, I knew you (Jer 1:5). This is because the dazzling light was 
already linked to the drop of this righteous man in the moment of sex-
ual love [between his parents], after the thoughts of this drop had been 
linked to the higher realms, thus attracting the dazzling light down-
ward. You must understand this fully. You will then grasp a great secret 
regarding the God of Abraham and Isaac, and Jacob. .These fathers' 
thoughts were never separated from the supreme light, not for an hour 
or even an instant. They were like servants indentured for life to their 
lord, and this is why we say: God of Abraham, God of Isaac, and God of 
Jacob.38 

There are many other texts from the Jewish tradition that could help 
us to better understand the Gospel of Philip. Moshe Idel, of the Hebrew 

38. Ibid., 249-50. 
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University of Jerusalem, has already pointed out the connections between 
this tradition and Christian gnostic texts. 

It seems certain that these texts reflect a Jewish notion of the pre-existing 
Temple. In the Midrash Tanhuma, regarding the reference to the royal 
bed in the Song of Songs, the anonymous commentator says: "His bed is 
the Temple. To what here below is the Temple compared? To a bed, 
which serves to bear fruit and increase. The same applies to the Temple, 
for everything that was found there bore fruit and was increased." This 
allows us to conclude that a sexually nuanced perception of the holy of 
holies already existed in ancient Judaism. Shortly after the destruction J - II—MG·——1WII—·ΜΙΓ·̂ ·ΙΙ· 11II ·Ι TTWUN·· 
of the temple, we find that the bridal chamber substitutes tor it as a 
place where the Shekhina (Presence of God) resides. 

The whole exercise (mitzvah) proposed by the Teacher in the Gospel 
of Philip consists of introducing love and consciousness into each of our 
acts, including the most intimate. In this way, this space-time (the world) 

ecomes a space-temple, a placc of manifestation of the presence of 
, the One Who Is {I am who I am, Exodus 3:14), in complete 

clarity, innocence, and peace. 

In a future work I hope to offer a very detailed analysis of each logion 
of the Gospel of Philip, relating it to its Jewish, gnostic, and canonical 
Gospel parallels. For now, I have had to content myself with a translation of 
this difficult and fascinating text, along with some suggestions for possible 
interpretations. In this introduction I have articulated some of the questions 
raised by this Gospel. I have never pretended to have the answers to these 
questions, yet this must not lead me to deny the nearness of a source that is 
capable of satisfying the thirst for these answers. 
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[PAGE 53 , PLATE 9 9 ] 

A Hebrew who makes someone else a Hebrew is called 

proselyte. 

But a proselyte does not always make other proselytes. 

Authentic beings are who they have always been, 

and what they engender is authentic: 

simply becoming who one is. 
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FFLP,MJUM€ Μ]ΡΩ»€ GPOOY SINA €YNA 
SNNE · N[2M]T2AA., MONON ΕΠΰΐΝΕ AP E 
AEYEEPATQ .Μ,ΑΗΰΐΝΕ ΔΕ NCA TOYCIA 
Mn€4iO[€l]C Π»ΗΡ€ Δ€ ΟΥ MONON AG 

5 MO N5SHPe ΑΛΛΑ TKAHP0N0M6IA ΜΠ6Ι 
ΩΤ 5SAMCA2C ΝΟΩΜ N€TPKAHPONOM€l 
NN6TM00YT' ΝΤΟΟΥ 2Ω0Υ C6M00YT* 
ΑΥΩ 6YKAHPONOM6I NNGTMOOYT' N€ 
TPKAHPONOMGI ΜΠεΤ0Ν2 ΝΤΟΟΥ C60N2 

10 ΑΥΩ C€PKAHPONOM€L ΜΠεΤ0Ν2 MN N€T 
MOOYT N6TM00YT ΜΑΥΡΚΛΗΡ0Ν0Μ6Ι 
λΑΑΑΥ [Π]ΩΟ ΓΑΡ Π€ΤΜ00ΥΤ HNAKAHPONO 
M€l Π€ΤΜΟΟΥΤ εΗ^ΑΚΑΗΡΟΝΟΜεί Μ 
ΠεΤ0Ν2 ΜΝΑΜΟΥ ΑΝ ΑΛΛΑ ΠεΤΜΟΟΥΤ' 

15 εΗΝΑΩΝ2 Ν20Υ0 0Y2€GNIK0C ΡΡΩ 
Με ΜΑΜΜΟΥ ΜΠεΗΩΝ2 ΓΑΡ εΝε2 2ΙΝΑ 
εΗΝΑΜΟΥ πεΝΤΑ2πιετεγε ετΜε AH* 
ΩΝ2 ΑΥΩ ΠΑΐ ΜόΝΔΥΝεΥε εΜΟΥ Η0Ν2 
ΓΑΡ ΧΙΜ Π200Υ ΝΤΑΠΧ£ ει εεεΩΝΤ Μ 



The Text of the Gospel of Ph ilip 
3 7 

[PAGE 54 , PLATE 100] 

The slave desires freedom; the extent of his masters wealth is 

of little importance. 

The Son, he who is Son, possesses the heritage of the Father. 

To inherit from the dead is to die, to inherit from the living is 

to live. 

The Living One gives us birth and death as our heritage. 

The dead do not inherit; how could they inherit? 

If the dead were to inherit from the living, they would live. 

Atheists do not die, because they have never lived. 

Only those who hold to the truth know what life is. 

They may well fear death, because they live! 

The Presence of Christ creates the new world; 

He brings order and beauty among us; 

death recedes. 
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6 When we were Hebrews, we were orphans, knowing only our 

mother; becoming Christians, we discover both our mother 

and our father. 

7 Those who sow in winter reap in summer; winter is this world, 

summer is the world of Openness. Let us sow in the world, 

so as to harvest in summer. 

To pray is not to prevent winter, but to allow summer. 

Winter is not a time of harvest, but of labor. 

8 Without seeds, the earth bears no fruit; 

indolence is not the Repose and Power of the Shabbat. 

9 Christ came to deliver some and to save others. 

He made strangers his own; 

in their differences, they manifested his will. 
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[PAGE 55 , PLATE 101] 

It is not only at the time of his manifestation 

that he made an offering of his life, 

nee the beginning; of the world that he gave his life 

in offering. 

In the hour of his desire 

He came to deliver this offering held captive. 

It had been imprisoned by those who steal life for 

themselves. 

He revealed the powers of the Gift, 

and brought goodness to the heart of the wicked. 

Light and darkness, life and death, right and left, are brothers 

and sisters. They are inseparable. 

This is why goodness is not always good, 

violence not always violent, life not always enlivening, 

death not always deadly . . . 
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All that is composite will decompose 

and return to its Origin; 

but those who are awake to the Reality 

without beginning or end know the uncreated, the eternal. 

The words we give to earthly realities engender illusion, they 

turn the heart away from the Real to the unreal. The one 

who hears the word God does not perceive the Real, but an 

illusion or an image of the Real. 

The same for the words Father, Son, Holy Spirit, Life, Light, 

Resurrection, Church, and all the rest. These words do not 

speak Reality; 

we will understand this on the day 

when we experience the Real. 

All the words we hear in this world only deceive us. 

If they were in the Temple Space [Aeon] they would keep 

silent 

and no longer refer to worldly things, 

in the Temple Space [Aeon] they fall silent. 
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KOCMIKON ΟΥΝΤΑΥ MMAY NNOY2AH 2M 

5 ΠΑΙΩΝ ΟΥΡΑΝ ΟΥΩΤ* MAYT6YOYAH' 
2M nKOCMOC ΠΡΑΜ ΝΤΑΠ€ΙΩΤ' TAAH' 
MNAHPE Hxoce COYON NIM ε τε ΠΑ 
€1 ne ΠΡΑΝ ΜΠ€ΙΩΤ Ν€Ρ£Π«ΗΡ€ ΓΑΡ' 
ΝΑΰΩΠΕ ΑΝ' €ΙΩΤ CABHA Α€ ΑΜ+ 21 

10 ΩΩΗ' ΜΠΡΑΝ ΜΠ€ΙΩΤ' Π6€ΙΡΑΝ Ν€ 
Τ6ΥΝΤΑΥΗ CCPNOei Μ€Ν ΜΜΟΗ CCiSA 
Χ€ Δ€ CPOH ΑΝ Ν€Τ£ ΜΝΤΑΥΗ Δ€ C€ 
PNOCI ΜΜΟΗ ΑΝ ΑΛΛΑ ΑΤΜΕ ΧΠ€ 26ΝΡΑ 
2Μ nKOCMOC CTBHTNNA6I €ΜΝ DOM* 

15 AC€BO 6POC XΩPIC ΡΡΑΝ OYGI ΟΥΩΤ' 
TC ΤΜ€ CO Ν2Α2 ΑΥΩ 6ΤΒΗΤΝ €TC€ 
BO €ΠΑ€Ι ΟΥΑΑΗ· 2Ν ΟΥΑΓΑΠΗ 21ΤΝ 
2Α2 ΑΝΑΡΧΩΝ ΟΥΩΰ ΑΡΑΠΑΤΑ Μ 
ΠΡΩΜ€ ΕΠΕΊΔΗ ΑΥΝΑΥ 6ΡΟΗ' GYNTAH' 
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There is a name which is not heard in the world: It is the name 

that the Father gave to the Son; it is above everything, it 

expresses the Father. The Son would not be near the Father 

if the Father had not given him his name. Those who bear 

this name within them do not speak of it. 

Those who do not bear it within them know nothing of it. 

The Truth makes use of words in the world 

because without these words, it would remain totally 

unknowable. 

The Truth is one and many, 

so as to teach us the innumerable One of Love. 
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20 MM AY NNOYCYrT€NGIA ΰΑ N6TNA 
ΝΟΥΟΥ NAM6 ΑΥΜΙ ΠΡΑΝ NN6TNA 
NOYOY AYTAAM AN6TNAN0Y0Y AN' 
A6KAAC 2ITN PPAN €ΥΝΑΡΑΠΑΤΑ Μ 
ΜΟΥ · ΑΥΩ NCGMOPOY 620ΥΝ* ΑΝ6ΤΝΑ 

25 ΝΟΥΟΥ ΑΝ ΑΥΩ ΜΜΝΝΟΩΟ €»Χ€ €Υ 
€ΙΡ€ NAY ΝΟΥ2ΜΟΤ* ΝΟ€ΤΡΟΥΟ€2ΩΟΥ 
6ΒΟΛ RNGTNANOYOY ΑΝ ΑΥΩ NC€ 
KAAY 2N NCTNANOYOY NA€I N€YCO 
OYN MMOOY ΝΕΥΟΥΩ» ΓΑΡ €TPOY 

30 Ml neAeY9€P[0]C NCeKAAM' NAY R 
2Μ2ΑΛ SA CN[€]2 OYN 2NAYNAMIC 
«Moorr €Y+[NH εητκει,ΡΩΜε ECEOYAA 
AN' ΑΤΡ€Μ',.ΟΥ,[ΧΑ€Ι] A^KAAC €ΥΝΑΩΰ 
Π€ 6ιΧΜ,[Π2Μ2Α]Α εΡϋ>ΑΠΡΩΜ€ ΓΑΡ 

35 ,.ΟΥΟΛ[»ΟΥ 6ΥΝΑ] Ϊ»ΩΠ€ Ν6Ι 2NOYCIA 
[R2N0HPION] ΑΥΩ Ν6ΥΤΑΑ€ ΘΗΡΙΟΝ' 
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13 High spiritual powers [arkon] wanted 

to deceive humanity, because they saw goodness 

engendered in Him. 

They took the name for goodness 

and applied it to what was not good; 

words become deceitful, 

and then are joined to that which is without being and without 

goodness. 

J b p y alienate with simulations and appearances: 

„ they make a free person into a slave. 

14 These harmful powers do not want human beings to be saved; 

they instill in them a taste f o i r i f i c e s l ^ l e then offer 

animals to these powers; what was living becomes dead, and 

~.thejr__offering becomes a murder. But the Anthropos39 who 

offers himself to God can be killed: he is living. 

39. [Here, the author prefers to import the word for human being from the original Greek. 
In the context of this gospel, anthropos refers to a realized human being, whether man or 
woman. It is not to be confused with andros, a man..Likewise, a Son of Man^though in 
the masculine gender, might also refer to a woman. —Trans.] 
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[ P A G E 5 7 , P L A T E 1 0 3 ] 

€2PAl NNAYNAMLC, Ν A [ ® H ] J > L 0 N ΛΙΑ6Ι] 
NE Ν€Τ0ΥΤ€Λ0 G2PAI NA[Y] Ν6ΥΤ6Λ0 
M€N MMOOY 62PAI €Y0N[2] NTAPOYTE 
ΛΟΟΥ Δ€ €2PAl ΑΥΜΟΥ ΠΡΩΜ6 ΑΥΤ6Λ0Μ 

5 €2PAl ΜΠΝΟΥΤ€ CHMOOYT' ΑΥΩ ΑΜΩΝ2 
2A T€2H GM'nATeneXC €1 NCMN OGIK' 
2M nKOCMOC Νθ€ MiinAPAAICOC ΠΜ A 
Ν6Ρ6ΑΔΑΜ MM AY N6YNTAH 2A2 ΝΰΗΝ 
ΝΝΤΡΟΦΗ ΝΝΘΗΡΙΟΝ N6MNTAM COYO 

10 ΝΤΤΡΟΦΗ ΜΠΡΩΜ6 Ν€Ρ€ΠΡΩΜ€ CO 
€ia Νθ€ ΝΝΘΗΡΙΟΝ' ΑΛΛΑ ΝΤΑΡ€Π6Χ€ 
ει · πτεΛίοε ρρΩΜε ΑΜεΐΝε Νογοεικχ 

εΒΟΛ 2Ν τ π ε aiNA ερεπΡΩΜε ΝΑΡτρε 
ΦΕΕΒΑΐ 2Ν ΤΤΡΟΦΗ ΜΠΡΩΜΕ ΝΕΡΕΝ 

15 ΆΡΧΩΝ· Μεεγε χ ε 2Ν ΤΟΥ^ΟΜ1 ΜΝ ΠΟΥ 
Ω» εγείρε ΝΝετογείρε ΜΜΟΟΥ Νε 
ΡεΠΠΝΑ Δε εΤΟΥΑΑΒ 2Ν ΟΥΠεθΗΠ' 
ΝΕΜ'ΕΝΕΡΓΕΙ ΜΠΤΗΡΗ ΕΒΟΛ 2ΙΤΟΟΤΟΥ 
Νθε εΤΗΌΥΩϋ)' ΤΑΛΗβεΐΑ CCCITC MMOC 
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15 Before the coming of Christ there was no bread in the world. 

In paradise, there were many trees to feed the animals; 

humans fed themselves like animals. 

There was no wheat 

when Christ, the fulfilled Human, came; 

He brought bread from heaven 

so that humans would know a human food. 

16 The high spiritual powers \arkon\ thought that it was through 

their power and their will that they did what they did; but 

.it was tht j1 loly Spirit which, through them, worked its own 

desire infsecret. 

The truth is sown everywhere, existing since the beginning; 

some see it at the time it is sown, 

but few still see it at the time of harvest. 



The Text of the Gospel of Ph ilip 
50 

2 0 MMA NIM Τ6ΤΰΟΟΓΤ AIN ΝΰΟΡΠ AY 

Ω OYN 2A2 NAY GPOC GYCITG MMOC 2N 

KOYGI Δ€ GTOYNAY €POC €ΥΩ02 MMOC 

F1GAG 2 0 € l N€ AG AM API Α Ω GBOA 2M 

ΠΠΝΑ GTOYAAB' CGPflAANACOG ΟΥ Π€ 

25 ΤΟΥΑΩ ΜΜΟΗ' CCCOOYN AN A«l N 2 0 

OY GNG2 I1GNTAC2IM6 Ω €BOA 2N C2I 

M€ ΜΑΡΙΑ TG TnAPOGNOC GTG MflG 

AYNAMIC AA2MGC GCaOOrV NNOY 

N 0 6 ΝΝΑΝΟΪί NN2GBPAIOC GTG NA 

30 nOCTOAOC NG ΑΥ.Ω, [NJAnOCTOAIKOC 

TGGinAPOG.NO^C G[TG] MHGAYNAMIC 

A02MGC OY[OB>y NTAN]NAYNAMIC 

A 0 2 M 0 Y ΑΥΩ tNJ[€HNAX],.0J0C AN N<il 

riXOGIC AG ΠΑ.€,[ΙΩΤ I1GT2N] ΜΠΗΥ6 

35 6IMHTI AG N G Y N X [ A 4 MMAY ΝΚ]66ΙΩ.ΤΛ 

Α Λ Λ Α 2ΑΠΛΩ€ A M A O ^ f C AG ΠΑ€ΙΩΤ| 

Π 6 Α 6 HAOGIC NMMA.e^HTHC ] 
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17 Some say that Mary was impregnated by the grace of the Holy 

Spirit, but they do not know what they say. 

. ^ ^ H o w could the Feminine.impregnate the feminine? (^^H^'FFYTIW , J 
Mary is the virgin silence [parthenos] 

which no evil power defiles or distracts; 

she abides as the immaculate silence, 

incomprehensible to the Hebrews, to the apostles, and to all 

those who claim to be sent. 

rThe Teacher would not have said: "My Father who is in 

heaven," 

if he had not been engendered by another Paternity 

than the one he had from his earthly father. 

The Teacher said to his disciples: 

" . . . Enter into the house of the Father, 

but bring nothing, and take nothing that is there." 
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[ P A G E 5 8 , P L A T E 1 0 4 ] 

[ . • l A t - l ^ t m M€N I €20ΥΝλ €ΠΗ€Ι 

ΜΠ€ΙΩΤ [Μ]ΠΡΧΙ ΟΥΔ€ ΝΤΟΜ' 2Ν ΠΗ 

€1 ΜΠ6ΙΩΤ ΝΤ6ΤΝΜΙ €ΒΟΑ' IC ΟΥΡΑ 

Π€ €Η2ΗΠ · neXPC ΟΥΡΑΝ Π€ €Η0Υ0Ν2 

5 €ΒΟΛ ΔΙΑ ΤΟΥΤΟ IC Μ€Ν ΗΰΟΟΠ ΑΝ 

2Ν ΛΑΑΥ NNACne ΑΛΛΑ Π6ΜΡΑΝ Π€ iflC 

ΝΘ6 €ΤΟΥΜΟΥΤ€ €ΡΟΜ MMOC Π6ΧΡ£ 

Δ € Π€Μ'ΡΑΝ' Π€ MMNTCYPOC Π€ M6C 

CIAC Μ Μ NTOYACIΑ ΝIΝ Δ € Π€ ΠΧ£ ΠΑ 

10 TΩC ΝΚ00Υ6 ΤΗΡΟΥ ΟΥΝΤΑΥΗ' ΜΜΑΥ 
ΚΑΤΑ TACne ΜΠΟΥΑ ΠΟΥΑ Ν2ΗΤ0Υ* 

nNAZAPHNOCΠ€Τ0Υ0Ν2 €ΒΟΛ Π€ 

ΜΠΠ€ΘΗΠ · n e x c ΟΥΝΤΑΜ· ΟΥΟΝ ΝΙΜ 
2ΡΑΪ Ν2ΗΤΜ' €ΙΤ€ ΡΩΜ6 €ΙΤ€ ArT€AOC 

15 €ΙΤ€ MYCTHPION ΑΥΩ ΠΕΙΩΤ' Ν6ΤΧΩ 

MMOC Χ € Anxoeic ΜΟΥ* ΝΰΟΡΠ' ΑΥΩ 

ΑΜΤΩΟΥΝ' CCPnAANA ΑΜΤΩΟΥΝ ΓΑΡ* 

ΝΰΟΡΠ' ΑΥΩ ΑΜΜΟΥ €ΤΜΟΥΑ ΑΠ€ 

TANACTACIC ΝΰΟΡΠ' ΜΝΑΜΟΥ AN Μ0Ν2 
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19 Yeshua is a hidden name, Christ is a manifest name. 

Yeshua cannot be translated into any language, 

His name remains Yeshua; 

Christ can be translated as Messiah in Hebrew and in Syriac, 

Khristos in Greek; 

each according to their tongue. 

The Man of Nazareth is the visible of the invisible. 

20 Christ contains all: man, 

angel, mystery, Father. 

21 Those who say that the Lord first died, 

and then was resurrected, are wrong; 

for he was first resurrected, and then died. 

If someone has not first been resurrected, they can only die. 

If they have already been resurrected, they are alive, as God is 

Alive. 
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20 Ndl ΠΝΟΥΤ6 Ν€Ρ€ΠΗ NAM1 (ΟΥ) · Μ λ Λ Α 

AY ΝΑ2ΩΠ · ΝΝΟΥΝΟό ΜΠΡΑΓΜΑ €ΜΤΑ 

€ΙΗΥ 2Ν ΟΥΝΟό Ν2ΩΒ Α Λ Λ Α 2Α2 NCOn* 

ΑΟΥΑ 2ΝΤΒΑ € Τ € ΜΝΤΟΥ ΗΠ6 ΑΗΝΟΧΟΥ 

ΑΥ2ΩΒ 2Α OYACCAPION ΤΑ€! Τ 6 θ € Ν 

25 ΤΨΥΧΗ ΟΥ2ΩΒ €ΗΤΑ€ΙΗΥ Π£ ΑΟΗΩ 

Π€ 2ΝΝ ΟΥΟΩΜΑ eHSHC OYN 2 0 Q N 6 

Ρ 2 0 Τ € Α € ΜΗΠΩΟ ΝεεΤΩΟΥΝ €ΥΚΑ 

Κ Α2ΗΥ 6ΤΒ€ [Π6]€Ι Ο ^ , Ο Υ Ω ΰ €ΤΩΟΥΝ 

2Ν TCAP2 A Y A [Q^COOY.N ΑΝ Ν€ΤΡ 

30 ΦΟΡ€Ι NTCfAPi ΝΤΟΟ]Υ Π£ 6ΤΚΗΚ Α2ΗΥ 

ΝΑ€Ι ε Τ . € , [ Υ Ν Α Β Ω ΰ ] ΜΜΟΟΥ GKAKOY 

€2Η[Υ ΝΤΟΟΥ Π€ €ΤΚ]ΑΚ Α2ΗΥ AN MN C A P ? 

[21 CNOM ΝΑ<9],.Ρ,ΚΛΗΡ0Ν0Μ€Ι ΝΤΜΝΤ6 

[ΡΡΟ ΜΠΝΟΥ^Τ,ε ΝΙΜ" Τ € ΤΑ€Ι · €ΤΝΑΚΛΗ 
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22 No one hides a thing of great value in a vase which is too 

visible; treasures are hidden in inconspicuous pots. 

So it is with the soul, which is precious, 

and incarnated in perishable matter. 

23 Some fear being revived while naked; 

this is why they want to be resurrected in their material body; 

they do not know that human beings are naked, with or 

without matter. 

They who make themselves simple, to the point of 

nakedness, 

are not naked. 

Neither flesh nor blood can inherit the Kingdom of God.40 

What is it that cannot inherit? 

It is the flesh and blood with which we identify; 

that which will inherit is the flesh and blood of Christ. 

He said it: "Those who do not eat my flesh 

and do not drink my blood have not life in them."41 

40. Cf. 1 Cor 15:50. 
41. Cf. John 6:53. 



The Text of the Gospel of Ph ilip 

56 

[ P A G E 5 9 , P L A T E 1 0 5 ] 

PONOMGI AN TA€I 6Τ2ΙΩΩΝ NIM A€ TT,[€ 
TA€I 2ΩΊΚ 6TNAKAHPONOMGI TALC 
T€ MN N€4'CN04 · ΔΙΑ ΤΟΥΤΟ Π6ΧΑΗ X € 
Π€ΤΑΟΥΩΜ AN NTACAPI ΑΥΠ N4CQ Μ 

5 NACNOH · Μ NT AM ΩΝ2 2PAL N2HTM A S 
T€ TCH'CAPI Π6 ΠΑΟΓΟΟ ΑΥΩ NGH'CNOH 
Π€ ΠΠΝΑ €TOYAAB Π€ΝΤΑ2ΧΙ NA6I ΟΫ 
Τ€Η'ΤΡΟΦΗ ΑΥΩ ΟΥΝΤΑΗ' (Si 21 BCFF 
ΑΝΟΚ +6Ν ΑΡΙΚ€ ΑΝΚΟΟΥ6 €ΤΧΩ MMOC 

ΟΝΑΤΩΟΥΝ ΑΝ €ΙΤ€ ΝΤΟΟΥ MN€C 
NAY c e a o o n 2Ν ΟΥ9ΤΑ ΚΑΩ MMOC 
Χ € TCAPI' ΝΑΤΩΟΥΝ ΑΝ Α Λ Λ Α AOOC CPO 
€1 AC Α ΰ ΠΕΤΝΑΤΩΟΥΝ ΰΙΝΑ 6ΝΑΤΑ 
€Ι0Κ ΚΑΩ MMOC AC ΠΠΝΑ 2Ν TCAPI 

15 ΑΥΩ πεεικεογοείΝ πε 2Ν TCAPJ ΟΥΛΟ 

roc πε πεεικε εΜ2Ν TCAPI Α ε πετκΝΑ 

AOOC εκΑε ΛΑΑΥ ΑΝ ΜΠΒΟΛ NTCAPS 

2ΑΠΖ πε εΤΩΟΥΝ 2Ν Τ ε ε Κ Α Ρ ϊ ' ε2ΩΒ 

ΝΙΜ' aoon· N2HTC 2Μ πεεικocMoc 



The Text of the Gospel of Ph ilip 
57 

[PAGE 59 , PLATE 105] 

What is his flesh? 

His flesh is the Word [Logos]; 

his blood is the Breath [pneuma]·, 

whoever welcomes the Word and the Breath 

has truly received a food, a drink, and a garment. 

I pity those who say there is no resurrection. 

The flesh does not resurrect, 

but what is it that can resurrect, 

so that we revere it? 

The Breath [pneuma] animates the flesh [sarx]; 

there is also this light in the flesh: the Logos. 

What you say, you say in a body; 

you can say nothing outside this body. 

You must awaken while in this body, for everything exists in it: 

Resurrect in this life. 
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20 N€T+ 2ΙΩΟΥ NN2BCQ C€COTN' ANN 

2BCIL 2N TMNTEPO ΝΜΠΗΥΕ N2BCQ 

C€COTN' ANENTAYTAAY 2ΙΩΟΥ 2ITN 

OYMOOY MN ΟΥΚΩ2Τ' ΕΥΤΟΥΒΟ ΜΠΜΑ 

ΤΗΡΜ' NETOYON2 2ITN NETOYON2 € 
25 BOA Ν6ΘΗΠ' 2ITN ΝΕΘΗΙΤ OYN 2 0 

€IN€ €Υ2ΗΠ· 2ITN NET0Y0N2 €ΒΟΛ 

ΟΥΜ ΜΟΟΥ 2Ν OYMOOY OYN ΚΩ2Τ 

2ΝΝ OYXPICMA AIC ΜΙΤΟΥ NXIOYE 

ΤΗΡΟΥ ΜΠΕΜΌΥΩ[Ν2] ,Γ,ΑΡ ΕΒΟΛ' ΝΘΕ 

30 ΕΝΕΜΰΟΟΠ· [NAME A]AAA ΝΤΑΜΟΥΩΝ2 

ΕΒΟΛ ΝΘΕ €TT.[0YNA<S]M60M Ν NAY 

EPOM· N2HTC N[AI ΤΗ].Ρ,ΟΥ ΑΜΟΥ 

ΩΝ2 ΕΒΟΛ NAY Α[ΜΟΥΩΝ2 E]TB,OA Ν 

Ν 0 6 2Ω0 Ν 0 6 ΑΜΟΥ[ΩΝ2 ΕΒΟΛ Ν] 

35 ΝΚΟΥΕΙ 2Ω0 ΚΟΥΕΙ ΑΜ[ΟΥΩΝ2 ΕΒΟΛ] 
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24 In this world those who wear a garment 

are more precious than their garment. 

In the Kingdom of Heaven, the garments 

are as precious as those who wear them, 

for they have been immersed in a fire and in a water that 

purifies all. 

25 That which can be visible is visible; 

.that vyhkh is 

yet certain secrets are revealed. 

There is living water in baptismal water, 

and a sacred fire in oils of anointment \khrisma\. 

26 Yeshua did not reveal himself as he is in reality, but according 

to the capacity of those who wanted to see Him. 

He is the Unique for all, 

yet to the great he appeared great, to the small he appeared 

small, 

to the angels as an angel, 

to human beings as a man. 

The Logos is the secret of all. 

Some who know themselves have known it. 
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[ P A G E 6 0 , P L A T E 1 0 6 ] 

[NN]AIT€[A],.0C, 2QC AIT€A0C ΑΥΩ 

ΝΡΡΩΜ6 2flC ΡΩΜ6 GTB€ ΠΑ€Ι ΑΠ€Μ 

AOrOC ΑΗ20ΠΗ' €OYON' NIM 20€IN€ 

M6N AYNAY 6P0Y €ΥΜ€€Υ€ A € NAYHAY 

5 €POOY MMIN MMOOY • A A A A NTAPCH'OY 

ΩΝ2' 6 B 0 A NN€M'MAOHTHC 2NN 0 Y € 0 

ΟΥ 21AM ΠΤΟΟΥ N€MO AN NK0Y6I AM* 

a o n e NN06 AAAA NTAMP MMA6HTHC 

NN06 A6KAAC 6YNAHJ 6M60M Ν NAY 

10 €POH' €H0 NN06 Π € Α Α Τ ΜΦΟΟΥ €TM 

MAY 2N TGYXAPICTGIA A € Π€ΝΤΑ22ΩΤΡ 

M11T6A€I0C ΠΟΥΟείΝ' 6ΠΠΝΑ 6 T 0 Y 

AAB' 2 0 T P N A r r e A O C ' €PON · ' 2ΩΩΝ AN 

2ΙΚΩΝ ΜΠΡΚΑΤΑΦΡΟΝΘ ΜΠ2ΐεΐΒ* AAN 

15 ΤΗ' ΓΑΡ · MN «<ίΟΜ €NAY £ΠΡΟ · MN AAAY 

N A S + neMOYO€l 620YN' €ΠΡΡΟ €4 ' 

KHK A2HY · ΠΡΜΜΠ6 N A » € Ν6Η»ΗΡ€ 

N20Y0 ΑΠΡΜΝΚΑ2 € ΰ Α € Ν ΰ Η Ρ € ΝΑ 

ΔΑΜ · ΝΑΰΩΟΥ ΚΑΙΤΟΙ Γ€ ϋίΑΥΜΟΥ ΠΟ 
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When he appeared to his disciples in glory on the mountain, 

he was great, he was not small. 

It was he who made his disciples great, 

so that they would be able to see him in his grandeur. 

That very day he said in his act of grace [eukharistia]: 

"Thou who hast united fullness and light with Breath 

[pneuma], 

let our image and our angel be with us." 

27 Do not despise the Sheep, for without him it is impossible to 

see the door. 

None can approach the King while naked. 

28 The sons of heavenly Man outnumber 

the sons of earthly man. 

Though the sons of Adam are many, they are mortal; 

the sons of the realized Man [telleios] never die, 

for they are constantly being reborn. 
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20 C n ΜΑΛΛΟΝ NSHP6 MnTCAeiOC ΡΡΩ 

M€ NACI €ΜΑΥΜΟΥ Α Λ Λ Α C€*NO MMO 

OY 0 Y 0 6 I S NIM* Π€ΙΩΤ ΤΑΜΕΙΟ » H 

PC ΑΥΩ ΠΰΗΡ6* MN 6 0 M ΜΜΟΗ' ΝΗΤΑ 

ΜΙ€ «9ΗΡ€ Π€ΝΤΑΥΧΠΟΗ ΓΑΡ' ΜΝ <ΊΟΜ* 

25 ΜΜΟΗ · ΝΗΧΠΟ Α Λ Λ Α €Π«ΗΡ€ ΑΠΟ 

ΝΑΗ* N2NCNHY Ν2Ν»ΗΡ€ ΑΝ Ν€ΤΟΥ 

ΑΠΟ ΜΜΟΟΥ ΤΗΡΟΥ 2Μ nKOCMOC 

ΒΥΑΠΟ Μ Μ Ο Λ [ Υ ] 2Ν T<T>YCIC AY * 

Ω ΝΚ00Υ6 2TM, [ Π Ν ] Α . Ν , [ € Τ ] Α Υ Λ Π Ο ΜΜΟΟΥ 

30 €ΒΟΛ· Ν2ΗΤ.Η, [ ΰ Α Υ + 0 6 Ι ] ΰ ' €ΒΟΛ' Μ MAY 

€ΠΡΩΜ€ € Y C O ] t e j a €ΒΟΛ 2Μ ΠΡ 

[Ρ]ΗΤ _EX,[M ΠΤ0]Π0Ε MNCA ΝΤΠ6 

[ n e T c o e i a Μ]ΜΟΗ' €ΒΟΛ 2Ν Τ Τ Α Π Ρ Ο 

[ΑΥΩ €Ν€Ρ€]ΠΛ0Γ0Ε €1 €ΒΟΛ Μ MAY 
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29 The father begot a son, the son did not beget a son. 

W h o has been begotten cannot beget. 

The son begets brothers, not sons. 

30 All those who are begotten in the world 

are begotten by physical means; 

the others are begotten by spiritual means. 

Those who are begotten by Spirit [pneuma] 

hope for the realization of Humanity; 

they are nourished by the promise of a higher space [topos]. 

31 Those who are nourished by the word which comes to the 

mouth go toward their own realization. 

The realized human is fertilized by a kiss, 

and is born through a kiss. 

This is why we kiss each other, 

giving birth to each other 

through the love [kharis, also grace] that is in us. 
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[ P A G E 6 1 , P L A T E 1 0 7 ] 

N6MNAC06IS €B0[A] .2N, Τ Τ Α Π Ρ Ο „ΑΥ,[Ω] 

Ν6ΜΝΑΰΩΠ€ NT€A€I0C NT€A€I0C Γ,ΑΡ, 

2ITN 0ΥΠ6Ι €ΥΩ ΑΥΩ 6ΥΑΠ0 ΔΙΑ ΤΟΥΤΟ 

ΑΝΟΝ* 2ΩΩΝ ΤΝ+ ΠΙ €ΡΝ ΝΝΝ6ΡΗΥ 

5 €ΝΧΙ ΜΠΩ ΕΒΟΛ 2Ν TXAPIC ΕΤ2Ν Ν 

ΝΝ6ΡΗΥ Ν60ΥΝ »0ΜΤ6 Μ00ΰ€ ΜΝ 

nxoeic ογοε ίΰ ΝΙΜ ΜΑΡΙΑ Τ€ΜΜΑΑΥ 

ΑΥΩ Τ€(ΧΩΝ€ ΑΥΩ ΜΑΓΔΑΛΗΝΗ 

€1 €ΤΟΥΜΟΥΤ€ €POC Ά £ Τ€4Κ0ΙΝΩΝ00 

10 ΜΑΡΙΑ ΓΑΡ Τ € Τ€Μ0ΩΝ6 ΑΥΩ Τ€Η ΜΑΑΥ 

Τ€ ΑΥΩ Τ€Υ2ΩΤΡ€ Τ€ ΠείΩΤ ΜΝ ΠΰΗ 

Ρ£ Ν2ΑΠΛ0ΥΝ Ν€ ΡΡΑΝ ΠΠΝΑ GTOYAAB 

ΟΥΡΑΝ' πε ΝΔΙΠΛΟΥΝ ΟεΰΟΟΠ ΓΑΡ' Μ 

ΜΑ ΝΙΜ* εεΜπεΑ Ντπε εεΜπεΑ ΜΠΙ 

15 Τ Ν εε2Ν πεθΗΠ· εε2Ν ΝετογοΝ2 

εΒΟΛ ΠΠΝΑ εΤΟΥΑΑΒ · Η2Μ Π0ΥΩΝ2 

εΒΟΛ · Η2Μ ΠΟΑ ΜΠΙΤΝ Μ2Μ ΠεθΗΠ' 

Μ2Μ NCA Ντπε ε ε » Μ ΰ ε ΝΝετογ 

ΑΑΒ · 2ΙΤΝ NAYNAMIC ΜΠΟΝΗΡΟΝ · 



The Text of the Gospel of Ph ilip 
65 

[ P A G E 6 1 , P L A T E 1 0 7 ] 

32 There were three who always walked with the Lord: 

Mary, his mother; the sister of his mother; and Miriam of 

known as his companion [koine ι 
Μ Ι · Ι Ι Μ · Ι Ι Ι · · · Μ · 1 J L 

for him, Miriam is a sister, a mother, and a wife [koinonos], 

33 Father and son are simple [aplous] names; 

The Breath is a double [diplous] name, for it is everywhere: 

above, below, in the visible, in the invisible. 

Spirit [pneuma] becomes manifest when descending, 

and unmanifest when ascending. 

34 The saints make use of harmful powers. 

These powers are blinded by the Breath 

to believe that they are using it, 

whereas they are working for the saints. 

One day a disciple asked the Teacher a question 

about the state of the world. 
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2 0 C € 0 ΓΑΡ NBAAC 2ITM ΠΝΑ CTOYAAB 

XCKAAC €YNAM€€Y6 X € €ΥΡ2ΥΠΗΡ€. 

TCI ΝΝΟΥΡΩΜ€ 2 0 Π 0 Τ 6 €Y€IP€ NN€ 

TOYAAB · € T B € ΠΑ6Ι AYMMAOHTHC Ρ 

AITCI M n x o e i c N N 0 Y 2 0 0 Y € T B € OY 

25 2ΩΒ NTC nKOCMOC ΠΕ&ΑΗ NAM X € 

€PIAIT€I NTCKMAAY ΑΥΩ CNAt NAK 

CBOA 2N AAAOTPION Π € Χ € ΝΑΠΟ<ΓΓΟ 

AOC NNMA0HTHC X € TMnP0C4>0 

PA THPC MAP€CXn[0 N ] A , C NOY2MOY* 

30 N6YMOYT6 [eTC04>l] A , 2MOY AXNTC 

MAPCnPOC«t>[OPA !ΰΩΠ]€ εΗ^ΗΠ" TCO 

• Ι Α Δ € OYCT€IP[A T € ΑΧΜ Π]ΰΗΡ€ ΔΙΑ ΤΟΥ 

TO €ΥΜΟΥΤ€ 6PO[C Χ € Ο Υ ] ^ € Π € Ι Ν 

2ΜΟΥ ΠΜΑ e T O Y N A ^ J C O e i i y Ν2ΗΤΗ] 

35 ΝΤΟΥ26 ΠΠΝΑ CTOYAA.B, [Π€ ΔΙΑ ΤΟ] 
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He answered him: "Ask your mother; she will speak to you of 

what is other [allotrion]." 

35 The apostles [apostolos] said to the disciples [mathetes]: 

"May our offerings [prosphora] contain salt." 

They called Wisdom [Sophia] "salt." 

Without it, no offering is acceptable. 

36 But Wisdom is barren without the Son. 

Hence salt is only a trace. 

What nourishes them is the Breath [pneuma] 

and its offspring are many. 

37 What belongs to the father belongs to the son, but while he is 

still young, he is not entrusted with all that is his. 

When he is mature, his father gives it to him. 
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[ P A G E 6 2 , P L A T E 1 0 8 ] 

[YTLO„ N A S A N6.CAH.PE NCTEYNTAHT 
„N461 n e i Q T NA n a H p e Ne ΑΥΩ NTOM ZQ 
ΩΗ · ΠΰΗΡ€ €N 20C0N MO NKOY6I • MAY 
niCT€Y€ NAM AN€T€ NOYM · 20TAN €M4 

5 s A a n n e PPDMG a A p e n e M e i Q T + NAM* 

N e r e Y N T A B c e THPOY NCTCOPM N€T€ RR 
ΠΝΑ ΑΠΟ ΜΜΟΟΥ aAYCQPM' ON' €BOA 

2ITOOTH* ΔΙΑ ΤΟΥΤΟ 6BOA 2ITM ΠΙΠΝΑ 

ΟΥΩΤ* MXePO Ndl ΠΚΩ2Τ ΑΥΩ MΩaM 

ί ο κ ε ο Υ Α n e €ΧΑΜΩΘ ΑΥΩ KCOYA ne* 

ε χ Μ Ω θ ε χ Α Μ Ω θ τ ε τ ε ο Φ ί Α 2ΑΠΑΩε 

ε χ Μ Ω θ Δ€ τ ε τ ε ο Φ ί Α ΜΠΜΟΥ ε τ ε Τ Α 

ε ι τ ε τ ε ο Φ ί Α ΜΠΜΟΥ ε τ ε T A G τ ε ε τ ε ο 

ΟΥΝ ΜΠΜΟΥ τ Α ε ι ε τ ο Υ Μ Ο Υ τ ε CPOC χ ε 

15 τ κ ο γ ε ι Ν ε ο Φ ί Α ΟΥΝ ΣΝΘΗΡΙΟΝ a o o n ' 

CY2YNOTACCC ΜΠΡΩΜε Ν θ ε ΜΠΜΑεε 

ΜΝ ΠείΩ ΜΝ 2ΝΚΟΟΥε Ν τ ε ε ί Μ ί Ν ε ΟΥ 

Ν 2 Ν κ ο ο γ ε a o o n · ε γ ζ γ π ο τ Α ε ε ε ΑΝ ' 

εΥΟΥΑΤ' 2Ν ΝεΡΗΜΙΑ ΠΡΩΜε CKA6I Ν 
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[PAGE 6 2 , PLATE 108] 

38 Those who are born of the spirit know not where they go; the 

same Breath lights and extinguishes the fire. 

39 Akhamoth is one reality, and Ekhmoth is another. Akhamoth is 

ordinary wisdom, 

Ekhmoth is the wisdom of death; ^mmmmmmtmmmmmm^mmmmmmmmmmmmmmmmmmmammtni 

to know death is a small wisdom. 

40 There are animals that obey people: the calf, the donkey, and 

those of this sort. 

There are others who do not obey, and live apart in the 

wilderness. 

People work with tame animals to plow their fields, and thus 

are able to feed themselves 

and the animals, whether tame or wild. 
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20 TCIIAE 2ITN ΝΘΗΡΙΟΝ €Τ2ΥΠΟΤΑ(Χ€ 

ΑΥΩ €ΒΟΛ 2Μ ΠΑ€1 HCOeiHf 'ΝΤΟΗ' ΜΝ Ν 

ΘΗΡΙΟΝ €ΙΤ£ N€T'2YnOTACC€ 6ΙΤ€ Ν € Γ 

2YHOTACC6 AN ΤΑ6Ι Τ€ θ€ MnT6A€IOC 

ΡΡΩΜ6 2ΙΤΝ 2NAYNAMIC €T2Yf10TAC 

25 6HCKA6I ΟΥΟΝ ΝΙΜ" 6HCOBT6 CTPOY 

!ϋΩΠ6 €ΤΒ€ ΠΑ6Ι ΓΑΡ' €ΠΜΑ ΤΗΡΗ Α2€ 

PATH* €ΙΤ€ Ν6ΤΝΑΝΟΥΟΥ €ΙΤ€ Ν6ΘΟΟΥ 

ΑΥΩ ΝΟΥΝΑΜ* ΜΝ Ν6Β0ΥΡ Π€ΠΝΑ 6Τ0Υ 

ΑΑΒ ΗΜΟΟΝ€ [ΝΟΥΟ]Ν ΝΙΜ' ΑΥΩ Η?ΑΡΧ€1 

30 NNAYNAMIC Τ[ΗΡΟΥ NQX2YnOTACC6 

ΑΥΩ NGT2Yn[OTACC€ Α].Ν, ΜΝ NCTOYAT 

ΚΑΙ ΓΑΡ Η<ΊΩ[Λ ΜΜΟΟΥ Η]ΩΤΠ' ΜΜΟΟΥ 6 

Α Ο Υ Ν X€ [GYNAX.I €Η].^ΑΝΟΥΩ» NOYSM 

[6L0M, [ΑΔΑΜ €N€NT]AYnAACC€ ΜΜΟΗ Ν6 

35 [KNA....NQKNA26 ΑΝ€ΗΰΗΡ€ 6ΥΟ 
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So it is with realized Human Beings, who work with energies 

that obey them. 

They prepare all things to come into being. 

Thus everything awakens, and is redeemed: 

good and evil, right and left. 

The Breath leads all things to their repose, 

it aligns the energies: the obedient, the wild, and the solitary 

ones. 

It gathers them together, so that 

they are no longer dispersed. 

The created one is beautiful, and his sons are noble. 
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[ P A G E 6 3 , P L A T E 1 0 9 ] 

MHAACMA N€Yr€NHC €ϋίΧ€ ΜΠ0Υ.Ρ, 
riAACCe MMOH · AAAA ΑΥΛΠΟΗ' N6K 'NA 
2€ ΑΠ€ΗΧΠεΡΜΑ GHO Ν€ΥΓ€ΝΗΟ T 6 
ΝΟΥ Δ € AYnAACCG MMO«f ΑΗΧΠΟ Α ΰ 

5 Ν€ΥΓ€Ν€ΙΑ Π€ ΠΑεί · «ϋΟΡΠ* ΑΤΜΝΤΝΟ 
ΕΙΚ ΑΑΠΕ MMNNCQC ΦΩΤΒΕ ΑΥΩ AY 
ΧΠΟΗ' €ΒΟΑ · 2Ν ΤΜΝΤΝ06ΙΚ' Ν£Π«»Η 
Ρ€ ΓΑΡ* ΜΦΟΜ' Π6 ΔΙΑ ΤΟΥΤΟ ΑΗΪΙΩΠε 
Ν2ΑΤΒΡΩΜ6 ΝΘ6 ΜΠεΜΚεείΩΤ' ΑΥ 

10 Ω ΑΗΜΟΥΟΥΤ ΜΠεΗ'ΟΟΝ ΚΟΙΝΩΝΙΑ ΔΕ 
ΝΙΜ' ΝΤΑ2«3ΩΠ€ εΒΟΛ 2Ν Ν6+Ν6 ΑΝ* Ν 
Ν0Υ6ΡΗΥ 0ΥΜΝΤΝ06ΙΚ· Τ€ · ΠΝ0ΥΤ6 
ΟΓΧΌΐΤ ne Nee Ν Ν Χ Ω ^ CTNANOYOY 
SAYMOYTC CPOOY ΝΑΑΗΘΙΝΟΝ » Α Υ 

15 ΜΟΥ ΜΝ Ν€Ν 'ΤΑΥΛΩ66 2PAL Ν2ΗΤ0Υ ΤΑ 
€Ι Τ € θ € ΝΝεΝ'ΤΑΠΝΟΥΤε ΧΟόΟΥ · € 
Π6ΙΔΗ 2ΝΝΑΓΜ0Υ Ν€ Ν6ΗΧΩ06 SJAY 
Ρ ΑΤΜΟΥ 6Β0Α' 2ΙΤ00ΤΗ' ΝΝ€ΜΠΑ2Ρ6 
ΠΝΟΥΤ€ Δ€ ΡΒΑΠΤΙΖε ΝΝεΤΜΡΒΑΠΤΙ 
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If he had been begotten, and not merely created, 

you would find his seed even nobler; 

but if he had been both created and begotten—what nobility! 

God is a dyer; 

the good dyes, known as genuine, 

become one with the materials that they permeate. 

This is how God acts. 

He gives his own colors to his dyes, 

the colors of immortality. 

Thus he baptizes us in water. 

<)00< I 
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20 Z6 MMOOY 2N OYMOOY MN <IOM* 
NTEAAAY NAY ΑΛΑΑΥ 2N NET 'CMONT 

€ΙΜΗΤΙ ΝΤΕΠΕΤΜΜΑΥ ΰΩΠΕ ΝΘΕ 
NN6TMMAY ΝΘΕ ΜΠΡΩΜΕ AN EM 
2M nKOCMOC Η NAY €ΠΡΗ EMO PPH 

25 AN ΑΥΩ HNAY ΕΤΠΕ MN ΠΚΑ2 MN Ν 
KC2BHYC ΤΗΡΟΥ ENTOH* AN Π€ N6TM 
MAY TAEI ΤΕ Θ6 2ΡΑΪ 2N TME AAAA AK 
NAY EAAAY ΝΤΕ ΠΜΑ ETMMAY Α Κ Β Ω 
NE NNETMMAY · AKNA[Y] ΑΠΠΝΑ AK* 

30 «ΰΩΠΕ ΜΠΝΑ TAK,N[AY A]FLXC ΑΚΰΩΠΕ 
NXC AKNAY Α[Π€ΙΩΤ Κ]ΝΑ»ΩΠΕ NEI 
ΩΤ' ΔΙΑ ΤΟΥΤΟ [ΜΠΜΑ ΠΑ€Ι] ΜΕΝ ΚΝΑΥ 
Α2ΩΒ ΝΙΜ · ΑΥΩ [ΚΝΑΥ ΕΡΟΚ]' ΑΝ ΟΥΑΑΚ' 
ΚΝΑΥ Δ€ ΕΡΟΚ' Μ[ΠΜΑ €ΤΜ].Μ,ΑΥ ΠΕΤ 

35 ΚΝΑΥ ΓΑΡ' ΕΡΟΗ* Ε Κ Ν Α ^ [ ΰ Ω Π Ε MMLOH, 
TNICTIC Ά\ ΤΑΓΑΠΗ· C + .MJN ΑΑΑΥ Ν Α » ] 
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It is impossible for anyone to see the everlasting reality and not 

become like it. 

The Truth is not realized like truth in the world: 

Those who see the sun do not become the sun; 

those who see the sky, the earth, or anything that exists, do 

not become what they see. 

But when you see something in this other space, 

you become it. 

If you know the Breath, you are the Breath. 

If you know the Christ, you become the Christ. 

If you see the Father, you are the Father. 
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[XI] TA,XN TRUCTIC ,Μ,Ν AAAY NASI + A X N 
ΑΓΑΠΗ ε τ β ε ΠΑεί X€KAAC M€N CNAXI 
ΤΝΡηιετενε »INA Δε ΝΑΜε NTN+ επει 
εΡΰΑΟΥΑ + 2N ΟΥΑΓΑΠΗ ΑΝ ΜΝΤεΜ Ω 

5 ΦεΑείΑ 2Μ ΠεΝΤΑΜΤΑΑΜ· Π6ΝΤΑ2ΧΙ 
π χ ο ε ι ε AN ON J^BPAIOC ετ ι ΝΑΠΟ 
CTOAOC ετ2ΐτΝΝε2Η τεε ΐ2ε ΝεΥΜΟΥ 
τ ε χ ε IHC ΠΝΑΖΩΡΑΙΟΟ MGCCIAC ε τ ε 

ΠΑει πε IHC HNAZQPAIOC π ε χ ε Π2Αε 
ί ο ΡΡΑΝ πε π ε χ ε n a o p n · πε ϊ£ πετ2Ν 

ΤΜΗΤε πε NNAZAPHNOC MCCCIAC* 

ΟΥΝΤΑΗ· CHMACIA CNTC ΑΥΩ ΠΕΧΡΕ 

ΑΥΩ Π€ΤΰΗΥ IC MMNT2CBPAI0C Πε 
ΠεΩΤε ΝΑΖΑΡΑ τ ε ΤΑΑΗβεΐΑ ΠΝΑ 

15 ZAPHNOC <se τ ε τΑΑΗβεΐΑ πε π χ ε 
ΝΤΑΥΰΙΤΗ1 HNAZAPHNOC ΜΝ Ϊ£ 

Νε ΝΤΑΥΰΙΤΟΥ ΠΜΑΡΓΑΡΙΤΗε € Υ ΰ Α 

Ν0Χ4' εΠΙΤΝ εΠΒΟΡΒΟΡΟΝ »ΑΜ»Ω 
π ε ΰΑΗΰΩΠε ΑΝ εΜΪΙΗε Ν20Υ0 
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In this Temple Space you become all things, 

and you see yourself no more; 

and in that All-Other you become all things, and never cease 

to be yourself. 

45 Faith [pistis] is receiving, and love [agape] is giving. 

None can receive without faith, 

and none can give without love. 

We believe, and are capable of receiving; 

we give so as to experience love. 

Whoever gives without love experiences nothing of interest. 

46 Whoever does not receive the Teacher is still a Hebrew. 

47 The apostles before us called him 

"Yeshua of Nazareth, the Messiah." 

Yeshua first, Messiah last, and Nazareth in between. 

Messiah can have two meanings: 

"The anointed one"; and "the one who gives limits." 

In Hebrew, Yeshua means "freedom," and Nazara means 

"truth." 

Thus the one from Nazareth is the truth, the liberator, 

and the giver of limits. 
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20 OYT€ GY»ATA2CH · NNAILOBAPCIMON 

E^NAANNE GMTAGIHY · Α Α Λ Α OYNTAM' 

MM AY ΜπτΑειο 2A2TN NGFXOGIC 

ΟΓΟΕΊΰ NIM· TAGI TG OG NNSJHPG Μ 

ΠΝΟΥΤ6 2N NGTOYNAiynnG N2HTOY 
25 [G]TI OYNTAY MMAY MI1TAGIO 2A2TM ΠΟΥ 

6ΙΩΤ · GK»AXOOC XG ANOK' ΟΥΊΟΥΔΑΙ 

MN ΛΑΑΥ NAKIM' GKSJAXOOC' XG ANOK' OY 
2PflMAIOC M.N, ΛΑΑΥ NAPTAPACCG € Κ ΰ Α 

XOOC XG ANO[K 0 ]Υ2[6] .Λ,ΛΗΝ OYBAPBA 
30 .P.OC OY2M2AA [OYGAGY]OGPOC MN ΛΑΑΥ 

ΝΑΰΤΟΡΤΡ GK[SAXOOq XG ANOK' OYXPH 
[C]TIANOC .ΤΛΗΡΟΥ GY]NANOGIN ΝΓ6ΝΟΙ 

M O Ν Τ Α ^ Λ Ω Π GPOI M^GGIMGING NAGI · G 

[TG ΝΑΡΧΩΝ Ν ] Α ΰ 2YNOMGING AN · G 

35 [TG ΠΑΙ Π6 RQ.GJ PAN' ΠΝΟΥΤ6 ΟΥΑΜΡΩ' 
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48 A pearl thrown into the mud does not lose its value, and 

anointing it with oil will not increase its value; 

in the eyes of its owner, 

its value remains unchanged. 

_ So it is with|the sons of God^vherever they are, they are just 

as precious to their Father. 

49 If you say, "I am a Jew," no one will be amazed; if you say, "I 

am a Roman," no one will be starded; if you say, "I am a 

Greek, a barbarian, a slave," it will trouble no one. But if you 

say, "I am a Christian," all will tremble. 

Is it possible to bear this name, 

when spiritual powers are afraid of it? 

50 Humanity is the food of God^ 

people ftffer human ftf animal sarrifireR[ 

but those to whom they sacrifice are not gods. 

A TEOS/SE&JFLIVKKIOI < A Μ \ 

O W U ) 
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ME ne ΔΙΑ TOYTO c t e a o o T Μ]ΠΡΩ[Μ€ 

NAH · 2A Τ€2Η €ΜΠΑΤΟ[Υ]ΰΩΩΤ ΜΠΡΩ 
Me Ν€Υ!9ΩΩΤ · Ν2ΝΘΗΡΙΟΝ N€2NNOY 
T€ ΓΑΡ AN Ν€ ΝΑ€Ι €ΤΟΥ»ΩΩΤ · NAY 

5 NCK6YOC NNABA6H6IN MN NCK6YOC 
BBAXG HiAYanne €BOA 2ITM ΠΚΩ2Τ · 
AAAA NCK€YOC NNABA<iH€IN €Y»A 
0ΥΩ6Π · ΠΑΛΙΝ 5MAYTAMIOOY NTAY 
»ΩΠ€ ΓΑΡ €ΒΟΛ 2N ΟΥΠΝλ NCK€YOC 

10 Δ6 ΒΒλΛ€ €Υ«ΑΟΥΩ<ίΠ · ΰΑΥΤΑΚΟ 
ΝΤΑΥΰΩΠε ΓΑΡ ΧΩΡΙΟ ΝΙΗ6 ΟΥ€ΙΩ 
€ΗΚΩΤ€ 2Α ΟΥΩΝ€ ΝΝΟΥΤ ΑΗΝ iSC MMIAOC 
€ΒΟΛ eMMOOae ΝΤΑΡΟΥΚΑΑΜ' €ΒΟΛ 
ΑΗ2€ €Ρ04 ON 642Μ ΠΙΜΑ ΠΙΜΑ 

15 ΟΥΝ 2ΡΡΩΜ€ ΰΟΟΠ · ΗίΑΥΝ 2Α2 ΜΜΟ 
Οΰ€ · €ΒΟΛ* ΑΥΩ ΜΑΥΠΡΟΚΟΠΤ€ 6 
ΛΑΑΥ ΜΜΑ ΝΤΑΡ6ΡΟΥ26 »ΩΠ€ €ΡΟ 
ΟΥ ΟΥΤ€ Μ Π ΟΥΝ Α Υ €ΠΟΛΙΟ 0ΥΤ6 
ΚΩΜΗ OYTe KTICIC ΟΥΤ6 ΦΥϋΟ ΜΝ 
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51 Glass and clay vessels are made with the help of fire. 

Glass vessels can be restored, because they are shaped by 

breath. 

But clay vessels are destroyed when they are broken, 

for they were born without breath. 

52 A donkey hitched to a mill wheel can travel a hundred miles, 

but when you untie him, he is still in the same place. There 

are people who walk a great deal, and never get anywhere. 

When evening falls, there is nothing to be seen on the 

horizon—no village, no creature, no higher power, no 

angel to be seen. 

Have these people suffered in vain? 

53 The work of Yeshua is to render grace [eukharistia]·, 

In Syriac, he is called "the one who is spread out," 

for Yeshua came, and the world opened in the four directions 

of the cross. 
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20 AYNAMIC · MN ΑΓΤ€ΑΟΟ 61KH ΑΝΤΑΛΑΙ 
NQPOC 2IC6 T€YXAPICT€IA Π6 IC €Y 
MOYT6 ΓΑΡ' €ΡΟΜ· MMNTCYPOC X € ΦΑ 
PICAOA €T€ ΠΑ6Ι Π€ Π6ΤΠΟΡ2Γ €BOA 
ALC ΓΑΡ €1 6HCTAYPOY MFLKOCMOC 

25 ANXOGIC ΒΩΚ' €20Y[N] 6ΠΜΑ ΝΧΩ6€ 
NA€Y€I AHMI aB€CNOOYC ΝΧΡΩΜΑ 
ΑΗΝΟΧΟΥ ATP02T€ AMNTOY €2ΡΑΪ 
€ΥΟΒΰ ΤΗΡΟΥ ΑΥΩ Π6ΧΑΗ Χ€ ΤΑ€Ι 
Τ€ ee ΝΤΑΜ6Ι ΜΜΟ.Ν, Ν6Ι ίΠ]ΰΗΡ6 · Μ 

30 ΠΰΗΡ€ ΜΠΡΩ.Μ,[€ €ΗΟ] Ν.ΧόΙΤ/ TCO 
ΦΙΑ €ΤΟΥΜΟΥ[Τ€ €POq Χ€ TCTI.P.A Ν 
TOC Τ€ ΤΜΑΑ[Υ NNAFRJCAOC AY Α [Τ]*ΚΟΙ# 

ΝΩΝΟΟ ΜΠ.ΰ,[ΗΡ€ TG ΜΑΡ]ΙΑ ΤΜΑ.Γ,[ΔΑ] 
ΑΗΝΗ N€Pen[XO€JC Μ€] Λ,Μ[ΑΡΙΑ Ν] 

35 20Υ0 AMMAOH[THC ΤΗΡΟΥ ΑΥΩ Ν6Μ] 
ACPAZE MMOC ΑΤ€.0,[ΤΑΠΡΟ Ν2Α2] 
Neon · AriKeceene .N^MMAOHTHC AYI 
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54 The Teacher went to Levi's dye works; 

he took seventy-two colors [kroma\, 

threw them into the vat, 

and when he took them out, they were white. 

He said: "This is how the Son of Man has come, 

like a dyer." 

55 The Wisdom [Sophia] thought to be sterile [s/eira] is the 

mother of angels. 

The companion [koinonos] of the Son is Miriam of Magdala. 

The Teacher loved her more than all the disciples; 

.he often kissed her on the mouth. 

When the disciples saw how he loved Miriam, they asked him: 
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[NAY] APO.M. [GMMG MAPI]A Π€ΧΑΥ NAH XG 
[GTLB.G ΟΥ KM.G MM.OC ΠΑΡΑΡΟΝ THPN AM* 
ΟΥΩΰΒ N6I ΓΚΩΤΗΡ Π6ΧΑΗ NAY Π6 
ΧΑΗ NAY XG GTBG ΟΥ +MG ΜΜΩΤΝ AN* 

5 NTGC2G OYBAA6 Μ Ν ΟΥΑ GHNAY 6BOA 
GY2M ΠΚΑΚ6 MILGCNAY CGAOBG €NOY 
GPHY AN 20TAN 6Ρ»ΑΠ0Υ06ΙΝ €1* TOT6 
ΠΕΤΝΑΒΟΑ' HNANAY €ΠΟΥΟ€ΙΝ ΑΥΩ 
Π6ΤΟ BBAAG 6ΗΝΑ0Ω EM Π ΚΑ KG Π€ 

ίο χ€ nxoeic χε OYMAKAPIOC ne NGT'SO 

ON 2A TG2H GMTIATGM'«KING Π6Τ5ΰΟ 
ΟΠ· ΓΑΡ ΑΗΰΩΠ6 ΑΥΩ ΗΝΑ9ΩΠ6 ΠΧΙ 
C6 ΜΠΡΩΜ6 ΜΟΥΟΝ2 AN' GBOA' Α Λ Λ Α 
ΜΰΟΟΓΤ 2Μ Π6ΘΗΠ' GTBG ΠΑ6Ι ΗΟ Ν 

15 XOGIC ΑΝ'ΘΗΡΙΟΝ GTXOOP GPOH GTNG 
ΑΥ ΚΑΤΑ Π6ΤΟΥΟΝ2 GBOA' ΜΝ Π6ΘΗΓΡ 
ΑΥΩ ΠΑ6Ι + NAY ΜΠΜΟΥΝ GBOA GPISA 
ΓΙΡΩΜ6 AG ΠΩΡΧ' GPOOY ΰΑΥΜΟΥΟΥΤ' 
NNOYGPHY NCGRTOT2.,C NNOYGPHY 
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"Why do you love her more than us?" 

The Teacher answered: 

"How can it be that I do not love you as much as I love her?" 

56 When a blind man and one who sees 

are both in the dark, there is no difference between them; 

but when they both come into the light, one sees it, 

and the other remains in darkness. 

57 The Teacher said, "Blessed are those who are before existing; 

for those who are were, and will be." 

58 The superiority of human beings is not apparent, it is a secret; 

this is why they can dominate animals who are bigger and 

stronger than they in appearance, for it is they who allow 

the animals to survive. If humans abandon the animals, they 

bite and kill each other. 

They eat each other because they lack food. 

But now that humans cultivate the earth, 

they find food. 
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20 AYΩ ΑΥΟΥΩΜ NNOYGPHY XG ΜΠΟΥ26 
6ΤΡΟΦΗ Τ€ΝΟΥ Δ€ AY2G 6ΤΡΟΦΗ €ΒΟΛ 
XG ΑΠΡΩΜ6 Ρ 2ΩΒ 6ΠΚΑ2 6Ρ»ΑΟΥΑ' 
ΒΩΚ' eneCHT €ΠΜΟΟΥ NHGI 62ΡΑΪ €Μ* 
Π6ΜΧΙ ΛΑΑΥ NMXOOC XG ANOK' ΟΥΧΡΗ 

25 CTIANOC ΝΤΑΗ[ΧΙ] ΜΠΡΑΝ' 6TMHCG €Η' 
» Α Χ Ι Δ6 ΜΠΠ[Ν]Α GTOYAAB ΟΥΝΤΑΜ Μ 
MAY ΝΤΔΩΡ6Α ΜΠΡΑΝ Π€ΝΤΑ2ΧΙ ΝΟΥ 
ΔΩΡ6Α MAYMIT.C, ΝΤΟΟΤΤ Π6ΝΤΑ2ΧΙ Δ6 
6 Χ Ω Τ GTMHCG HJAYSJATH' TAGI TG θ € 

30 6Τΰ.6 . [Λ66]Τ A I A L M ^ G €].Ρΰ,ΑΟΥΑ 53ΩΠ6 2fl 
OYMYCTHPIO[N GTG ΠΜΥ](ΤΗΡΙΟΝ ΜΠΓΑ 
.MJOC 0 Υ Ν 0 6 [Π€ ΑΧΝΤ]Η ΓΑΡ Ν€ ΠΚΟΟ 
[MOQ ιΝ 4ΑΰΩ[Π€ AN T Q ^ C T A C I C ΓΑΡ* Μ 
[NKOQM.O^C ne ΠΡΩ]Μ6 TCYCTACIC ΔΕ 

35 [ΜΠΡΩΜ6 Τ€ NRA]MOC GPINOGI ΝΤΚΟΙ 
[ΝΩΝΙΑ T A T X J A 2 M XG OYNTAC ΜΜΑΥ 
[Ν0ΥΝ06 N ] A Y N A M I C TGC2HOQN 
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59 If someone goes down into the water and emerges without 

receiving anything, 

and says: "I am a Christian," they usurp the Name. 

But if they receive the Breath, they receive the grace of the 

JHame, 

When someone receives a gift \_dorea\ it is not taken from 

them. 

But if someone takes it for themselves, it will be taken from 

them. 

60 This is how it is with those united in marriage. 

The mystery which unites two beings is great; 

without it, the world would not exist. 

What gives substance to the world is Anthropos. 

What gives substance to Anthropos 

is an intimate and enduring relation [gamos] 

Seek the experience of the pure embrace [koinonia]) 

it has great power; 

contemplateythe Presence in this impermanent body. 

61 Some of the unclean spirits are masculine, others are feminine. 

The masculine ones unite with 

souls who inhabit a female form; 

the feminine ones mate with 

souls who inhabit a male form. 

I None can be free with respect to these forms unless they receive 

a power which is both masculine and feminine. 
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ecsoon 2N O Y X A E 2 M N]TCX,[HM]A ΜΠ,,ΝΛΑ] 
ΝΑΚΑΘΑΡΤΟΝ OYN Λ Ο . Ο Υ , Τ N2HTOY ΟΥ 
Ν 2NC2IOM6 N200YT ,Μ€Ν, Ν€ 6TPK0I 
ΝΩΝ€Ι ΑΜΨΥΧΗ €TPNOAIT€Y£CO€ 

5 2NN OYCXHMA NC2IM6 NC2IOM€ Δ€ 
N€ N€TTH2 MN N6T2N OYCXHMA Ν 
2 0 0 Y T · GBOA 2ITN ΟΥΑΤΎΩΤ ΑΥΩ MR 
ΛΑΑΥ ΝΑΰ Ρ BOA €NA€I €Y€MA2T€ Μ 
MOM' CMTMXI N0Y60M R200YT · MR 

10 Ν OYC2IM6 €T€ ΠΝΥΜΦΙΟΟ Π€ MN 
ΤΝΥΜΦΗ OYA AC X I GBOA 2M ΠΝΥΜ' 
ΦΩΝ R2IKONIKOC 20TAN €PSARC2I 
MC NATCBFL NAY AY200YT · €M2MOOC 
OYAA4* »ΑΥΗΩ6€ C2PAI €ΧΩΗ RC6 

15 ΟΩΒ€ NMMAM RC€X02M€H' T€€L2E 
ON 2ΡΡΩΜ6 ΝΑΤΟΒΩ eYSJANNAY €Y 
C2IM€ €C2MOOC OYAATC ENECΩC 
SAYNIEE MMOC NCGPBIAZC MMOC 
€ΥΟΥΩ»· €X02M6C CYSJANNAY Δ€ 



The Text of the Gospel of Ph ilip 
89 

[PAGE 67, PLATE 113] 

This is what happens in the bridal chamber 

when man and woman become wed. 

When immature women see a man sitting alone, they go to 

him, flirt with him, and distract him. 

Likewise, when immature men see a pretty woman sitting alone, 

they hunger for her, seduce her, and she lets herself be taken. 

But if they see a man and a woman seated together, 

the women do not chase after the man, 

and the men do not chase after the woman. 

When the image of God in us is joined to the angel, 

no one dares to molest a man or a woman. 
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20 ΑΠ200ΥΤ MN TGH2IMG GY2MOOC 2A 
TN NOYGPHY MAPGN2IOMG ΰ ΒΩΚ' G 
20YN » Α Π200ΥΤ OYTG MAPGN200Y.X, 
a ΒΩΚ' G20YN' SI A TC2IMG TAGI TG Θ6 
ΟΡΰΑΘΙΚΩΝ' Μ Ν ,Π,[Α]ΓΓ€ΛΟ€ 2ΩΤΡ G 

25 NOYGPHY OYTG MN [AA]AY NASJ ΡΤΟΛΜΑ 
ΑΒΩΚ' G20YN »)A Φ[0 ]Λ .ΥΤ · Η TC2IMG 
Π6ΤΝΝΗΥ GBOA 2[M] nKOCMOC NCG 
Τ Μ » GMA2TG MM[OH]' GTI XG NGH2M 
nKOCMOC HOYO[N2] G B O A XG MXOCG 

30 ΑΤ6ΠΙΘΥΜΙΑ ,ΜΠ,[ΜΟ]Υ [ΑΥΩ] Α Γ Π Λ Ρ Τ 6 
HO NXOGIC A t T ^ Y ] C I C Η Χ Ο Χ Π G 
ΠΚΩ2 e a x [ € GYNAY Μ Π ] ^ 6 Ι Λ 6 Α „ Μ 4 [ Α ] Α Τ 6 
ΜΜΟΗ' 06Ω ι6,Π" MMOM Α]ΥΩ Π Α ί GH] 
ΝΑίΰ Ρ BOA ANJ^GniOYMI]A Μ Α [2P] 

35 TG ΠΩΟ ΗΝΑΰ 2[ΟΠΜ GPOOY ΠΟΛΛΑ] 
KIC OYN 20GING G[l 6ΥΧΩ MMOC XG] 
ANON 2MHICTOC 2 0 Π Α [ 0 GYI GBOA 2N] 



The Text of the Gospel of Ph ilip 
91 

Whoever is free of the world 

can no longer be made into a slave there. 

They have risen above attraction and repulsion. 

They are master of their nature, free of envy. 

If someone sees such a person, they seize them and hold them. 

How can one be free of the powers 

of attraction and repulsion? 

How can they then escape them? 

Often there are those who come and say: "We are believers." 

They imagine themselves capable of escaping demons and 

unclean spirits. 

If they had jJj^Holv Breatkin thern^ 

no unclean spirits would_adhere to them. ^ | 
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[ΜΠ]ΝΑ ΝΑ[ΚΑΘΑΡΤΟΝ] 21 ΔΑΙΜΟΝΙΟΝ' 
N6YNTAY ΓΑΡ tM,MAtY] ΜΠΝΑ CTOYAAB 
Ν€ΜΝ ΠΝΑ .,ΝΑ.ΚΑΘΑΡΤΟΝ ΝΑΡΚΟΑΑΑ 
€ΡΟΟΥ MNP 20TC 2HTC NTCAPI ΟΥΔΕ 

5 MNM6PITC € Κ ΰ Α Ρ 20Τ€ 2HTC CNAP ΧΟ 
€IC €ΡΟΚ' €K«yANMePITC CNAOMK* NC00K 
Η ΝΗΰΩΠε 2Μ neeiKOCMOC Η 2Ν ΤΑΝΑ 
CTACIC Η 2Ν NTONOC CT2N TMHTG 
ΜΗ ΓΕΝΟΙΤΟ NC€2G GPOGI Ν2ΗΤΟΥ Π€ 

10 6IKOCMOC ΟΥΜ Π6ΤΝΑΝΟΥΗ Ν2ΗΤΤ 
ΟΥΜ Π€ΘΟΟΥ Ν€ΗΠ€ΤΝΑΝΟΥΟΥ ΜΠ€ 
ΤΝΑΝΟΥΟΥ ΑΝ Ν€ ΑΥΩ Ν€ΗΠεθΟΟΥ 2Μ 
ΠεθΟΟΥ AN NG ΟΥΝ Π6ΘΟΟΥ Δ€ ΜΝΝ 
CA neeiKOCMOC €2ΜΠ€ΘΟΟΥ NAMC Ν€ 

15 Τ€ΤΟΥΜΟΥΤε GPOC i e TM€COTHC ΝΤΟΗ 

ne ΠΜΟΥ 2ΩΟ eNyoon 2Μ neeiKoc 
MOC a a e €PON e x n o NAN NTANACTA 
CIC X€KAAC CNSAKAAKN A2HY NTCAPI 
€YNA2e ePON 2N TANAnAYCIC NTNTM 
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62 Do not fear the flesh nor be enamored of it. 

If you fear it, it will rule you. 

If you love it, it will paralyze you and devour you. 

63 One is either of the world, or one is resurrected [anastasis], 

or one is in the intermediate world. 

God forbid that I be found there! 

In this world there is good and there is evil. 

What is good is not all good, 

and what is evil is not all evil. 

But beyond this world, there is something that is really evil; 

it is the intermediate world, the world of the dead. 

While we are in this world 

it would be right to attain resurrection, 

so that, free of the flesh, we know repose [anapausis], 

and do not become wanderers in the intermediate world. 

Many get lost on the way. 

It is good to awaken from the world going astray there. 
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20 MOOae 2N TMGCOTHC 2A2 ΓΑΡ' CGPnAA 
NGCOG 2N T2IH NANOYC ΓΑΡ GGI GBOA 
2M nKOCMOC 2A TG2H €ΜΠΑΤ€ΠΡΩΜ€ 
Ρ NOB€ OYN 20GING MGN OYTG CGOYflS 
AN OYTG MN 60 k M, ,Μ,ΜΟΟΥ 2NKOOYG AG 

25 GYaANOYfla [MLM.N 2HY ΰΟΟΠ' NAY XG 
ΜΠΟΥ6ΙΡ6 6.Τ,[ΟΥΟ]ΥΩΰ ΓΑΡ1 HGIPG MMO 
OY NPGHP NOBG [Π]ΤΜΟΥΩ» AG ΤΔΙ 
KAIOCYNH ΝΑ2[Ω]Π* GPOOY MilGCNAY 
ΑΥΩ Π Ο Υ Α » ATN, [M]N nGIPG AN · ΟΥΑΠΟ 

30 CT0AJK,[0 ]C [2]TN, [ O Y ] A n T T,ACIA AH NAY A 2 0 
GING G Y O J U [2]Ν Λ Υ Η 6 Ι ΝΚΩ2Τ AY 
Ω Α Γ Π . Μ . Η Ρ 2N [OYHGI] ΝΚΩ2Τ GYNHX 
[GYHG]I ΝΚΩ2Τ [6ΥΧΩ XO]OY ΜΜΟΟΥ 2N 

[ΚΩ].2,Τ [ ] Α Υ Ω Π6ΧΑΥ NAY 
35 [XG MN I ] A M ' ΜΜΟΟΥ ANOY2M 

[ΜΜΟΟΥ.... ΚΑΤΑ] ,Μ,ΠΟΥΟΥΩΰ ΑΥΧΙ 
[ΜΠΜΟΥ NOYJJC.OAACIC ΠΑ6Ι GTOYMOYTG 
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64 There are some who neither want nor are able to do evil; others 

want to, but do not. But it is what they want that makes 

them wicked, and leads them astray, even if they do 

nothing. Righteousness is lacking in those who want 

nothing, as in those who do evil. 

65 In a vision, the disciple of an apostle 

saw several people shut in a house 

on fire, and they were attached to it. 

"Throw water on the fire," they begged. 

They were told that it was impossible to save them. 

The outcome of their actions was death. 

This is also known as the outer darkness. 

66 The soul [psyche] and the spirit [fneuma] are born of water and 

I of fire. 

It is with water, fire, and light 

that the son of the bridal chamber comes into being, 

the fire is then an anointing, the fire is then a light. 

I do not speak of that fire without form, but of that fire 

whose form is white: 

a clear light which bestows beauty. 
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€POH X € ΠΚΑΚ6 eT[2inCANB0] A HI..] 
GBOA 2N OYMOOY ,ΜΝ, Ο.Υ.ΚΩ2Τ ΝΤΑΤΨ,.ΥΧ,[Η] 
MN ΠΠΝΑ ΰΩΠ€ €BOA [2N] OYMOOY MN 
ΟΥΚΩ2Τ · MNN 0Y06IN ΝΤΑΠΰΗΡ€' Μ 

5 ΠΝΥΜΦΩΝ ΠΚΩ2Τ' Π€ HXPICMA ΠΟΥΟ 
eiN Π€ ΠΚΩ2Τ' eeiHJA2i€ ΑΝ ΑΠ€€ΙΚΩ2Τ 
€T€ Μ ΝΤΑΗ' ΜΟΡΦΗ ΑΛΛΑ ΠΚ60ΥΑ €Τ6Η 
ΜΟΡΦΗ ΟΥΑΒΰ €ΤΟ Ν0Υ06ΙΝ €Ν€0ΩΗ 
ΑΥΩ €Τ+ NTMNTCA ΤΑΛΗΘ6ΙΑ ΜΠ€0€Ι 

10 enKOCMOC eCKAK Α2ΗΥ ΑΛΛΑ NTAC€I 2Ν 
ΝΤΥΠΟΟ ΜΝ Ν2ΙΚΩΝ HNAXITC ΑΝ' ΝΚ€ΡΗ 
Τ€ ΟΥΝ ΟΥΧΠΟ NK€COn · »ΟΟΠ ΜΝΝ ΟΥ 
2ΙΚΩΝ ΝΛΠΟ NKGCOn' ΑΛΗΘΩΟ 
ΑΤΡΟΥΧΠΟΟΥ NK€COn · 2ΙΤΝ Τ2ΙΚΩΝ Α ΰ 

15 Τ€ TANACTACIC ΑΥΩ ΘΙΚΩΝ 21ΤΝ ΘΙΚΩΝ 
a s e €ΤΡ€ΟΤΩΟΥΝ ΠΝΥΜΦΩΝ ΜΝ ΘΙ 
ΚΩΝ 2ΙΤΝ ΘΙΚΩΝ »ΗΙ€ €ΤΡΟΥ€Ι 620ΥΝ 
€ΤΑΛΗΘ€ΙΑ €Τ€ ΤΑ€Ι Τ€ TAnOKATACTACIC 
!SSe ΑΝ6ΤΧΠΟ AN ΜΜΑΤ6 ΜΠΡΑΝ' Μ 
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Truth did not come into the world naked, but veiled with 

images and archetypes [typosl; otherwise it cannot be 

received; there is a rebirth through the image of rebirth. 

One must truly be reborn from this image; this is 

resurrection. 

In passing through the image, the bridegroom is led into the 

truth 

which is the renewal of all things in their integrity 

[apocatastasis]. 

This is appropriate for those who not only know 

the names of Father, Son, and Spirit, 

but have integrated them in themselves. 

Those who have not integrated these names within themselves 

will have their names taken away. 

The name of Christian is welcomed with anointing, 

in the fullness and energy of the cross, 

which the apostles call the union of opposites; 

then one is not just Christian, one is the Christ. 
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20 Π6ΙΩΤ • MN ΠΰΗΡ6 MN ΠΠΝΑ GTOYAAB 
A A A A ΑΥΧΠΟΟΥ NAK 2ΩΟΥ 6TMOYA Χ Π [ 0 ] 
ΟΥ NAM* ΠΚ0ΡΑΝ C€NAH[I]TT NTOOTH · 
OYA AG X I ΜΜΟΟΥ 2M ,ΠΧ,ΡΚΜΑ ΜΠΟ€Λ 
ΝΤΔΥΝΑΜΙΟ · MNC.F^OC €]ΤΑ[2]ΝΟΝΑΠΟΟΤΟ 

25 AOC MOYT6 €POC X [ € ΤΟ]„ΥΝΑ,Μ MN T€2BOYKP, 
ΠΑ€Ι ΓΑΡ OYKGTI O.YIXPHCTIJANOC Π€ A A A A 
OYXPC n e ΑΠΧΟΟ[ΙΟ Ρ]2ΩΒ ΝΙΜ · 2NN ΟΥ 
MYCTHPION ΟΥΒΑ[ΠΤ]ΙΟΜΑ MN OYXPIC 
MA MNN OY€YXA[PICTI ]A M A N ΟΥΟΩΤ6 

30 MNN Ο Υ Ν Υ Μ Α Ω Ν [ΠΧΟ],.€ΙΟ, [Π0Χ]ΑΗ 
X 0 A€L €ΤΡΑ€Λ[Ρ€ NNA ΠΟΑ ΜΠΙ71Ν Ν 
0 0 NNA ΠΟΑ Α Γ Γ Π Ε ΑΥΩ NNA ΠΟΑ N ] A O A 
ΝΘ€ NNA N .C IA N20YN A€L 0ΤΡΑ2ΩΤ] 
ΡΟΥ ΜΠΜΑ 6T..MJMAY ΑΗΟΥΩΝ2 €BOA ΜΠΑ] 

35 €1 ΜΑ 2ITN 2ΝΤΥ[ΠΟΟ MN 2ΝΘΙΚΩΝ] 
Ν6ΤΧΩ MMOC X ^ [ .] 
OYFI OYOI ΜΠΟΑ Ν Τ Π Λ [.... 0ΥΠΛΑ] 
ΝΑ0Θ6 ΠΟΤΟΥΟΝ62 J , [ A P NT€€IM€] 
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68 The Teacher performed all his works mysteriously: 

immersing us in water \baptisma\, 

anointing us with oil [khrisma], 

making us capable of acts of grace [eukharistia]. 

He freed us and brought us into the bridal chamber 

\numphon\. 

69 The Teacher said: "I have come to make the lower realities like 

the higher realities, and the outer realities like the inner 

realities. I have come to unite them in this Temple Space, 

where they reveal themselves through images and symbols." 

Those who say that there is someone in the sky are mistaken, 

for He who has appeared has come from the depths, and He 

who owns the hidden things is beyond all the opposites. 

It is right to say that the inner and the outer are one; 

what appears to be outside the outer does not exist; 

it is the outer darkness. 

( 
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[ P A G E 7 0 , P L A T E 1 1 6 ] 

[IJXe GTMMAY .Π,[^.Τ0.[Υ]Μ0ΥΤ€ €POT X€ 
RGTMnCA Μ[Π]..Ι/ΓΝ ΑΥΩ Π£Τ€ ΠεΟΗΠ* 
aoon · NAM Π6ΤΜΜΑΥ ne €ΤΝΤΠ6 Μ 
MOH NANOYC ΓΑΡ NC€XOOC X€ ΠΟΑ Ν 

5 20YN ΑΥΩ ΠεΤΜΠΟΑ NBOA' Μ Ν Π€ΤΝ 
ΠΟΑ NBOA ΜΠΟΑ NBOA' €TB€ ΠΑΪ ΑΠΧΟ 
eic Μογτε ΑΠΤΑΚΟ χε πκΑκε ετ2« ncA 
BOA' MN ό€ aoon ΜΠΕΜΒΑΛ' ΠεΧΑΗ' 
X€ ΠΑ6ΙΩΤ CT2M Π€ΘΗΠ' ΠεΧΑΗ X€ 

10 ΒΩΚ' €20YN €Π€ΚΤΑΜ€ΙΟΝ ΝΠΒΤΑΜ' 
ΜΠεΚ'ΡΟ €ΡΩΚ' ΝΓΰΛΗΛ' ΑΠΕΚΈΙΩΓ 
€Τ2Μ Π6ΘΗΠ' €Τ€ ΠΑ6Ι Π€ Π€Τ2Ι CA 
20ΥΝ ΜΜΟΟΥ ΤΗΡΟΥ Π€Τ2Ι CA Ν20ΥΝ 
Δ€ ΜΜΟΟΥ ΤΗΡΟΥ Π€ Π ΠΛΗΡΩΜΑ Μ 

15 ΜΝΝΟΩΜ' ΜΝ 6€ ΜΠεΗΟΑ Ν20ΥΝ ΠΑ 
ει πε ετογΰΑχε εροπ' χε πετίϋ πεΑ Ν 
τπε ΜΜΟΟΥ 2Α τε2Η Μπεχε Α2οεΐΝε 
ει εΒΟΛ· εΒΟΛ ΤΩΝ· ογκετι ΜΠΟΥ«Γ 
ΒΩΚ· ε20ΥΝ ΑΥΩ ΑΥΒΩΚ' εΤΩΝ ΟΥΚεΤΙ 
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[ P A G E 7 Θ , P L A T E 1 1 6 ] 

The Teacher said: "My Father lives in secret." 
• • • Η Β Β Μ Ο Μ Μ Ί Μ Η Μ Μ Μ Μ Η ^ ^ 

He has said: "Enter into your chamber, close the door, 

and pray to your Father who is there in secret."42 

This means: in your innermost being. 

That which is inside, in the secret of all, is fullness [p/eroma]. 

Beyond it is nothing, it contains all. 

70 Before Christ, several came forth. 

They could no longer return to whence they came, 

but neither could they leave the place they entered. Christ came. 

Those who had come in, he brought out; 

and those who had gone out, he brought in. 

42. Cf. Matthew 6:6. 
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20 ΜΠΟΥΰ I €ΒΟΛ AHGI AG N6I fl€XC NGN 
ΧΑ2ΒΩΚ· G2[0]iY,N' AH ΝΤΟΥ GBOA ΑΥΩ NGN 
ΤΑ2ΒΩΚ' GB[0]A' AH ΝΤΟΥ G20YN N200Y' 
NGPGGY2A [ 2 ] Α A[AA]M' NGMN ΜΟΥ ΰΟΟΠ' 
RTAPGCnAP.X. t€P]t04H' ΑΠΜΟΥ ΰΩΠ€ ΠΑ 

25 ΑΙ Ν 6ΗΰΑΑ[ΩΚ G20]YN NHXITH' GPOH MR 
ΜΟΥ ΝΑΰΩΠ.6, [Π]ΑΝΟΥΤ6 ΠΑΝΟΥΤΕ € 
TBG ΟΥ nXOGIC [Α].Κ/ΚΑΑΤ Ν0ΩΚΛ NTAHXG 
NAGJ., 21 nC#OC [Ν-ηΑΗΠΩΡΧ' ΓΑΡ' ΜΠΜΑ 
ε.Τ,[Μ].ΜΑΥ, [AAA],,Υ, tN.[IM] ΝΤ[Α]ΥΧΠΟΤ GBOA 2fi 

30 nGtT.,[2inC^N]1BO,A 2ΙΤΜ ΠΝΟΥΤ6 
A J U & 0 8 C ΤΩΟΥΝ €Β].0,Α 2R Ν6ΤΜΟΟΥΓ 
[AHahnG ROG GNGH«y]OOn · ΑΛΛΑ NG 
[Ρ6Π6Η0ΩΜΑ ΰΟΟΠ] GHO NTGAGION 
[NGYRTAH AG Μ MAY] NCAPI ΑΛΛΑ TGGI 

35 [CAPi MGN OYCA]PI TG ΝΑΛΗΘ6ΙΝΗ 
[TGNCAPi AG] OYAAHOGINH AN TG ΑΛ 
[ΛΑ ΟΥΝΤΑΝ] Ν2ΙΚΩΝ ΝΤΑΛΗΘ6ΙΝΗ 
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71 : When Eve was in Adam, there was no death; when she was 

separated from him, death came.|lf |she enters back into 

him, and he accepts her, there will be no more death. 

72 "My God, my God, why hast thou forsaken me?" 

The Teacher said these words on the cross, 

for he had gone to the place of separation, so as to reunite 

all that had been separated in God. 

The Teacher rose beyond death. 

He became what he was before the separation. 

His body was whole, 

He had a body, but it was the true body; 

ours is transient, 

an image of our true body. 
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[ P A G E 7 1 , P L A T E 1 1 7 ] 

MAPenACTOC ΰΩ[Π]€ [Ν]ΝΘΗΡΙΟΝ 0[Y] 
T€ ΜΑ4»ΩΠ€ ΝΝ2Μ[2ΑΛ] OYTG NC2IMG 
6M2L02M ΑΛΛΑ ΰΑΜϋ)ΩΠ[€] Ν2ΝΡΩΜ6 
N€A€YO€POC ΜΝ 2ΝΠΑΡΘ€ΝΟΟ €ΒΟΛ 

5 2ΙΤΜ ΠΝΑ 6ΤΟΥΑΑΒ ΟΟΧΠΟ MGN ΜΜΟ 
NK6COI1 cexno Δ6 ΜΜΟΝ 2ΙΤΝ Π6 
XC 2Μ nCNAY 06ΤΩ20 ΜΜΟΝ 2ΙΤΜ Π 
ΠΝΑ ΝΤΑΡΟΥΧΠΟΝ ΑΥ20ΤΡΝ ΜΝ ΛΑΑΥ 
ΝΑΰ NAY €ΡΟΜ' ΟΥΤ€ 2Μ ΜΟΟΥ ΟΥΤ€ 2Ν 

10 €ΙΑΛ· ΧΩΡΙΟ OYOGIN ΟΥΤ€ ΠΑΛΙΝ ΚΝΑ» 
NAY AN 2Ν 0Υ06ΙΝ ΧΩΡΙΟ ΜΟΟΥ 21 ΑΛ 
ΔΙΑ ΤΟΥΤΟ a s e ΑΡΒΑΠΤΙΖ6 2Μ ΠΟΝΑΥ 
2Μ ΠΟΥΟείΝ* ΜΝ ΠΜΟΟΥ Π0Υ06ΙΝ Δ6 
Π€ ΠΧΡΙΟΜΑ Ν6ΥΝ ΰΟΜΤ' ΝΗ€Ι ΜΜΑ 
Ν + ΠΡΟΟΦΟΡΑ 2Ν ΘΙ€ΡΟΟΟΛΥΜΑ ΠΟΥ 
Α* €ΗΟΥ€Ν €ΠΑΜΝΤ€ €ΥΜΟΥΤ€ €ΡΟΗλ 

ΆΕ Π6ΤΟΥΑΑΒ ΠΚ60ΥΑ €ΜΟΥΗΝ €Π0Α 
PHC €ΥΜΟΥΤ€ €ΡΟΗ Χ € ΠΟΤΟΥΑΑΒ Μ 
Π€ΤΟΥΑΑΒ ΠΜΑ2ΰΟΜΤ· 6ΗΌΥΗΝ A 
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[PAGE 71, PLATE 117] 

-The bridal chamber 

is not for animals, nor for slaves, 

nor for the impure; 

it is for beings who are free, simple, and silent. 

74 It is through the Breath that we come into being, but we are 

reborn by the Christ two by two. In his Breathy we 

experience a new embrace; we are no longer in duality, but 
— m m e m m m a r n t i — m t m t ^ m — 

75 None can see themselves in water or in a mirror unless there is 

light; none can see themselves in light unless there is a 

mirror or water to reflect them. 

This is why we must be immersed [haptizai] in water and 

light; 

the light is in the oil of anointment \khrisma\. 
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20 ΠΑ6ΙΒΤ6 GYMOYTG €POM Π6ΤΟΥΑΑΒ 
ΝΝΒΤΟΥΑΑΒ ΠΜΑ € 9 Α . Ρ 6 Π Α Ρ Χ Ι € Ρ 6 Υ [ Π 
ΒΩΚ' €20YN €ΜΑΥ' O Y A I A H ] ΠΒΑΠΤΚΜ[Α] 
Π€ ΠΗ€Ι 6ΤΟΥΑΑΒ [Π^ΟΩ,,ΓΠ Α Π6ΤΟΥΑΑΒ 
ΜΠ6ΤΟΥΑΑΒ Π € Τ [ Ο Υ Α ] Α [ Β ] NNGTOYAAB 

25 Π€ ΠΝΥΜΦΩΝ [ Π Β Α Π Τ ^ Μ Α ΟΥΝΤΑΗ 

MMAY NTANACTAC[IC ΜΝ ΜΠ]0ΩΤ6 € Π Ο Α 
Τ 6 2Μ ΠΝΥΜ'ΦΩΝ [€ΠΝΥ]ΜΦΩΝ Δ € 
ΖΪΛ nerxoce CPOIOY LOOJ. .J 
ΚΝΑ26 ΑΝ' [ ]„ΩΠΧ·] 

30 Ν€ Ν€Τ5ΗΛΗΛ[ .] 
6 I€P0C0AYM[A ΘΙ6ΡΟ] 
COAYMA € Υ ^ [ Λ Η Λ . . . . 2Ν BIGPOCO] 
ΛΥΜΑ Ε Υ Ό Ω ^ Π " ] 
NAGI 6ΤΟΥΜΟΥ[Τ€ €ΡΟΟΥ Χ 6 Ν6Τ0Υ] 

35 ΑΑΒ N N C T O Y A A A Ί ΚΑ] 

TANGTACMA ΠΩ2 „Μ.[ΜΟΜ ΟΥ Δ6 Π€ Π] 

NACTOC 6ΙΜΗ ΘΙΚΩΝ [ΜΠΝΥΜΦΩΝ Π€7] 
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There were three places of worship in Jerusalem: One was 

open to the west and was called the Holy; another opened 

to the south and was called the Holy of holiness; and the 

third was open to the east and was called the holy of holies, 

where only the high priest could enter. 

Immersion in water and light is the Holy [baptism]; 

to be free is the Holy of holiness [atonement]; 

and tlie holy of holies is the bridal chamber [numphon], or 

communion. 

Trust and consciousness in the embrace are exalted above all. 

Those who truly pray to Jerusalem 

are to be found only in the holy of holies . . . 

the bridal chamber. 
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[PAGE 7 2 , PLATE 1 1 8 ] 

[2M n]CA NT.n.ie] ΑΓΓΠΟΡΝΙΕΓΑ Π8ΗΚΑΤΑ 
A^TACMA Π Α Ρ 1 A I M ΓΚΑ ΝΤΠ6 <UA 
ncA ΜΠΙΤΝ Aeasye γαρ ezoeiNe 
ΧΙΜ ΠΟΑ ΜΠΙΤΝ ΝΟΕΒΩΚ' CnCA Ν'ΤΠ€ 

5 NCNTA2+ 2ΙΩΟΥ MnTCACION ΝΟΥ 
OeiN MAPOYNAY €POOY Ndl ΝΔΥΝΑ 
MIC ΑΥΩ MAY» 6MA2T6 ΜΜΟΟΥ OY 
A A€ NAt 2ΙΩΩΜ' ΜΠΙ0Υ06ΙΝ 2M 
HMYCTHPION 2M Π2ΩΤΡ Ν€Μ'ΠεΤ 

10 C2IMG ΠΩΡΑ €ΦΟΟΥΤ NCCNAMOY 
AN Π€ MN ΦΟΟΥΤ' ΠΕΜΠΩΡΛ ΝΤΑΗ 
»ΩΠ€ ΝΑΡΧΗ ΜΠΜΟΥ ΔΙΑ ΤΟΥΤΟ 
Anexpc EI AGKAAC ΠΠΩΡΧ ΝΤΑ2 
»ΩΠ€ * ΙΝ ΰΟΡΠ' €ΜΝΑ€€2ΩΗ CPATM' 

15 ΠΑΛΙΝ' ΝΗ20ΤΡ0Υ ΜΠΟΝΑΥ ΑΥΩ Ν€Ν 
ΤΑ2ΜΟΥ 2Μ ΠΠΩΡΧ' 64ΝΑ+ NAY ΝΝΟΥ 
ΩΝ2 Ν420ΤΡ0Υ »AP€TC2IM€ Δ€ 
2ΩΤΡ AneC2AGI 2ΡΑΙ 2Μ nnACTOC 
Ν6ΝΤΑ2ΩΤΡ Δ€ 2Μ nnACTOC ΟΥΚ6 
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[ P A G E 7 2 , P L A T E 1 1 8 ] 

What is the bridal chamber, 

if not the place of trust and consciousness in the embrace? 

It is an icon of Union, 

beyond all forms of possession; 

here is where the veil is torn from top to bottom; 

here is where some arise and awaken. 

77 The powers can do nothing against those who are clothed in 

light; 

they cannot see them. 

All will be clothed in light 

when they enter into the mystery of the sacred embrace. 

78 If woman had not been separated from man, she would not die 

with man. 

Her separation was at the origin of death. 
" " • • • Μ · · · · · · · · · · · · · · · · · · ! ^ ^ 

Christ comes again to heal this wound, 

to rediscover the lost unity, 

to enliven those who kill themselves in separation, 

reviving them in union. 
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20 TL CGNANNPA' ΔΙΑ ΤΟΥΤΟ A6Y2A 
ΠΩΡΧ ΑΑΔΑΜ ΝΤΑΟΖΩΤΡ €P04' 
AN 2M NNAATTOJC ΤΨΥΧΗ Ν ΑΔΑΜ' Ν 
T A c a a n e [CB]OA 2NN OYNIHG n e c 
2ΩΤΡ Π€ Π [ Π Ν ] Λ Λ [ € ] Ν ' Τ Α Υ Τ Α Α Η NA«F 

25 NE T€MMAA[Y] ..ΑΥ^Ω Μ Ν] Τ€4'ΨΥΧΗ AY Ι -
ΝΔΗ' ΝΝΟ.ΥΛΠΝΑ 2Μ] Jl,eCMA €Π€Ι Ν 
.Τ,ΑΡ€4·2Ω,ΤΡ, [ΠΒΛΑΜΊ Ν2Ν»ΑΑ€ 6ΥΧΟ 
CE ANAYN[AMIC A]YPBACKAN6 6POM 
[€ΥΠΟ],ΡΧ, [GBOA ΜΠ2]ΩΤΡ ΜΠΝ6ΥΜΑ 

30 [TIKOC Π ] A , [ * N ΤΚΑ],ΚΙΑ.Τ€ΘΗΠ* AY 

[ A] A € I 6 € N6I Π6 
[ ]ANAY OYAAY 
[ MNNA]CTOC S«NA 
[ΝΡΩΜ6 €YNA20TP]0Y AIC 6ΩΑΓΓ 

35 [€BOA 21 MHP MnCIOJPAANHC ΠΠΑΗ 
[ΡΩΜΑ NTMNTP] tP,0 ΝΜΠΗΥ6 Π€ 
[ΤΑ2»ΩΠ€ 2]A T€2H ΜΠΤΗΡΗ ΠΑ* 
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79 Man and woman unite in the bridal chamber, and those who 

have known this sacred embrace will never be separated. 

Eve separated from Adam because she did not unite with 

him in the bridal chamber. 

80 Adam's soul is animated by the Breath; 

it came to him from his mother. 

When his soul and his spirit were reunited, 

he spoke words that the powers cannot understand. 

They were jealous of him, because they were incapable of 

this spiritual union which has no hidden violence. 

81 On the banks of the Jordan, Yeshua manifested 

the Presence t>f a realm that existed before all things. 
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[ P A G E 7 3 , P L A T E 1 1 9 ] 

AIN ΑΥΧΠΟΤ Π[ΑΑΙΝ ΑΥ£Π]ΟΗ NS>HkP,[€] 
ΠΑΛΙΝ AYT02CH Λ [ Α Λ Ι Ν ] AYCOTM ΠΑ 
AIN AMCHTG 6iSi€ 6ΛΩ ΝΟΥ 
MYCTHPION ΑΠ6ΙΩΤ ΜΠΤΗΡΜ' 2ΩΤΡ 

5 ΑΤ'ΠΑΡΘ€Νθε NTA26I ΑΠΙΤΝ ΑΥΩ 
ΑΥΚΩΤ' Ρ OYO€IN 6POH ΜΦΟΟΥ €TM 
MAY ΑΗόΩΛΠ' 6ΒΟΛ ΜΠΝΟό MHACTOC 
€TB€ ΠΑ6Ι Π6Η02ΜΑ ΝΤΑΜ»ΩΠ€ 
ΜΦΟΟΥ CTMMAY AH6I €ΒΟΛ 2M ΠΠΑ 

10 CTOC Νθ€ ΜΠ€ΝΤΑ2»ΩΠ€ €ΒΟΛ 
2M ΠΝΥΜΦΙΟΟ ΜΝ ΤΝΥΜΦΗ ΤΑ 
€1 Τ€ θ€ AIC Τ620 ΜΠΤΗΡΗ* 6ΡΑΤΗ' 
2ΡΑΪ Ν2ΗΤΜ* GBOA 2ΙΤΝ ΝΑ6Ι ΑΥΩ 
» s e 6ΤΡ6ΠΟΥΑ ΠΟΥΑ NMMAOHTHC 

15 MOOiae 620ΥΝ €T6H'ANAnAYCIC 
ΑΑΔΑΜ ΰΩΠε €ΒΟΛ 2Ν ΠΑΡΘ€ΝΟΟ 
CNT6 €ΒΟΛ 2Μ ΠΠΝΑ Α.Υ,Ω €Β0Α 
2Μ ΠΚΑ2 ΜΠΑΡΘΕΝΟΟ 6ΤΒ6 ΠΑ€Ι 
ΑΥΧΠ6 nexc GBOA 2Ν ΟΥΠΑΡΘ€ΝΟ[Π 
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[PAGE 7 3 , PLATE 119] 

In this new generation he manifests as the Son, 

then he is anointed. 

A free man who was a liberator. 

Is it permitted to speak what is hidden? 

The Father of all that is united with the Silence 

of woman, and he illumined it. 

He manifested in the bridal chamber; 

his body was born on that day when he was witness to the 

Union, 

fruit of the merging of the Lover and the Beloved. 

This is how Yeshua grounds his disciples in repose. 

He is the harmony in all. 
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20 XGKAAC neCAOOTe ΝΤΑ2ΰΩΠ€ 
2N Τ€20Υ€ΙΤ€ € H N A [ C ] A 2 Q 4 6PATH 
OYN «ΗΝ CN[AY 2].N, Τ Ι Μ Η Τ ] Α ΜΠΠΑΡΑΔ1 
COC ΠΟΥΑ ΑΠ€ [ΘΗΡΙΟΝ] ΠΟΥΑ ΧΠ6 
ΡΩΜ6 AAAAM Λ [ Υ Ω Μ €]BOA 2M Πΰ„Η,[Ν] 

25 ΝΤΑ2ΧΠ€ ΘΗΡΙ[ΟΝ AMS]JIN.,€ ΝΘΗ 
ΡΙΟΝ ΑΜΧΠ6 Θ.Η^ΡΙΟΝ € ] Τ Α € ΠΑΐ C€ 
pceeecee ΑΝ„Θ,[ΗΡΙΟΝ ΕΓΟ] Rrrei2€] 
ΝΑΔΑΜ ΠΰΗ[Ν ΝΤΑΜΑΔΑΜ ΟΥΩΜ ΜΠ€Μ] 
KAPNOC Π€ [Π»ΗΝ ΝΝΘΗΡΙΟΝ €ΤΒ6] 

30 ΠΑ6Ι Α Υ Α ^ [ Ω Ν£ΜΰΗΡ€ ΝΤΑΥ] 
ΟΥΩΜ ΜΠ[ΚΑΡΠΟΟ ΜΠΫΙΗΝ ΝΝΘΗΡΙΟΝ] 
ΚΑΡΠΟΟ MJUSHN ΝΝΘΗΡΙΟΝ Α4] 
* Π € ΝΡΡΩΜ[€ ΝΘΗΡΙΟΝ €Τ€ ΟΥΩ] 
» Τ ' ΜΠΡΩΜΕ [ΝΘΗΡΙΟΝ Α,Υ,Ω Α] 

35 ΠΝΟΥΤ6 ΤΑΜ€Ι€ ΠΡ[ΩΜ€ ΑΥΩ ΑΝ ΡΩ] 
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83 Adam was born of two virgins; the breath and the earth. 
* ™ 1 

th a »» 
The Logos is born of silence, 

to witness that the origin of humanity 

was not simply a fall. 

84 There are two trees in the middle of the garden [paradeisos]: 

One engenders animals, the other engenders humans. 

Adam ate from the tree that engenders animals, 

and became animal. 

It is good to revere animals, 

for they are like the first human. 

The tree from which Adam ate was the tree of animals, 

and it bore many fruits. 

There is no lack of animal-humans, 

they are many, and they revere each other. 

In the beginning, God created humans; 

then humans created gods. 

( 
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[ P A G E 7 4 , P L A T E 1 2 0 ] 

Me T A M e j j q Π[Ν],ΟΥ.[Τ]€ TAGI τ ε βε 2M mcoc 

MOC εΝΡΩ[Με] Χ Α Μ ί ε ΝΟΥΤε AYQ C€OY 
Ω » Τ ΝΝ[0]ΥΤΑΜΙ0 Νεΰΰε €TP€NNOY 
τ ε οΥΩΰτ* ΝΡΡΩΜε Νθε εε^οοπ" Μ 

5 MOC Ν61 ΤΑΛΗθεΐΑ ΝΝ2ΒΗΥε ΜΠΡΩ 

ΜΕ ΰΑΥΰΩΠΕ ΕΒΟΛ 2Ν T€TAYNAMIC 
ε τ Β ε πΑει C€MOYT€ εροογ χ ε ΝΔΥ 
NAMIC ΝεΜΖΒΗΥε Νε ΝεΗ'ΰΗΡε ΝΤΑΥ 
ΰΩΠε εΒΟΛ 2Ν OYANAnAYCIC εΤΒ€ 

ίο ΠΑει τεΜΔΥΝΑΜίε ρποΛίτεγεεοε 
2ΡΑΪ 2Ν Ν€Η2ΒΗΥ€ εΤΑΝΑΠΑΥΟΟ Δε 
0Υ0Ν2 εΒΟΛ 2ΡΑΪ 2Ν N¥JHPG ΑΥΩ* 
ΚΝΑ2€ επΑει · επχΩτε «JA 2ΡΑ! εβ ικό 
ΑΥΩ ΠΑει πε ΠΡΩΜε N2IK0NIK0C 
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[PAGE 74, PLATE 120] 

85 This is the way of the world: Humans create gods 

and worship their creations; 

now their creations may revere them, 

and gods worship humans. 

86 The works of humans come from their power; this is why they 

are called energies [dunamis]. Their children are born from 

their repose [anapausis]·, 

their power is manifested in their works, 

and their repose in their children. 

I This is an image—humans produce their works with effort, 

and their children in repose. 



The Text of the Gospel of Ph ilip 
118 

15 €MeiP€ ΝΝ£Η2ΒΗΥ€ ΕΒΟΛ 2N T6H6OM 
€ΒΟΛ Δ€ 2N ANAIIAYCIC €ΗΛΠΟ NN6H' 
aHPe 2M neeiKOCMOC Ν2Μ2ΑΛ Ρ 
2ΥΠΗΡ€Τ€Ι Ν€Λ€ΥΘ€Ρ00 2Ν ΤΜΝ 
T€P0 NMtn4HY€ N€A€Y©ePOC NAP 

20 ΔΙΑΚΟΝΕΙ] NN2M2AA NNSHP€ Μ 
ΠΝΥΜΦ[ΩΝ ΝΑ]ΡΔΙΑΚΟΝ£Ι NNSJH 
PC ΜΠΓΑ[Μ0ε N]SHPe ΜΠΝΥΜΦΩΝ 
ΛΥΡΑΝ 0[ΥΑ ΠΕ €]T6 OYNTAYH' TANA 
nAYCIC €[CMN N]0Y€PHY C€P XP€IA AN 

25 [...]P[ ] T e e e n p e i A MMAY 
[ ΩΦ€Α]ΗΟ€ 2N20Y0 N€ 
[ Θ Ε Ω Ρ Ι Α 2N N€T2N ΓΓ 
[. ]NNCOOY NNE 
[ ] MMOOY AN NE 

30 [.... NTAIIXC Β]ΩΚ* ΕΠΙΤΝ 6ΠΜΟ 
[ΟΥ Λ€ €ΗΝΑΧΟΚΟΥ] CBOA' CHNACOTM* 
[ΟΥ ΝΤΑΡΟΥΧΗ]Κ· eBOA ΝόΙ N€NTA2 
[ΧΟΚΟΥ 6ΒΟΛ] 2M ΠΕΗΡΑΝ Π6ΧΑΗ ΓΑΡ 
[»AE €PON] Α^ΝΑΧΩΚ €ΒΟΛ ΝΔΙΚΑΜ 
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87 In this world slaves serve those who are free; in the kingdom 

of heaven those who are free will serve slaves; those who are 

born in the bridal chamber are in repose. They need nothing 

else; contemplation suffices them. 

88 In this contemplation they dwell among the bodies of glory. 

89 Christ immerses them in water to purify them and leads them 

to their fulfillment in his Name. He said: "It is befitting to 

fulfill all justice."43 

43. Cf. Matthew 3:15. 
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[ P A G E 7 5 , P L A T E 1 2 1 ] 

OCYNH ΝΙΜ* Ν€Τ[Χ]Ω [MLM..OC XG C€NA 
ΜΟΥ ΝΰΟΡΓΓ AYQ C e ^ t A T ^ O Y N C€ 
ΡΠΛΑΝΑ0θ€ €YTMXI ΝΙΜΟΡΠ' ΝΤΑΝΑ 
CTACIC €YON2 6YSAMOY C€NAXI AA 

5 AY AN TA6I T€ θ € ON €ΥΧΩ MMOC € 
flBAHTICMA €ΥΧΩ MMOC X € 0YN06 
ne riBAHTicMA x e €ΥΰΑχιτΜ' CGNA 
ΩΝ2 ΦΙΛΙΠΠΟΟ ΠΑΠΟΟΌΑΟΟ ne 
ΧΑΗ x e ΙΩΟΗΦ* Π2ΑΜΰ€ ΑΜΤΩ66 Ν 

10 NOYnAPAAeiCOC x e NCHP XPGIA N2N 
» € €20ΥΝ' €T€H'T€XNH ΝΤΟΜ Π€Ν 
TA2TAMIO MnCTAYPOC €BOA 2N Ν 
ΰΗΝ NTAHT060Y ΑΥΩ Π€Η6Ρ06 Ν€Η 

o a e ΑπεΝΤΑΗΤοόΜ* NeneM6P06 ne 

15 IHC ΠΤΩ<ίε Δ€ Π€ n€C*OC ΑΛΛΑ Π<ΰΗ 
ΜΠΩΝ2 2Ν ΤΜΗΤ€ ΜΠΠΑΡΑΔ€ΚΟΟ 
ΑΥΩ ΤΒ€ ΝΧ06ΙΤ' ΝΤΑΠ€ΧΡ€ΚΜΑ ΰ Ω 
Π€ eBOA' N2HTC €ΒΟΛ 2ΙΤΟΟΤΜ' ΑΤΑ 
NACTACIC <ΰΩΠ6) neeiKOCMOC Ο YAM ΚΩ 
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90 Those who say that we first die, and then are resurrected, are 

wrong. 

Whoever is not resurrected before death 

knows nothing, and will die. 

I Thus those who have received baptism will live; 

baptism is a great thing. 

91 The apostle Philip relates that Joseph the carpenter 

planted trees in his garden, 

because he needed wood for his work. 

The cross was made with the trees he planted, 

and the fruit of his seed was hung from the wood that he had 

planted. 

His seed was Veshu^ and the cross was the plant. 

92 The tree of life lives in the middle of another garden; it is the 

olive tree from which the oil of anointment is drawn. 

Thanks to it, resurrection is possible. 
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20 GC ne NK€ HIM' €ΤΟΥΩΜ* ΜΜΟΟΥ 

2PAI N2HTH · C e M A [ q X f i t O , Y ON· ΤΑΛΗΘ6Λ 

Α ΟΥΑΜΩΝ2 T€ €Χ[Β€] Π[Α€]€Ι MN ΛΑΑΥ 

2N NeTCONH) 2tN„ [TMC Ν A] ΜΟΥ NTA'IC 

€1 €ΒΟΛ 2M ΠΜΑ [€TM]vMJ[A]lY4 ΑΥΩ AH€I 

25 N€ Ν2ΝΤΡΟΦΗ €.Β ,[0]Α Μ MAY ΑΥΩ N€ 

ΤΟΥΩΰ AHt NAY ΙΜΠ]Α[Ν2] A t e K A A C ] 

ΝΝΟΥΜΟΥ ΑΠΝ[ΟΥΤ6 TALMie, Ν[ΟΥΠΑΡΑ] 

A€ICOC Α Π Ρ Α [ Μ € ΩΝ2 2M ΠΑΡΑ] 

A€ICOC OYN[ 90] 

30 on MN 2ΜΠ[. ] 

ΜΠΝΟΥΤ€ 2 Λ [ ΡΩ] 

Me Ν€ΤΝ2ΗΤ[Η .] 
+ ΟΥΩΰ niflAPAtA€ICOC Π€ ΠΜΑ €] 

TOYNAXOOC ΝΑ€Ι Χ[€ ΟΥΩΜ €ΒΟΛ 2] 

35 ΜΠΑ6Ι Η ΜΝΟΥΩΜ [ΜΠΑ€Ι Νθ€ €Κ] 
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93 This world is an eater of corpses. 

Everything eaten here has the taste of hatred; 

the truth is fed by that which is alive, 

and those who feed on truth are alive. 

Yeshua comes from that Space, 

and he gives this food to those who desire it. 

They will not die. 

94 God planted trees in a garden. 

Humans lived among these trees, 

they were not yet divided when they were told: 

"Eat from this tree, or do not eat from it." 
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[ P A G E 7 6 , P L A T E 1 2 2 ] 

ΟΥΩ» ΠΑ6Ϊ Π.ΜΑ G, +ΝΑΟΥΩΜ' Ν KG NIM 

MMAY GHiy.OiOn] MMAY Νόΐ ΠϊίΗΝ Ν Γ 

ΓΝΩΟΟ ΠΑΤΜΜΑΥ ΑΗΜΟΥΤ' ΑΔΑΜ Π€ 

GIMA AG ΠΪΙΗΝ ΝΤΓΝΩΟΟ AHTN2G ΠΡΩ 

5 Μέ ΠΝΟΜΟΟ Ν6ΠΰΗΝ riG ΟΥΝ 60Μ 

ΜΜΟΗ ΝΗ + ΤΓΝΩΟΟ ΜΠΠ6ΤΝΑΝΟΥΗ' 

ΜΝ Π6ΘΟΟΥ OYTG ΜΠ6ΗΛΑ<»6 GPOH 2Μ 

ΠΠ6ΘΟΟΥ OYTG ΜΠ6Η ΚΑΑΗ 2Μ ΠΠ6ΤΝΑ 

ΝΟΥΗ Α Λ Λ Α ΑΗΤΑΜΙΟ ΝΟΥΜΟΥ NNGNTA2 

10 ΟΥΩΜ' GBOA Ν2ΗΤΗ' 2Μ nTPGHXOOC ΓΑΡ 

XG ΟΥΩΜ* ΠΑ6Ι · ΜΝΟΥΩΜ' ΠΑ6Ι ΑΗΰΩ 

Π6 ΝΑΡΧΗ' ΜΠΜΟΥ nXPGICMA HO ΝΧΟ 

GIC GnBAnTICMA GBOA ΓΑΡ 2Μ nXPlCMA 

AYMOYTG GPON · XG XPICTIANOC GTBG 

15 ΠΒΑΠΤΚΜΑ AN · ΑΥΩ NTAYMOYTG 6Π6 

XC GTBG ΠΧΡΙΟΜΑ ΑΠ€ΙΩΤ ΓΑΡ · ΤΩ20 

MnaHPG ΑΠΰΗΡ6 Δ6 ΤΩ20 ΝΑΠΟΠΌ 

AOC ANAtlOCTOAOC AG TA2CN Π6Ν 

TAYT02CH' OYNTGH' ΠΤΗΡΗ' MMAY OYN 
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The tree of the knowledge of happiness and unhappiness 
11 

killed Adam; 

but the tree of true knowledge, the tree of life, 

enlivens humankind. 

The law [nomos] is a tree which separates good and evil; 

happiness and unhappiness offer nothing beyond. 

It is not for humans to avoid evil, nor establish themselves in 

good. 

When it was said: "Eat this, and do not eat that," 

that was the origin of their death. 

To be anointed with oil is higher than being immersed in 

water. 

It is when we are anointed, not when we are immersed in water, 

that we become Christians. 

Christ was called Messiah because of this: 

he is "the anointed one." 
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20 ΤΑΜ TANACTACIC ΠΟΥΟ€ΙΝ NECFOC' 

ΠΠΝΑ €TOYAAB ΑΠ€ΙΩΤ + NAM ΜΠΑ 

61 EM Π Ν Υ [ Μ ] Φ Α [ Ν ] AMXI ΑΜΰΩΠΕ N6I 

Π6ΙΩΤ· ETM Π«ΜΗΡ]€ ΑΥΩ ΠΰΗΡ€ EM Π€Ι 

ΩΤ' ΤΑ€Ι Τ[€ ΤΜΝΤ]€ΡΟ ΝΜΠΗΥ£ ΚΑΛΩΟ 

25 AHXOEIC XOO[C Χ ] € ΑΕ06ΙΝ6 ΒΩΚ' €ΤΜΝ 

TT,€PO ΝΜΠΗΥ[€] ΑΥΟΩΒΕ ΑΥΩ ΑΥ€Ι €ΒΟΑ 

[ ] ATY.[····] ΟΥΑ £ € OYXPHCTIANOC 

[ ] «.€Κ,[ ] Λ Ν ΑΥΩ NTCYNOY 

[ΑΜ€Ι 6ΜΒΗΚ €ΠΙ]ΤΝ €ΠΜΟΟΥ ΑΜ6Ι 

30 TENCA ΝΤΠ€ EMXOCE] ΑΠΤΗΡΗ* ETBE 

[ΠΑ6Ι ΟΥΠ]ΑΙΓΝΙΟΝ Π6 ΑΑ 

[ΛΑ ΑΜΡΚΑΤΑΦ]ΡΟΝ€Ι ΜΠ€€ΙΠ€ 

[ Λ 6 € €ΜΟ ΜΠ5ΜΑ Α]Ν' 6ΤΜΝΤ6ΡΟ ΝΜ 

[ΠΗΥ6 ] ΑΜΰΑΡΚΑΤΑΦΡΟΝ6Ι 

35 [ΜΜΟΗ.... ΑΥ]Ω NHSSOCH' ΕΩΟ ΠΑΙΓΝΙ 

[ON ΗΝΑ6Ι €B]KOA, €Η0ΩΒ6 Τ€€Ι2€ ON Τ € 
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C 

the Son gives it to the apostles, and the apostles transmit it 

to us. 

Whoever is anointed participates in plenitude; 

they are resurrected; and the light, the cross, and the Holy 

Spirit are in them. nJ&wwiiiiM—inmn*! warm 
This is revealed to them by the Father in the bridal chamber. 

96 The Father is in the Son, and the Son is in the Father. 

Such is the Kingdom of Heaven. 

97 Some wished to enter the kingdom of heaven 

by despising the world; 

they left it, and were not Christians. 
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[ P A G E 7 7 , P L A T E 1 2 3 ] 

21 noeiK' MN Π Π Λ , Γ Π Λ Ρ Λ Ο Ν ' MN ΠΝΗ2 
KAN OYN KCOYA €4XOC€ €NA€I Ai l ' 
KOCMOC a n n e 2N ΟΥΠΑΡΑΠΤΩΜΑ 
Π6ΝΤΑ2ΤΑΜΙΟΗ ΓΑΡ' Ν€ΜΌΥΩΰ' ΑΤΑ 

5 M l O f €ΗΟ ΝΑΤΎΑΚΟ ΑΥΩ NA8ANAT0C 
AM2C €ΒΟΑ ΑΥΩ ΜΠ€Η'Μ€Τ€ ΑβεΑΠΙΟ 
Necaoon · ΓΑΡ ΑΝ itei ΤΜΝΤΑΤΤΕΚΟ 
MnKOCMOC ΑΥΩ Ν€Η»ΟΟΠ' AN Ν6Ι 
ΤΜΝΤΑΤ'ΤΑΚΟ ΜΠ€ΝΤΑ2ΤΑΜΙ€ ΠΚΟΟ 

10 MOC CaOOfl ΓΑΡ ΑΝ ΝόΙ TMNTATTA 
ΚΟ ΝΝ2ΒΗΥ6 Α Λ Λ Α NNaHP€ ΑΥΩ MFI 
ΟΥ2ΩΒ' NAa XI NOYMNTATTAKO €ΜΤΜ 
»Ωπε NaHPe πετε ΜΝ <SOM Δε ΜΜΟΤ 
ε χ ι ποεΩ ΜΆΛΛΟΝ HNAa + ΑΝ ΠΠΟΤΗ 

15 ΡΙΟΝ' MnaAHA OYNTAM ΗΡΠ' ΜΜΑΥ ΟΥ 
ΝΤΑΗ* ΜΟΟΥ εΗ'ΚΗ ε2ΡΑΐ επτγποε · Μ 
πεεΝΟΗ' ετογρεγχΑΡίετει εχΩΗ ay 
Ω ΗΜΟΥ2 εΒΟΛ 2Μ ΠΠΝΑ εΤΟΥΑΑΒ* ΑΥ 
Ω ΠΑ π τ ε Λ ε ι ο ε ΤΗΡΜ ΡΡΩΜε πε 2 θ τ Α 
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98 There are some who go into the water, 

and when they emerge, they recognize the Presence in 

everything. 

This is why there is nothing to be despised; 

a king in rags is still a king. 

Those who mock him will not enter into his kingdom. 

Likewise, one must not mock the bread, the chalice, and the 

unity,44 

even though they are only symbols. 

99 What we call the world is not the real world; but if we could 

see it with the eyes of the Being who infuses it, we would 

see it as incorruptible and immortal. The fall consists in 

aiming away from the object of desire. 

What we call the world has always been transient; 

nothing can receive incorruptibility 

that is not grounded in a filial relation; 

if someone does not know how to receive, how can they give? 

100 The cup [poterion] of communion contains wine, and also ̂  

water; both are 

44. [Previous English translations of the Gospel of Philip read "oil" here. 
See www.metalog.org/ and www.gnosis.org/naghamm/nhl.html. —Trans.] 

http://www.metalog.org/
http://www.gnosis.org/naghamm/nhl.html
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20 εΝ'«!*ΑΝ(Ώ ΜΠΑ6Ι TNA&1 NAN ΜΠΤ6 
A6IOC ΡΡΩΜ€ ΠΜΟΟΥ €TON2 OYCQMA 
ne ετΡΝ+ 2ΙΩΩΝ ΜΠΡΩΜ€ CTON2 
€TB€ ΠΑ€Ι 6M6I 6MBHK 6ΠΙΤΝ €ΠΜΟ 
ΟΥ 9AMKAKH A2HY ΰ ΙΝΑ €ΗΝΑ+ ΠΗ 

25 2ΙΩΩΗ' Ϋ»ΑΡ£ΟΥ2ΤΟ ΑΠ6 ΟΥ2ΤΟ ΟΥ 
ΡΩΜ€ ΰ Α Ρ € 4 Ά Π € ΡΩΜ6 0ΥΝ0ΥΤ6 
SAPEMXNE Νογτε ΤΑ€Ι τ ε βε Ζ Β Λ [ΠΠΑΤ] 
Η»εΛεετ ΜΝ 2Ν ,χρΰεΛ^εετ, Axpyo] 
πε εΒΟΛ 2Μ ΠΝ[ΥΜΦΩΝ ΝόΙ ΝεΥΰΗΡε] 

30 ΝεΜΝ ΙΟΥΑΑΙ ^[ΟΟΠ ON εΥΰΩΠε] 
εΒΟΛ 2Ν Ν2ε[ΛΛΗΝ 20C0N εΠΝΟΜΟα 
soon· ΑΥΩ Α[ΝΟΝ 2ΩΩΝ ΑΝΰΩΠε] 
εΒΟΛ 2Ν ΝΙΟΥΔΑΡ εΜΠΑΤΝΰΩΠε] 
NXPICTIANOC ΑΚ[. ΑΥ] 

35 Ω ΑΥΜΟΥΤε ΑΝεεί^ΜΑΛ χ ε ] 
πΓεΝοε ετεοτπ· ΜΠ[ΠΝΑ 6TOYAABJ 
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symbols of the blood of blessing [eukharislia]; 

the cup is filled with the Holy Spirit, it is the cup of the 

realized Human Being. 

If we drink from it, we enter into fullness. 

101 The water of life is a body [soma]. 

We must clothe the living Human Being; 

if someone is immersed in this water, 

they shed their old clothes to put on the new. 

102 A horse begets a horse, 

a human begets a human, 

a god begets a god; 

the children of the union of Lover and Beloved 

are born in the bridal chamber 

As long as the law remains, no Jew can be born of a Greek, 

yet Christians come from Jews. 

There is yet another race animated by the Breath: 

These are the true human beings, the Sons of Man, the Sons 

of the Son.45 

These true human beings are called to love in the world. 

45. See note 39. 
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[ P A G E 7 8 , P L A T E 1 2 4 ] 

ΑΥΩ riAAHQeiAOC ^ΡΩΜε ΑΥΩ Π»ΗΡ€ 
ΜΠΡΩΜ€ ΑΥΩ ΠεπεΡΜΑ ΜΠΰΗΡε ΜΠΡΩ 
Μ€ neeireNOC ΝΑΛΗΘΕΙΝΟΝ C6PONO 
ΗΑΖ6 ΜΜΟΗ' 2Μ nKOCMOC ΝΑ6Ι Ν€ ΠΜΑ 

5 εΤΟΥΰΟΟΠ' MMAY Ν6Ι ΝΰΗΡ€ ΜΠΝΥΜ 
ΦΩΝ επζΩΤΡ aoon · 2Μ neeiKOCMOC 
[2]ΟΟΥΤ 21 C2IM€ ΠΜΑ €Τ60Μ ΜΝ ΤΜΝΤ 
6ΩΒ 2Μ ΠΑΙΩΝ Κ60ΥΑ Π6 Π€ΙΝ6 ΜΠ2Ω 
TP CM'MOYTe A€ €ΡΟΟΥ NN€CIPAN ΟΥΝ 2Ν 

ί ο ΚΟΟΥ6 Ae a o o n · c e x o c e ΠΑΡΑ PAN1 

ΝΙΜ eTOYPONOMAZe ΜΜΟΟΥ ΑΥΩ C t€, 
χοοεε επχΩΩΡε ΠΜΑ ΓΑΡ ετε ΟΥΝ ΒΙΑ 
Μ MAY εΥΰΟΟΠ' MMAY Ν6Ι ΝεΤΧΟΤΠ* 
εΤόΟΜ ΝεΤΜΜΑΥ ΚεΟΥΑ ΑΝ π ε ΑΥΩ κε 

15 ΟΥΑ π ε ΑΛΛΑ ΝΤΟΟΥ MnCCNAY ΠΙΟΥΑ 
ΟΥΩΤ' πε ΠΑει πε ετΜΝΑΰ ι ΑΝ ε2ΡΑΐ 
εΑΝ ΦΗΤ NCAP2 ΟΥΟΝ' ΝΙΜ CTOYNTOY 
ΠΤΗΡΜ' ΜΜΑΥ s a c ΑΝ ε τ ρ ο γ ε ί Μ ε Μ 
ΜΜοογ ΤΗΡΟΥ 2οε ΐΝε ΜεΝ ε γ τ Μ ε ΐ Μ ε 
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103-104 Wherever they are, they remain the children of the bridal 

chamber. 

A certain harmony is possible in this world, 

where man and woman, strength and weakness, unite with each 

other. 

In the Temple Space \Aeori], the form of union is different, 

although we employ the same name for it; 

but there exist forms of union higher than any that can be 

spoken, 

stronger than the greatest forces, 

with the power that is their destiny. 

Those who live this are no longer separated. 

They are one, beyond bodily distinction. 
_ —— — — - — · 

105 Is it not necessary for those who know 

this fullness to recognize each other? 

Yet some do not; 

they are deprived of this joy. 

Those who recognize each other 

know the joy [apolenein] of living together in this fullness. 
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20 ΜΜΟΟΥ CENAPAHOAAYG AN NN€T€ 
OYNTAYC€ N€TA2C£BO Δ€ 6P00Y C€NA 
ΡΑΠΟΛΑΥΕ ΜΜΟΟΥ ΟΥ ΜΟΝΟΝ ΠΡΩΜ6 
NT€A€IOC C€NAS €MA2T€ AN MMOM* 
AAAA CENAS NAY 6POH AN €Y«JANNAY 

25 ΓΑΡ' €ΡΟΜ· C€NA€MA2T€ Μ MOM* ΝΚ€ΡΗΤΒ 
MN OYA NASI ΧΠΟ NAH' NT€€IXAPIC €1 
[ΜΗ N]M + ΑΡ1ΩΩΗ ΜΠΤ6Λ6ΙΟΝ ΝΟΥΟΘΝ 
[ΑΥΩ] ΝΗ[!Μ]Ω[Π€ 2 ] Α Ω Η ΝΤ€Λ€ΙΟΝ ΟΥΟ 
[€ΙΝ N]TTAP6H,[+ ΜΜ04 2]ΙΩΩΗΝ ΗΝΑΒΩΚ* 

30 [620ΥΝ ΠΟΥΟ€ΙΝ] . Π > € 1 Π€ ΠΤ€Λ€ΙΟ 
[Ν0Υ06ΙΝ ΑΥΩ A A Q 6ΤΡΝΪ»ΩΠ€ Ν 
[ΡΡΩΜ6 NNN6YMATIK]TO,C εΜ'ΠΑΤΝΕΙ € 
[ΒΟΛ 2Μ nKOCMOQ .Π,€ΤΑΑΙ ΠΤΗΡ4* 
[€ΗΟ NAOeiC ΑΝ] ΑΝ€€ΙΜΑ ΗΝΑΰ Ρ 

35 [AO€IC ΑΝ ΑΠ]ΜΑ CTMMAY ΑΛΛΑ ΗΝΑ 
[ΒΩΚ ATMGqOTHC 2QC ΑΤΧΏΚ' €ΒΟΛ 
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106 Realization makes a Human Being [Anthropos] impalpable and 

invisible. 

If they were visible, people would enclose them within the 

bounds of the visible. 

To know the grace of true communion with Him, 

one must be clothed in clear light. 

In this light we can see His light. 

must become human beings 

Whoever receives fullness without truly welcoming it 

is not yet in Peace. 

They will wander in the intermediate world of their 

incompletion. 
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ΜΟΝΟΝ IC COOY..N, MNTGAOC ΜΠΑ€Ι 
ΠΡΩΜ6 GTOYAAB HOYAAB THPMV 9 A 2 
PAT €Π€Η COMA GSXG ΑΗΧΙ ΓΑΡ ΜΠΟ 
€IK* MNAAM' GH'OYAAB Η ΠΠΟΤΗΡΙΟΝ . 

5 H nKeceene THPM· GTHXI MMOOY GT 
ΤΟΥΒΟ ΜΜΟΟΥ ΑΥΩ ΠΩΟ HNATOYBO 
AN ΜΠΚΕΕΩΜΑ NOG NTAIC ΧΩΚ' GBOA 
ΜΠΜΟΟΥ ΜΠΒΑΠΤΚΜΑ TA€I TG Θ6 AH 
ΠΩ2Τ* ΕΒΟΛ' ΜΠΜΟΥ GTBG ΠΑ6Ι TNBHK 

10 MGN 6ΠΙΤΝ 6ΠΜ00Υ TNBHK AG AN 
en iTN 6ΠΜΟΥ «ΜΙΝΑ XG ΝΟΥΠΑ2ΤΝ 
GBOA 2M ΠΠΝΑ ΜΠΚΟΟΜΟΟ 2 0 T A N 
GHAANNIHG ΰΑΡ6Μ'Τ6ΤΠΡΩ 3 Ω Π € 
ΠΠΝΑ GTOYAAB 2 0 Τ Α Ν GM'SANNIHG 

15 AAPGTSAMH ΰ Ω Π 6 Π6Τ6ΥΝΤΑΜ 'Μ 
MAY ΝΤΓΝΩΟΊΕ NTMG OYGAGYOGPOC 
NG NGAGYOGPOC AG ΜΑΗ Ρ NOBG Π6 
+PG ΓΑΡ ΜΠΝΟΒ6 Π2Μ2ΑΑ Μ Π NOBG 
Π6 TMAAY TG ΤΑΛΗΘ6ΙΑ ΤΓΝΩΟΙΟ Δ € 
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Only Yeshua knows the end of all that is becoming. 

108 The holiness of the Saints includes their body [soma]. 

They bless the bread and break it, 

and all that they touch is purified. 

How could their body not also be purified? 

109 Yeshua blessed the waters of baptism, 

and rid them of their power of dissolution; 

this is why we can be submerged in them without dying, 

and in them receive a breath different from that of the world. 

When the latter breathes in us, it gives rise to winter; 

110 

[eleutheros]·, the free human being is righteous. 

Those who transgress are the slaves of transgression. 

:eous. 

46. Cf. John 8:34. 
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20 NE ΠΤΩΤ' N€T€ CTO NAY A N AP NOBG 

ε π κ ο ο Μ ο ο MOYTG ε ρ ο ο γ X E €Λ€Υ 

e e p o c NAEI ε τ ε τ ο NAY A N AP NOBC 
ΤΓΝΩείε ΝΤΑΛΗΘ6ΙΑ XICG N2HT' €T€ 
ΠΑΕΙ πε ε ε ι ρ ε ΜΜΟΟΥ ΝεΛεγβεροε 

25 ΑΥΩ ετρογχιεε επΜΑ ΤΗΡΗ' ΤΑΓΑΠΗ 
Δ ε ΚΩΤ· πετΑ2Ρ ελεγθεροε Δε 21 
ΤΝ ΤΓΝΩαε ΗΟ Ν2Μ2ΑΛ GTBG ΤΑΓΑ 
ΠΗ ΝΝΑεί εΜΠΑΤΟΥΰ ΜΙ ε2ΡΑ[Τ Ντε] 
ΛεγβερίΑ ΝΤ.Γ,ΝΩειε „τ,ΓΝΩ[ειε Δε] 

30 εειρε ΜΜΟΟΥ NSIKANOC ε^ΕΤΡΟΥ] 
»Ωπε ΝεΛ[εγβ]ε[Ροε ΊΠΑΓΑΠΗ IMACXI] 
Λ Α Α Υ πε ΠΩ[ε CNAXI OYJ.ON, [OYON ΝΙΜ] 
ΠΩε πε MACAEOOC χ ε ΠΑει πΩει πε] 
Η ΠΑει ΠΩει πε [ΑΛΛΑ CXD MMOC χ ε NAEI] 

35 ΝΟΥΚ' Νε ΤΑΓΑΠΗ Μ„ΠΝεΥΜ,[ΑΤΙΚΗ] 
ΟΥΗΡΠ* τ ε 21 CTOCI εεΡΑΠ,.0,[ΛΑΥ€ Μ] 
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Truth is our mother; knowledge [gnosis] is the promise of our 

union with her. 

Those who do not go astray are called free by the world; 

the knowledge of truth lifts their heart, 

making them free of all bonds; 

it is love which makes them act. 

Those who have become free through knowledge 

become loving servants of those who do not yet have this 

knowledge and freedom. 

Knowledge [gnosis] makes them capable of this 

because they are free, even of their freedom. 

Love refuses nothing, and takes nothing; 

it is the highest and vastest freedom. 

All exists through love. 

It does not say "this is mine," but "this is yours." 

I l l Spiritual Love [agape pneumatikos] is a drunkenness and a 

those who are anointed by it rejoice. 
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MOC THPOY N A D N]€TNAT02C0Y MMOC 
CCPANOAAYC 2Ω0Υ N6I NCTA2CPAT0Y 
ΜΠ0ΥΒ0Λ 2FLC CYA2CPAT0Y N6I N€T' 
T02C NCTTA2C NC06N CYIBAAO €TOY 

5 ΩΟΥ ΝΟ€ΒΩΚ' SAPCNH CCGT02C AN 
ΜΟΝΟΝ CYA26 CPATOY ΜΠΟΥΒΑΑ SAY 
6Ω ON 2M NOYC+ΒΩΩΝ IICAMAPITHC 
NTA4 + AAAY AN' Α Π 6 Τ ΰ 0 0 6 € CIMH 
ΗΡΠ' 21 N€2 KCAAAY AN Π£ CIMHTI' A 

10 NC06N ΑΥΩ ΑΗΘ6ΡΑΠ€Υ6 ΝΜΠΛΗΓΗ 
ΤΑΓΑΠΗ ΓΑΡ 2ΩΒ£ NOYMHHSFC Ν NO 
BC Π€Τ6 TC2IM6 M€ MM04' N€T'CNA 

ΧΠΟΟΥ eYeme MMOHV €»ΩΠΕ nec 
2Aei CYCING Mnec2Al Ε^ΩΠΕ OYNO 

15 eiK· ne eYeme ΜΠΝΟΟΙΚ* ΠΟΑΑΑΚΙΟ 
esmne ΟΥΝ C2IME CCNKOTK' MN nec 
2AL ΚΑΤΑ 0Y2T0P' €neC2HT A€ 21 ΠΝ0 
EIK €«ΑΟΡΚΟΙΝΩΝ€Ι NMMAH' Π € Τ 
CAMACTM' SACMACTH' €MIN€ ΜΠΝ0 
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Those who do not belong to the community may also rejoice 

in it, 

for they benefit from its proximity; 

but if they depart from it, they lose its perfume and its unction, 

and are left with their natural odors. 

The Samaritan gives only wine and oil to the wounded. 

Unction heals all wounds, 

for love heals us of the multitude of our wanderings.4' 

112 A woman's children resemble the man she loves. 

When it is her husband, they resemble the husband. 

When it is her lover, they resemble the lover. 

Often, when a woman unites with her husband out of 

obligation, 

yet her heart is with a lover with whom she is frequendy 

uniting, 

her offspring will resemble her lover. 

47. Cf. 1 Peter 4:8. 
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20 €IK' ΝΤΩΤΝ Δ€ ΝεΤΰΟΟΠ* MN ΠϋίΗ 
pe ΜΠΝΟΥτε MNMPPG nKOCMOC 
ΑΛΛΑ MPP€ nxoeic aiNA NCTeTNA 
ΧΠΟΟΥ ΝΟΥΰΩΠε €Υ6ΙΝ€ MriKOC 
MOC AAAA εΥΝΑΰΩΠ€ CYCING ΜΠ 

25 XOCIC ΰΑΡ6ΠΡΩΜ€ ΤΩ2 MN ηΡΩΜ€ 
»ΑΡ£Π2ΤΟ ΤΩ2 MN Π2ΤΟ ΰΑΡ€Π€Ι 
[Ω Τ ] Α 2 ΜΝ ΓΐείΩ NTCNOC Ν€ίΰΑΥΤΩ2 
[ΜΝ] χΟΥΰ.Β,Ρ r€NOC TACI Τ€ θ€ €ΰΑ 
[ΡεΠ]ΠΝΑ ΤΩ2 ΜΝ ΠΠΝΑ ΑΥΩ ΠΑΟ 

30 [rOQ 1,ΰ.ΑΗΡΚ[ΟΙ]ιΝΛΩΝ]εΐ ΜΝ ΠΛΟΓΟε 
[ΑΥΩ ΠΟ]ΥΑ[€ΙΝ ΰΑΗ]ΡΚΟΙΝΩΝ€Ι 
[ΜΝ Π0Υ06ΙΝ €Κΰ]ΑΰΩΠ€ ΡΡΩΜ6 
[ΠΡΩΜ6 Π£ΤΝΑΜ]€ΡΙΤΚ' εκϋ/ΑΰΩπε 
[ΜΠΠΝΑ] ΠΠΝΑ πετΝΑ2ΩΤΡ εροκ* εκ 

35 [5ΰΑΰ]ΩΠε ΝΑΟΓΟε ΠΛΟΓΟΟ ΠεΤ 
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113 

You who are with the Son of God do not love worldly things; 

Βthe Teacher, so that wh 
I I · — 1 ' · · " 

will resemble tJje Teacher, and not some other thing. 

Humans mate with humans, 

horses with horses, donkeys with donkeys, 

each species with its own. 
Likewise, our breath seeks another breath, 

our intelligence seeks intelligence, 

and every clarity seeks its light. 

Become more human, and humans will love you; 

become more spiritual, and the Spirit will unite with you. 

Become more intelligent, and the Logos will unite with you. 
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ΝΑΤΩ2 NMMAK' Ε[Κ]ΰΑΝΫ>ΩΠε ΝΟΥ 
OeiN Π0Υ06ΙΝ Π€ΤΝΑΡΚΟΙΝΩΝ€Ι 
NMMAK' €Κ'ΰΑΝΰΩΠ€ NNA ΓΚΑ Ν 
2P€ ΝΑ FICA N2P€ NAMTON' MMOOY-

5 €2PAL €ΧΩΚ' ΕΚΰΑΝΰΩΠΕ N2TO 
Η Ν€ΙΩ Η MMAC€ Η Ν0Υ200Ρ' Η Ν€ 
COOY Η 6€ 2Ν Ν€ΘΗΡΙΟΝ εΤΝΠΟΑ Ν 
BOA ΜΝ N6TMI1CA ΜΠΙΤΝ ΗΝΑΰ Μ€ 
ριτκ· ΑΝ ογτε πΡΩΜε ογτε ΠΠΝΑ ΟΥ 

ΊΟ τ ε ΠΛ0Γ0ε ογτε πογοείΝ ογτε ΝΑ 
πεΑ Ντπε ογτε ΝΑ πεΑ ΝΣΟΥΝ εε 
NASI ΜΤΟΝ' ΜΜΟΟΥ AN 2PAl Ν2ΗΤΚ' 
ΑΥΩ ΜΝΤΑΚ' M6POC 2ΡΑί Ν2ΗΤΟΥ ΠΕ 
ΤΟ Ν2Μ2ΑΛ ε2ΝΑΗ' ΑΝ ΗΝΑΰ Ρ εΑεΥ 

15 βεροε πεΝΤΑ2Ρ εΑεγοεροε Μπε2 
MOT* Μπεπχοειε ΑΥΩ ΑΗΤΑΑΜ· ΕΒΟΛ 
ΟΥΑΑΜ* AYMNT2M2AA ΟΥΚεΤΙ Η Ν AS 
Ρ εΑεγοεροε τΜΝτογοειε Μπκοε 
Μοε 2ΙΤΝ ΜΤΟΟΥ NGIAOC SAYOAOY 
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If you become more clear, the light will unite with you. 

If you ascend, you will find repose in the heights. 

If you behave like a horse or donkey, calf, dog, sheep, or any 

other animal outside yourself, 

you will be capable of union with neither human, spirit, 

Logos, nor light, 

nor with what is above, nor with what is within. 

None of these realities can settle in you if you do not become 

like them through love. 

114 Whoever is a slave against their will has the possibility of 

becoming free. 

But the one who has become free by the grace of the Teacher, 

and who has chosen to be a slave, 

how could they then choose to be free again? 
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20 G20YN ΑΤΑΠΟΘΗΚΗ 2ITR OYMOOY 
MNN OYKA2 MNN ΟΥΠΝΑ MNN OYO€L[N] 
ΑΥΩ TMRTOYGIG ΜΠΝΟΥΤ€ TGGI2G 
ON 2ITN HTOOY 2ITN OYniCTIC MN 
Ν OY2GAI1IC MNN ΟΥΑΓΑΠΗ MN OY 

25 rNQCIC ΠΝΚΑ2 TG T'OICTIC TAI GN' 
XG NOYNG 2PAI R2HTC ΠΜΟ[ΟΥ] 
TG OGAFIIC GBOA 2ITOOTC G[NCO] 
GI!H ΠΠΝΛ TG ΤΑΓΑΠΗ GBOA [21TO] 
OTH· GNAYIA.N.G ΠΟΥΟΕΙΝ A[G TG] 

30 TrNflCIC GB[OA 2ITOO]TC .ΤΝΠ,[Ω2] 
TXAPIC CO R ^ [ 0 ΑΥΩ ΤΝΑΠΡ6 ΜΠ] 
PMRKA2 CO ΡΡ[ΩΜ6 GTOYBHK ΑΓΚΑ R] 
TflG RTG ΤΠ6 ΑΥ[Ω Π]2.Μ,[2ΑΛ MAKA] 
PIOC Π6 ΠΑΕΙ 6Μ'Π6ΜΛΑ[ΥΠ6Ι R] 
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115 What is harvested in the world is composed of four elements: 

water, earth, wind, and light. 

What God harvests is also composed of 

four elements: faith [pistis], hope [elpis], love [agape], and 

contemplation [gnosis]. 
fmmm*\ 

Our earth is faith, for she gives us roots. 

Water is our hope, for it slakes our thirst. 

Wind^«g^?wa^isjthe^love|[^ffl/)g] through which we grow; 

and lightls'the contemplatio^[gwoitifpirou^h which we ripen. 

116 Grace is transmitted to us in four ways: 

the work of the earth, the taste of the heavens, 

and love and truth, which are beyond the heavens. 

Blessed is the one who makes no sadness in the soul. 

That one is Jesus Christ. 
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ΝΟΥΨΥΧΗ ΠΑ6Ι Π€ IC NXC ΑΜΡΑΠΑ 

ΤΑ ΜΠΜΑ THPHX ΑΥΩ ΜΠ€ΜΡΒΑΡ€Ι ΛΑΑΑΥ 
€TBC ΠΑ6Ι · OYMAKAPIOC Π€ ΠΑ6Ι NT€€I 
MING X € OYTGAGIOC ΡΡΩΜ6 Π6 ΠΑΕΙ ΓΑΡ 

5 ΠΛΟΓΟΣ ΧΝΟΥΝ' ΜΜΟΝ GPOH* 2Ω€ΜΟΚ2 
ACG2G riAGI GPATH' ΠΩΟ TNNAS PKATOP 
ΘΟΥ MneeiNOci ruic GHNA+ ΑΝΑΠΑΥ 
CIC NOYON· ΝΙΜ 2A TG2H Ν2ΩΒ NIM IBSG 
AN GAAYFTGI λΑΑΑΥ GITG Ν00 GITG K0Y6I 

10 Η AniCTOC Η NICTOC €ITA A t ΑΝΑΠΑΥΟΟ 
NNGTMTON ΜΜΟΟΥ 2N NGTNANOYOY 
OYN 20GING GTOYNOHPG TG Gt ANA 
NAYCIC ΜΠΕΤΰΟΟΠ· ΚΑΛΩΟ FLG+PG 
MILGTNANOYH' MR 60M' ΜΜΟΗ RH + 

15 ANANAYCIC RNAGI HI ΓΑΡ AN' MRGTG 2 
NAT MR 60Μ AG ΜΜΟΗ ΑΛΛΥΠ6Τ GHX  

ΤΜΤΡΟΥΡΘΑΙΒ€ ΜΜΟΟΥ AAAA ΠΕΤΰΩ 
Π€ ΚΑΑΩΟ 2NC0IT !ΗΑΗ'ΛΛΥΠ€Ι MMO 
ΟΥ ΗΰΟΟΙΤ AN NTGGI2G AAAA TOYKA 
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He comes to all places, and burdens no one. 

Blessed are they who act in this way; 

they are realized human beings, 

and the Logos abides in them. 

117 Tell us how to rectify ourselves, 

how to accomplish such a great thing, 

and know repose? 

118 Above all, it is befitting not to make anyone sad [lupein], 

whether they are great, small, faithful, or unfai thful . . . then, 

to bring peace to those who take pleasure in goodness. 

One might think to find pleasure 

in bringing peace to those who do good, 

but that happens beyond the play of wills. 
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20 KIA TC €ΤΡΑΥΠ€Ι ΜΜΟΟΥ Π€Τ€ΥΝΤΑΜ' 
MMAY NT4>YCIC MT ΟΥΝΟΗ ΜΠ6ΤΝΑ 
NOYM' 20CINC Δ€ €ΒΟΛ 2N ΠΑ€Ι €€λ 
Α Υ Π 6 Ι KAKne OYX€C 2ΝΝΗ6Γ AHXfie 
NKA NIM €IT€ SHP6 €IT6 2Μ2Αλ €IT€ 

25 tTBN,H €IT€ 0Y20P CIT€ PIP €IT6 COYO 
[€IT€ €]ΙΩΤ' €IT€ ΤΩ2 6IT€ XOPTOC €IT6 

[Keeq c u e AM ΑΥΩ BAAANOC OYCAB€ 
[AC Π]€ ΑΥΩ AMeiMe ΝΤ'ΤΡΟΦΗ ΜΠΟΥΑ 
[ΠΟΥΑ] N ta4HkP,[e M^CN, [A]MK€ APTOC 2ΑΡΩ 

30 [OY 21 NC2 21 AM Ν2]Μ2Αλ AC AMK€ Kl 
[ΚΙ 2ΑΡΩΟΥ 21 €]BP€ AYΩ fiTBNOOY 
[AMNC2L €1] Α Π " 2Α]ΡΩΟΥ 21 ΤΩ2 21 XOP 
[TOC N0Y]200P' AMNCX K€CC 2ΑΡΩΟΥ' 
[NPIP AC AM]N€X BAAANOC 2ΑΡΩΟΥ 
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The happy man or woman cannot oppress or cause misery; 

yet sometimes others may be jealous of their peace and 

happiness. 

This causes suffering, but it is not their doing; 

their nature [phusis] is only to give joy. 

A great landowner had sons, servants, livestock, dogs, pigs, 

wheat, barley, hay, grass, bones, meat, and acorns. 

In his wisdom he gave to each what was appropriate. 

JQjJhis c h i l d r e n - he gavifljrea^ olive oil, and meat; 

_to his servants, he gave oil an^wKeat^ 

to his livestock he gave barley, hay, and grass; 

and he threw bones to the dogs and acorns and bread crumbs to 

the pigs. 
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2Ϊ ΜΑΜΟΥ NOGIK· TA€I T€ θ€ ΜΙ1ΜΑΘΗ 
THC ΜΠΝΟΥΤ6 €ΰΩΠ€ OYCABG Π6 €H 
AICOANE NTMNTMAOHTHC Μ MOP' 
ΦΗ NCQMATIKH CGNAPAnATA AN' Μ 

5 MOH AAAA' €ΗΝΑ6ΩΰΤ NCA TAIA9G 
CIC ΝΤ€Η'ΨΥΧΗ ΜΠΟΥΑ ΠΟΥΑ NMSA 
Χ€ ΝΜΜΑΜ' ΟΥΝ 2Α2 ΝΘΗΡΙΟΝ 2Μ ΠΚΟΟ 
MOC €ΥΟ ΜΜΟΡΦΗ ΡΡΩΜ6 ΝΑ6Ι €Η4 

ϋΙΑΟΟΥΩΝΟΥ PPIP Μ€Ν* ΜΝΑΝ6Χ ΒΑ 
10 AANOC 6ΡΟΟΥ ΝΤΒΝΟΟΥ Α€ ΗΝΑΝ6Χ 

€ΙΩΤ €ΡΟΟΥ 21 ΤΩ2 21 XOPTOC ΝΟΥ 
200Ρ* ΗΝΑΝ6Χ KAAC 6ΡΟΟΥ Ν2Μ2ΑΑ 
ΗΝΑ+ NAY ΝΰΟΡΠ* NSHP6 ΗΝΑ+ NAY 
ΝΤ6Α6ΙΟΝ ΗΰΟΟΠ' ΝόΙ ΠΰΗΡ€ ΜΠΡΩ 

15 Μ€ ΑΥΩ ΗΰΟΟΠ Ν6Ι ΠΰΗΡ€ ΜΠ53Η 
Ρ€ ΜΠΡΩΜ6 ΠΧΟ€ΐε Π€ ΠΰΗΡ6' Μ 
ΠΡΩΜ6 ΑΥΩ ΠΰΗΡ€ ΜΠΰΗΡ€' Μ 
ΠΡΩΜ€ Π€ ΠεΤ'ΟΩΝΤ· 2ΙΤΜ ΠΰΗ 
Ρ6 ΜΠΡΩΜ6 ΑΠΰΗΡ€ ΜΠΡΩΜ6 XI 
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So it is with the disciples of God. 

When they are wise, they perceive the state of each. 

They are not misled by outward appearances; 

they consider the disposition of each soul and attune their 

words accordingly. 

There are many animals in the world who appear in human 

form; 

the wise one gives acorns to pigs, barley, hay, and grass to 

livestock, bones to dogs, 

to servants he gives basic lessons; 

and to his children, the teaching in its entirety. 

120 There are Sons of Man, and sons of Sons of Man. 

The Teacher is the Son of Man, 

and the grandson of Man is begotten by him. 

It was from God that the Son of Man received the power to 

beget. 
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20 ΝΤΟΟΤΜ* ΜΠΝΟΥΤ6 6TP6HG2NT* ΟΫ 
TAH* MMAY 6ΤΡ6ΗΧΠ0 Π6ΝΤΑ2ΧΙ € 
ΤΡ€Η·(ΏΝΤ· OYCnNT' Π6 Π6ΝΤΑ2ΧΙ 
625.ΠΟ ΟΥΧΠΟ Π6 Π6Τ02ΝΤ ΜΝ <ίΟ[Μ] 
ΝΜΧΠΟ Π6ΤΧΠΟ ΟΥΝ <ίΟΜ NHCflNIT] 

25 06ΧΩ Δ6 MMOC Χ6 Π€ΤΧΩΝΤ' ΧΠΟ 
ΑΛΛΑ Π6Η'ΧΠΟ OYCQNT Π6 6Τ[Β6 ΠΑ6Ι] 
ΝΧΠΟ Ν64·5ΰΗΡ6 AN Ν6 ΑΛΛΑ ΛΙ6Η2ΙΚΩΝ] 
Ν6 nCTCQNT' 6ΗΡ 2ΩΒ 2Ν 0[ΥΩΝ2] 
6Β0Λ ΑΥΩ ΝΤΟΗ 2ΩΩ4 ΗΟΥ[ΟΝ2 6] 

30 ΒΟΛ* Π6ΤΧΠ0 k6,M[P 2ΩΒ] 2 Α [0]Υ[Π6ΘΗΠ] 
ΑΥΩ ΝΤΟΗ Μ2.ΗΠ, _Π,[ΧΠΟ Π]6 Α[Ν ΝΘ6 Ν] 
ΘΙΚΩΝ neTCAtNT Μ6Ν] 6ΗΑΕΩΝΤ 2Ν] 
ΟΥΦΑΝ6ΡΟΝ Π6ΤΧΠΟ Δ[6 6ΗΧΠΟ ΝΝ] 
SHP6 2Ν ΟΥΠ6ΘΗΠ' Μ Α [ΛΑΑΥ NAS] 

35 COOYN Χ6 ΑS Π6 ΦΑ[ΟΥ 6«ΰΑΡ6Π200ΥΤ] 
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121 He who has received the power to create is a creature; he who 

has received the power to beget is the son; 

he who creates cannot beget; 

but he who begets can create. 

Yet people say: "He who creates, begets"; 

but what he begets is only a creature. 

They are not his children, but have his resemblance. 

He who creates works in visibility, and is himself visible. 

He who begets works in secret; 

he is hidden, and beyond all resemblance. 

He who creates, creates visibly; 

he who begets, begets his children in secret. 

122 None can know the day when man and woman unite 

but themselves. 
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MN TC2IM€ ΡΚ0ΙΝΩΝ6Ι MN N0Y6PHY 

€IMH ΝΤΟΟΥ OYAAY OYMYCTHPION ΓΑΡ' 

ne nrAMOC MnKOCMOC NN€NTA2XI 
2I M€ EAXE ΠΓΑΜΟΟ ΜΠΧΩΣΜ· Η2ΗΓΪ 

5 ΠΟΟΩ ΜΑΛΛΟΝ ΠΓΑΜΟΟ ΝΑΤΧΩ2Μ' ΟΥ 

MYCTHPION Π€ ΝΑΛΗΘΕΙΝΟΝ OYCAPKI 
ΚΟΝ ΑΝ ΠΕ ΑΛΛΑ CHTBBHY €ΗΗΠ' ΑΝ ΑΤ€ 

ΠΙΘΥΜΙΑ Α Λ Λ Α €ΠΟΥΩΰ €ΜΗΠ' ΑΝ €ΠΚΑ 

Κ€ Η TOYSH ΑΛΛΑ €ΗΗΠ' €Π€200Υ ΜΝ 

10 ΠΟΥΟ€ΙΝ ΟΥΓΑΜΟΟ €ΗΰΑΚΩΚ Α2ΗΥ 

ΑΜΰΩΠ6 ΜΠ0ΡΝ6ΙΑ ΑΥΩ Τ ΰ € Λ € Ε Τ 

ΟΥ ΜΟΝΟΝ ECSAXI ΠΟΠ€ΡΜΑ NKG20 

Ο Υ Τ Α Λ Λ Α ΚΑΝ 6C53ANP ΠΒΟΛ' ΜΠ€ΟΚΟΙ 

ΤΩΝ NC6NAY €POC ACnOPNGYG ΜΟΝΟΝ 
15 ΜΑΡ€(ΌΥΩΝ2 €ΒΟΛ ΜΠ€0€ΙΩΤ· ΜΝ T€C 

ΜΑΑΥ ΜΝ ΠΰΒΗΡ ΜΠΝΥΜ'ΦΙΟΟ ΜΝΝ 

NSHP6 ΜΠΝΥΜ'ΦΙΟΟ ΝΑ€Ι €CTO€l NAY 

6ΤΡ0ΥΒΩΚ* €20ΥΝ ΜΜΗΝ€ €ΠΝΥΜΦΩ 

ΝΚ00Υ6 Α€ ΜΑΡ0ΥΡ6ΠΙΘΥΜ6Ι ΚΑΝΛ 
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Even the worldly embrace is a mystery; 

far more so, the embrace that incarnates the hidden union. 

It is not only a reality of the flesh, 

for there is silence in this embrace. 

It does not arise from impulse or desire [epithumia]; 

it is an act of will. 

It is not of darkness, it is of the light. 

If seen by others in the light of day, an ordinary embrace is 

indecent; 

if the bride receives the seed of her man outside of their 

bedroom, seen by others, it is indecent. 

She may show herself naked only to her father, her mother, 

the friend of her betrothed, and the children of the bridal 

chamber. 

These may enter into the bridal chamber; 

others cannot hear the voice of the Lover and the Beloved, 

nor breathe their perfume. 
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20 ecaTM 6TCCCMH ΝΟ€ΡΑΠΟΑΑΥ€ Μ 
neCC06N ΑΥΩ MAPOYCONS €ΒΟΛ 2N Ν 
Λ€ΗΛΙΜ€ €Τ2€ 6ΒΟΛ 21 ΤΡΑΠ6ΖΑ ΝΘ6 Ν 
Ν0Υ200Ρ' ΟΥΝ 2ΝΝΥΜΦΙΟΟ ΜΝ 2Ν 
ΝΥΜΦΗ Η Π' €ΠΝΥΜΦΩΝ ΜΝ ΟΥΑ ΝΑΰ 

25 [Ν]ΑΥ ΑΠΝΥΜ'ΦΙΟΟ ΜΝ ΤΝΥΜΦΗ CIMH 
[ Ν Μ ΰ ] Α Π € ΜΠΑ6Ι ΝΤ€Ρ€ΑΒΡΑ2ΑΜ' 
[ΡΑ!Ϊ€] 6ΤΡ6ΗΝΑΥ ΑΠ6ΤΗΝΑΝΑΥ €ΡΟΗ' 
[AMCB]B€ NTCAPI' NTAKPOBYCTIA €ΗΤΑ 

[MO Μ]ΜΟΝ x e a a e €TAKO NTCAPI' 

30 [ΑΥΩ ΜΦΟ].ΥΟ. [Ν]Τ£ [NJ.KO.C.M.OC €Ν 20C0N ΝΟΥ 
[ €Y]T2HIN €Υ],.ΤΩΚ, Α 2 € Ρ Α Τ Ο Υ ΑΥΩ C60N2 
[ € » Χ € €Υ]ΑΥΩΝ[2 € Β 0 ] Α ΑΥΜΟΥ ΚΑΤΑ ΠΠΑ 
[ΡΑΔ€ΙΓΜ]Α, ΜΠΡΩΜ6 €ΤΟΥΟΝ€2 6ΒΟΛ 
[€Ν 20C0]LNJ ΜΜΑ2Τ' ΜΠΡΩΜ6 2ΗΠ' ΗΟΝ2 
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They can only imagine, like dogs, the crumbs that may fall from 

the table. 

The embrace of the Lover and the Beloved 

belongs to the mystery of the Union; 

and only those who have become the same as them can see 

them. 

When Abraham rejoiced in seeing what he was given to see, 

he cut the flesh of his foreskin, thus showing us that we 

must overcome the limits of the flesh and of the world to 

become free. 

Certain realities are alive 

as long as they are hidden; 

when they are made visible, they die. 

While people's entrails remain inside them, they are alive. 
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Ν6Ι ΠΡΩΜ6 €ΥΰΑ6ΩΛΠ* ΝέΙ N6HMA2T 
C€P ΠΒΟΛ N2HTH ΗΝΑΜΟΥ Ν61 ΠΡΩΜ6 
T6€I2€ ON ΜΠΰΗΝ 2Ω0 €T€4NOYN€ 
2ΗΠ' SAH+ ΟΥΩ ΝΗΛ€2ΗΤ' €ΡΰΑΤ€Ητ  

5 NOYN6 6ΩΛΠ' €ΒΟΛ »ΑΡ6ΠΰΗΝ SO 
OY€ TA6I T6 θ€ 21 ΑΠΟ ΝΙΜ' €T2M ΠΚΟΟ 
MOC ΟΥ ΜΟΝΟΝ 21 N6TOYON2 6BOA 
AAAA 21 Ν6ΘΗΠ' €Φ 20C0N ΓΑΡ TN0YN6 
NTKAKIA 2ΗΠ CXOOP 6ΥΰΑΝΟΟΥΩΝ€ 

10 Δ€ ACBGA €ΒΟΛ €ΟίΙΑΝΟΥΩΝ2 Δ€ € 
BOA ACQAH €ΤΒ€ ΠΑ€1 ΠΛΟΓΟΟ ΧΩ Μ 
MOC Χ€ ΗΔΗ TA26INH CMMONT' ATNOY 
N€ NNSHN €0ΝΑϋ)ΩΩΤ · AN Π€ΤΟΥ 
NA9AATH' ΠΑΛΙΝ SAM+ ΟΥΩ ΑΛΛΑ €SA 

15 Ρ€ΤΑΣ€ΙΝΗ ΒΑΛΒλ €ΠΙΤΝ eneCHT* ΰΑ 
T€CN ΤΝΟΥΝ€ €2ΡΑ€Ι Aic Δ6 ΠΩΡΚ Ν 
ΤΝΟΥΝ€ ΜΠΜΑ ΤΗΡΗ 2ΝΚΟΟΥ€ Δ€ ΚΑ 
ΤΑ M6POC ANON 2ΩΩΝ* ΜΑΡ€ΠΟΥΑ 
ΠΟΥΑ Ν2ΗΤΝ ΜΑΡ6ΜΒΑΛΒΛ€ NCA ΤΝΟΙΥ] 
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If their entrails escape, and are exposed, they die. 

It is the same with the tree: 

As long as its roots are hidden, 

it can grow and flourish; if they are laid open, the tree 

withers. 

Thus it is with all that takes birth in the world 

of visible and invisible realities. 

While the root of evil is hidden, it grows strong; 

but if it is disclosed, it is already destroyed. 

This is why it is said: 

"Already the axe has struck to the root of the trees."48 

II _ — " " — 

It will not be used to strike at parts that can grow back, 

but shall strike deeply at the root, so as to destroy it. 

Yeshua uprooted fear, which is the root of evil, 

the poisoner of our lives; 

48. Cf. Matthew 3:10. 



The Text of the Gospel of Ph ilip 

162 

20 N€ NTKAKIA €TN2PAl N2HTH' ΝΗΠ0ΡΚ[0] 

2A T6CN0YN6 2M Π€Η2ΗΤΧ €ΟΝΑΠΩΡΚ 

Δ € €Ν'ΰΑΟΟΥΩΝ£ €ΰΩΠ€ Δ€ ΤΝ 

NO NAT'COOYN €POC CX€ NOYN6 2P[Al] 

N2HTfi AYΩ CT€YO €BOA NN6CKAP 

25 nOC 2ΡΑΪ 2M ΠΝ2ΗΤ' CO NXOCIC €PO 

TNNO N2M2AA NAC CPAIXMAAtf lT IJAiq 

ΜΜΟΝ 6TPN6IP6 ΝΝ€ΤΝΟΥΟ[!ΰΟΥ AN] 

NCTNOYOSOY TN€IP€ MMOOY [AN q 

<SM60M X € ΜΠΝΟΟΥΩΝΟ 2ΩΟ [€CSO] 

30 ΟΠ M€N CP€N€Pr€l Τ^Μ,ΝΤΑΤΑ[ΟΟΥΝ] 

c c a o o n MMAAY ΝΝΠ€[ΘΟΟΥ NON] 

TMNTAT'COOYN [ ΰ ] . Μ , » ε Α[ΠΜΟΥ] 

NER'aoon· CBOA „2Ν, TMN[TATCOOYN] 

OYT€ N€YSOOn AN' OYT[€ C€SOOn AN] 

35 OYT€ 0€ΝΑ»ΩΠ€ A.N. [NCT2N TM€ A Q 



The Text of the Gospel of Ph ilip 
163 

but he only uprooted a part of i t \ 

leaving it to us to dig out our own roots, 

so that each person works to uproot from their own 

that evil which is the cause of unhappiness. 

We uproot it if we recognize it, 

but if we do not want to recognize 

that which is wrong in us, how can we uproot it? 

This bad root bears its fruits in us and in this world; 

it will dominate us, and make us its slaves, 

so that we do what we do not want to do 

and are no longer able to do what we want to do. 

Its power is our ignorance or refusal to know it. 

As long as it is there, it is working: 

Ignorance is the cause of all evil, and serves death. 

ias been or ever will be born from ignorance 

Those who live in vigilance will be happy 

when the truth is revealed. 
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CeNAXGK €ΒΟΛ 20TAN CPSATAAH6CIA 
THPC 0ΥΩΝ2 €BOA ΤΑΑΗΘ6ΙΑ ΓΑΡ ΚΑΤΑ θ€ 
NTMNTAT'COOYN eC2HIT M€N CPANA 
ΠΑΥ6 2ΡΑΪ N2HTC £ΟΰΑΟΥΩΝ2 Δ6 €BOA 

5 NCCCOYGNC SIAYT NAC €OOY 20C0N 
C6N60M CTMNTATCOOYN ΑΥΩ ΑΤ'ΠΑΑ 
NH C+ NTMNT€A€Y0€POC Π6ΧΑΗ N61 
nAOrOC XC €Τ€ΤΝΰΑΝΟΟΥΩΝ TAAH 
Θ€ΙΑ ΤΑΑΗΘ6ΙΑ NAP THN6 NeA6Y9€P0C 

10 TMNTATCOOYN' CO N2M2AA ΤΓΝΩΟΙΟ ΟΥ 
€Λ€ΥΘ6ΡΙΑ T€ €ΝΰΑΟΟΥΩΝ ΤΑΑΗΘ6ΙΑ 
ΤΝΝΑ26 ANKAPPIOC ΝΤΑΛΗΘ6ΙΑ 2ΡΑΙ Ν 
2ΗΤΝ €ΝΰΑ2ΩΤΡ €POC CNAXI ΜΠΝΠΑΗ 
ΡΩΜΑ Τ€ΝΟΥ ΟΥΝΤΑΝ' MMAY NNCTOY 

15 ONC2 6ΒΟΛ · ΝΤ€ ΠΟΩΝΤ* «SANXOOC Χ€ 
ΝΤΟΟΥ Ν€ ΝΧΩΩΡ6 €Τ'ΤΑ6ΙΗΥ Ν€ΘΗΓΓ 
Α€ Ν€ Ν6ΩΒ' €T«JHC TAG Τ€ Θ6 ΝΝ6ΤΟΥ 
ΟΝ2 6ΒΟΛ* ΝΤΑΛΗΘ6ΙΑ 2Ν6ΩΒ' Ν6 ΑΥΩ 
CCSHC Ν6ΘΗΓΓ AC ΝΧΩΡ6 Ν6 ΑΥΩ CCTA 
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While hidden, truth is like ignorance: 

It keeps to itself. 

But when it is revealed, it is recognized and glorified, 

for it is more powerful than ignorance and error. 

It brings freedom. 

The Logos said: "If you know the truth, the truth shall make 

you free."49 

Ignorance is slavery, 

knowledge [gnosis] is freedom. 

When we recognize the truth, we taste its fruits in ourselves. 

When we unite with truth, it shares its fullness [pleroma] with 

us. 

124 We know what creation reveals to us, 

and call these things strong and worthy; 

that which is unknown to us we deem weak and 

contemptible. 

So it is that the realities revealed to vigilance seem weak and 

contemptible, 

whereas they are strong and praiseworthy. 

49. Cf. John 8:32. 
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20 €IHY CGOYON2 AG €ΒΟΛ N6I MMYCTHPI0 
NTAAHOGIA GYO NTYilOC 21 2ΙΚΩΝ ΠΚΟΙ 
ΤΩΝ AG Μ2ΗΠ' NTOH Π€ Π6ΤΟΥΑΑΒ' 2M 
ΠΓΓΟΥΑΑΒ Ν6Ρ6ΠΚΑΤΑΠ6ΤΑ0ΜΑ M€N · 
20BC Ν»ΟΡΠ · ΠΩΟ €Ρ€ΠΝΟΥΤ€ PAIOIKGI 

25 RTKTICIC 6Μ»ΑΠΩ2 AG N6I ΠΚΑΤΑΠ6 
tTAC,[MA] ΑΥΩ NTGNA ΠΟΑ N20YN' ΟΥΩΝ2 
[GBOA] 06ΝΑΚΩ AG MflGGIHGI ΝΟΩΟΥ 
[GHO] .N.GPHMOC ΜΑΛΛΟΝ AG CGNAPKATA 
[ΛΥ6 M]MOH' TMNTNOYTG AG THPC 0ΑΠΩΤ 

30 [GBOA 2]R NGGIMA G20YN AN GNGTOYAAB 
[NNGTOJYAAB CNAHJ ΤΩ2 ΓΑΡ AN MN ΠΟΥ 
[OGIN ΝΑΤΓΤΩ2 M[N] ΠΠΛΗΡΩΜΑ NAT 
[STA ΑΛΛ]Α CNΑΡ»Ω]Π€ 2A NTN2 MnCfOC 
[ΑΥΩ 2A NG]H6B0GI Τε6Ι<ίΙΒΩΤ00 ΝΑΰΩ 

35 [Π6 NAC NOLY-OYXAGI ΝΤΑΡ6Π KATAKAYC 
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The mysteries ofTruth are manifested to us 

intfiejform of|archetypes|or images. 

125 The bridal chamber, where Union is realized, is hidden from 

* us; it is the holy of holies. 

The veil conceals what we cannot see: 

the way in which God informs creation. 

When the veil is torn and the inner is made manifest, 

we will abandon pur house of desolation, and it will be 
. y Κ ; . , ; „ 

destroyed. 

But divinity, in its fullness, will not desert these places, so as 

to dwell only in the holy of holies; 

it will not want to merge immediately into the unmixed 

light, the fullness that knows no lack; 

it will go under the arms and wings of the cross. 

This ark will be our refuge when the waters come. 
—• - • ι. " 
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MOC MMOOY GMA2TG 62ΡΑΪ GXGOY GPSA 
2N206INC 9ΩΠ6 2Ν ΤΦΥΛΗ NTMNTOY 
HHB NA6I ΝΑΰ 6N60M' ΝΒΩΚ' G20YN G 
ΠΟΑ N20YN Μ Π ΚΑΤΑ Π GTAC ΜΑ MN ΠΑΡ 

5 XIGPGYC GTBG ΠΑ6Ι ΜΠ6ΠΚΑΤΑΠ€ΤΑ€ 
ΜΑ ΠΩ2 ΜΠΟΑ ΝΤΠ6 OYAATH 6Π6Ι NGY 
NAOY6N NNA ΠΟΑ ΝΤΠ6 OYAATOY · OYTG 
ΜΠΟΑ ΜΠΙΤΝ OYAATM' AN ΝΤΑΜΠΩ2 6Π6Ι 
ΝΑΗΝΑΟΥΩΝ2 GBOA NNA nCA ΜΠΙΤΝ OY 

10 AAY AAAA ΝΤΑΗΠΩ2 ΝΤΠ6 6ΠΙΤΝ ANA 
ΠΟΑ ΝΤΠ6 ΟΥΩΝ' NAN ΝΝ6ΤΜΠ0Α ΜΠΙ 
TN XGKAAC 6ΝΝΑΒΩΚ' G20YN* ΑΠΠ6ΘΗΠ' 
NTAAHOGIA ΠΑ6Ι ΑΑΗΘΩΟ Π6 Π6ΤΎΑ€Ι 
HY GTO ΝΧΩΩΡ6 6ΝΑΒΩΚ AG G20YN €MAY 

15 2ITN 2ΝΤΥΠΟΟ GYSHC MR 2NMRT0GB 

CGVHHC MGN' NNA2PN Π600Υ GTXHK* GB0[A1 
OYN GOOY GHXOCG GOOY OYN 60W GHX.O, 
CG G60M' GTBG ΠΑ6Ι AN'TGAGION' OYGN 
NAN MR Ν6ΘΗΠ' NTAAHOGIA ΑΥΩ N€TO[Y] 
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If there are priests, they shall be allowed to go into the interior, 

beyond the veil, along with the high priest. 

This is why the veil is not only torn above, 

and not only torn below, 

but torn from above to below; 

that which is above 

opens itself to us who are below, 

so that we, too, enter the secret of the truth. 

It is through fragile images and symbols 

that we penetrate into that which is worthy of reverence and 

filled with power. 

These relative realties are indeed trivial before the Absolute. 

Glory beyond glory, power beyond power; 

fullness is offered to us in the secret of vigilance; 

the holy of holies is made manifest; 

and through the sacred embrace, we are invited into the interior. 
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20 AAB NN6TOYAAB ΑΥ6ΩΛΠ' 6Β0Λ' AYQ A 
ΠΚΟΙΤΩΝ ΤΩ2Μ ΜΜΟΝ 620YN* €N 20C5 
M€N' Η2ΗΠ' TKAKIA OYOCH* MEN ΜΠΟΥ 
MITC Δ€ NTMHT6 ΜΠΟ!€ΡΜΑ ΜΠΠΝ[Α] 
6TOYAAB' C€0 Ν2Μ2ΑΛ ΝΤΠΟΝΗΡΙΑ 20 

25 TAN Δ6 €ΜΰΑ6ΩΑΠ' €ΒΟΛ TOT€ ΠΟΥΟ 

€ΙΝ ΝΤ6Λ6ΙΟΝ' NA2ATG €ΒΟΛ* CA[N 0]YTO,[N] 
ΝΙΜ · ΑΥΩ Ν6ΤΝ2ΗΤΜ' ΤΗΡΟΥ C€FCN,[AXI ΠΧΡΙ] 
CMA ΤΟΤ€ Ν2Μ2ΑΛ NAP €AeYO€[POC ΑΥΩ] 
Ν0€0ΩΤ€ ΝΑΙΧΜΑΛΩΤΟΟ ΤΩ6€ [ΝΙΜ €Μ] 

30 Π€ ΠΑ€ΙΩΤ ' GT2N ΜΠΗΥ6 Τ 0 6 Η [C€NA] 

ΠΟΡΚΜ* Ν€ΤΠΟΡΑ' 0€ΝΑ2ΩΤ[Ρ Μ]Μ[ΟΟΥ ΑΥΩ] 
C6NAMOY2 ΟΥΟ.Ν, .ΝΙΜ/ €ΧΝ[ΑΒΩΚ €20ΥΝ] 
6ΠΚ0ΙΤΩΝ 0€ΝΑΛ€Ρ.Ο ΜΠΛ[ΥΟΘΝ MCYA.fl] 
Ο ΓΑΡ ΝΟ€ ΝΝΓΑΜΟΟ €ΤΝΝ[ΑΥ 6ΡΟΟΥ ΑΝ €Υ] 

35 ΰΩΠ€ NTOYSH ΠΚΩ2Τ' .ΰ,[ΑΜΜΟΥ2] 
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As long as this is hidden, unhappiness prevails; 

it always poisons the seeds [jperma], and evil is at work. 

But when it is manifest, 

the clear light will envelop all, and everyone 

who finds themselves in it will be anointed [khrisma]. 

Slaves and prisoners will be freed. 

126 If a plant has not been planted by my Father who is in heaven, 

it will be uprooted.30 

Those who were separated will reunite and become fertilized. 

All those who practice the sacred embrace \koiton\ will kindle 

the light; 

they will not beget as people do 

in ordinary marriages, which take place in darkness. 

50. Cf. Matthew 15:13. 
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NTOYSiH SAHXGNG MMYCTHPION AG 
MflirAMOC NTOH ΰΑΥΧΩΚ' GBOA" 2M Π6 
200Y· MN Π0Υ06ΙΝ ΜΑΡ6ΦΟΟΥ GTMMAY 
Η Π6Η0Υ06ΙΝ 2ΩΤΠ 6PSAOYA ΰΩΠ6 Ν 

5 SHPG ΜΠΝΥΜΦΩΝ' ΗΝΑΑΙ Μ ΠΟ YOGI Ν 
GTMOYA ΧΙΤΜ GMNNGGIMA Η Ν ASM AlVf 
ΑΝ ΜΠΚ6ΜΑ nGTA&l Π0Υ06ΙΝ GTMMAY 
CGNANAY AN · GPOM OYTG CGNAS GMA2TG 
AN' MMOM ΑΥΩ MN AAAY NAS PCKYAAG Μ 

10 nAGI NTGGIMGING KAN GHPflOAITGYGC 
ΘΑΙ 2M nKOCMOC ΑΥΩ ON GHSAGI GBOA 
2M nKOCMOC HAH ΑΗΧΙ ΝΤΑΛΗΘ6ΙΑ 2N 
Ν2ΙΚΩΝ nKOCMOC ΑΗΪ)ΩΠ6 ΝΝΑΙΩ 
ΠΑΙΩΝ ΓΑΡ GHSOOn' NAM Μ ΠΛΗΡΩ 

15 ΜΑ ΑΥΩ GHBOOn' NTGGI2G ΜΟΥΟΝ2 GBOA 
NAM OYAAH 6Μ2ΗΠ' AN 2M ΠΚΑΚ6 MN TOY 
SH ΑΛΛΑ 6Η2ΗΠ 2NN 0Y200Y NTGAGIO 
MN Ο YOGI Ν GHOYAAB Π6ΫΑΓΓ6λΪ0Ν 

ΠΚΑΤΑ ΦΪΛΙΠΠόΟ 
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The fire that burns by night flares up, and then is gone; 

but the mystery of that embrace is never extinguished; 

it happens in that light of day which knows no sunset. 

If someone experiences Trust and Consciousness in the heart 

of the embrace, 

they become a child of light. 

If someone does not receive these, 

it is because they remain attached to what they know; 

when they cease to be attached, they will be able to receive 

them. 

Whoever receives this light in nakedness will no longer be 

recognizable; 

none will be able to grasp them, none will be able to make 

them sad or miserable, 

whether they are in this world, or have left it. 

They already know the truth in images. 

For them, this world has become another world, 

and this Temple Space [Aeon] is fullness [p/eroma]. 

They are who they are. They are one. 

Neither shadow nor night can hide them. 
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